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ABSTRACT
The study was carried out to examine impact of Dawah during walima Nikah on the lives of Muslim women in Ilorin Metropolis of Kwara State. In achieving this aim, the following specific objectives were laid out to identify the factors influencing Muslim women’s dawah reluctance and investigate the highly influencing challenges which cause reluctance of Muslim women towards dawah during Walima to the Life of Muslim Women in Ilorin Metropolis. Investigation revealed that many issues such as a lack of specialists among women, the limitation in women’s skills and efficiency, negligence of their opportunities, the misunderstanding of non-Muslims about Muslim women that they are reactionary thinkers, losing the best guidance of Muslim women to the next generation, and the decline among Muslim women in knowledge related to research. This study will be of immense benefit to researchers who intend to know more on this study and can also be used by non-researchers to build more on their research work. This study contributes to knowledge and could serve as a guide for other study.
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CHAPTER ONE
INTRODUCTION
1.1 Background of Study
Religious authority in Islam, similar to other religions, has mostly been held by men. Throughout most of Islamic history, women were excluded from mosques and other religious spaces. This has hindered their ability to gain Islamic knowledge and authority (Kalmbach 2012), despite the fact that women’s religious authority is legitimate under Islamic law (Kloos and Künkler 2016). However, despite all the efforts to exclude women from religious authority, Muslim women have not been completely excluded from the learning and transmission of Islamic knowledge. They have often shown the capability to implement Islamic authority and have occupied various religious roles which challenge Islamic gender norms (Kalmbach 2018). In the name of Allah, the Most Gracious, the Most Merciful. All praise is due to Allah, the Creator, the Sustainer and the Cherisher. May the peace and blessings of Allah be upon the Prophet Muhammad (SAW), his house hold, his companions and those who follow their steps till the day of reckoning. Primarily, Nupe people are predominantly Muslims with a few Christians. Although before the introduction of Islam to Nupe people, they were followers of Traditional religion.
As a prelude to other parts of this study, this chapter will discuss the background upon which this study was initiated, the statement of problems that led to this study, the Aim and Objectives of the study. Others are Significance of the study, Scope of work, Research hypothesis and questions, Limitation of the study and Definition of technical terms.
Over the last few decades, there has been greater participation among women in Islamic education and knowledge, globally speaking (Liberatore 2019). Women with substantial, recognised religious education finally have access to career paths that have long been allocated to male scholars (Kalmbach 2012). As Kalmbach (2012) highlighted, this significant increase represents a main change in the structures of Islamic authority and restricts male control of religious leadership. It has also been followed by global discussions on gender equality and female empowerment that have created greater debate about Muslim women and leadership (Liberatore 2019).
Muslim women’s religious leadership roles in contemporary religious spaces in both Muslim and Western countries are contested. A number of studies acknowledge Mus- lim women’s exclusion from mosques and the decision-making roles in religious spaces (Ghafournia 2020; Nyhagen 2019; Woodlock 2010a, 2010b). Muslim women’s views on women’s access to religious authority deserve specific scholarly attention. In particular, research on the topic in Australia is very limited. Largely missing from the literature is the analysis of the growing acceptance of women’s leadership roles within religious spaces that have traditionally excluded or marginalised them. This research tries to open the discussion for a group of Muslim women to express their views on female religious authority and leadership roles, particularly in mosques. Informed by online written interviews with twenty Muslim women who are the members of three Australian Muslim online Facebook groups, this article delineates how these Muslim women perceive and engage in leadership roles, as well as how they support or challenge the patriarchal gender norms in religious authority, particularly in mosques.
However, despite these changes, Muslim women’s authority does not go beyond female-only spaces such as female-only congregations (Fazaeli 2020). Historically, those Muslim women who held religious authority or were preachers and interpreters of the Quran remain largely unknown, and religious scholarship has hardly documented their activities (Fazaeli 2020). As Noor (2017) suggests, the reason for the unfamiliarity among Muslims with female Islamic scholarship is because it has not been documented sufficiently. Furthermore, female scholars were marginalised by the patriarchal structure of Islamic scholarship in the later periods of Islam (Noor 2017).
In line with these scholarly works, women from different religious backgrounds have also questioned the patriarchy by holding positions of religious leadership. They navigated various roles, from providing informal religious advice in home-based settings to developing alternative pathways that were more women-friendly and inclusive. Despite these efforts, different religious traditions still utilise theological arguments to justify the male monopoly of religious leadership roles (Hoel 2013).
Religious authority, as defined by Hammer (2012a), Bano and Kalmbach (2012), can include ritual/spiritual leadership as well as the provision of religious advice. Religious authority has various sources in Muslim communities. For example, the Quran talks about scriptural authority, as Muslims believe it offers divine direction for humanity. Prophets are charismatic human authorities who have a distinctive relationship with the divine. Different forms of religious authority originated from various sources, experiences and knowledge that describe the Islamic tradition. These diverse forms of leadership have also been shaped by various traditions and cultures across centuries and geographic spaces (Jalalzai 2021).
In particular, the exclusion of women from religious authority is linked closely to the Islamic understanding of gender. The Islamic notion of gender varies based on geographical and historical contexts, but the majority of Muslim traditional scholars believe that women are prohibited from religious leadership due to their presumed deficiencies in crucial authoritative qualities such as reason and wisdom. They believe that these are qualities with which men are naturally equipped (Jalalzai 2021). Therefore, various forms of leadership should be considered as part of a broader gender equality agenda (Duderija and Rane 2019).
Therefore, in Nigeria where the research was carried out, the activities that was conducted is to know the Impact of Dawah During Walima to the Life of Muslim Women.
1.2 Statement of Problems
Investigation revealed that many issues such as a lack of specialists among women, the limitation in women’s skills and efficiency, negligence of their opportunities, the misunderstanding of non-Muslims about Muslim women that they are reactionary thinkers, losing the best guidance of Muslim women to the next generation, and the decline among Muslim women in knowledge related to research. The problems related to dawah during Walima include challenges among women and preachers, the reason behind dawah during walima and whether women benefit from dawah and the factors affecting dawah during Walima on the life of Muslim women in Ilorin Metropolis State.
1.3 Aim and Objectives of Study
The aim of the study is to examine the Impact of Dawah during Walima to the Life of Muslim Women in Ilorin metropolis Kwara State. In achieving this aim, the following specific objectives were laid out as follows:
1. To identify the factors influencing Muslim women’s dawah reluctance in Ilorin metropolis;
2. To examine the relationship between Islam, gender and religious authority, as well as the initiation of female Imams; and
3. To investigate the highly influencing challenges which cause reluctance of Muslim women towards dawah during Walima to the Life of Muslim Women in Ilorin metropolis..
1.4 Research Questions
The study came up with research questions so as to be able to ascertain the above stated objectives. The specific research questions for the study are stated below as follows:
· What are the factors influencing Muslim women’s dawah reluctance in Ilorin Metropolis?
· What is the relationship between Islam, gender and religious authority, as well as the initiation of female Imams?
· What is the highly influencing challenges which cause reluctance of Muslim women towards dawah during Walima to the Life of Muslim Women in Ilorin Metropolis?


1.5 Significance of Study
	This study will be of immense benefit to researchers who intend to know more on this study and can also be used by non-researchers to build more on their research work. This study contributes to knowledge and could serve as a guide for other study.
1.6 Scope of the Study
The scope of the research is focused on the Impact of Dawah during Walima to the Life of Muslim Women in Ilorin Metropolis State.
1.7 Operation Definition of Terms
Walima: is an expression regarding happiness in one’s life by inviting people to share something he prepares for it
Nikkah is a contract exclusively between a man and woman. Both the groom and the bride are to consent to the marriage of their own free wills
Dawah is explained in general in terms of calling or inviting people to religion of Islam. Some other would say that Dawah for them means inviting people to God
Muslim women who wear a head covering often feel they represent their entire faith based on first impressions.


CHAPTER TWO
REVIEW OF RELATED LITERATURE
This chapter attempts to discuss the related concepts as well as issues relating to the topic under the following subheadings:
· Conceptual Review of Da’wah among Muslim Women
· Pattern of Delivering of Da’wah during Walima in Kwara State
· Purpose of Da’wah During Walima 
· Significance of Da’wah in Islam 
· The Importance of Da’wah during Walima to the Life of Muslim Women in Kwara State
· Challenges of Da’wah during Walima to the Life of Muslim Women
2.1	Conceptual Review of Da’wah among Muslim Women
Religious authority in Islam, similar to other religions, has mostly been held by men. Throughout most of Islamic history, women were excluded from mosques and other religious spaces. This has hindered their ability to gain Islamic knowledge and authority (Kalmbach 2012), despite the fact that women’s religious authority is legitimate under Islamic law (Kloos and Künkler 2016). However, despite all the efforts to exclude women from religious authority, Muslim women have not been completely excluded from the learning and transmission of Islamic knowledge. They have often shown the capability to implement Islamic authority and have occupied various religious roles which challenge Islamic gender norms (Kalmbach 2008).
In particular, over the last few decades, there has been greater participation among women in Islamic education and knowledge, globally speaking (Liberatore 2019). Women with substantial, recognised religious education finally have access to career paths that have long been allocated to male scholars (Kalmbach 2012). As Kalmbach (2012) highlighted, this significant increase represents a main change in the structures of Islamic authority and restricts male control of religious leadership. It has also been followed by global discussions on gender equality and female empowerment that have created greater debate about Muslim women and leadership (Liberatore 2019).
However, despite these changes, Muslim women’s authority does not go beyond female-only spaces such as female-only congregations (Fazaeli 2020). Historically, those Muslim women who held religious authority or were preachers and interpreters of the Quran remain largely unknown, and religious scholarship has hardly documented their activities (Fazaeli 2020). As Noor (2017) suggests, the reason for the unfamiliarity among Muslims with female Islamic scholarship is because it has not been documented sufficiently. Furthermore, female scholars were marginalised by the patriarchal structure of Islamic scholarship in the later periods of Islam (Noor 2017).
Muslim women’s religious leadership roles in contemporary religious spaces in both Muslim and Western countries are contested. A number of studies acknowledge Mus- lim women’s exclusion from mosques and the decision-making roles in religious spaces (Ghafournia 2020; Nyhagen 2019; Woodlock 2010a, 2010b). Muslim women’s views on women’s access to religious authority deserves specific scholarly attention. In particular, research on the topic in Australia is very limited. Largely missing from the literature is the analysis of the growing acceptance of women’s leadership roles within religious spaces that have traditionally excluded or marginalised them. This research tries to open the discussion for a group of Muslim women to express their views on female religious authority and leadership roles, particularly in mosques.
2.2	 Importance of Walima in Islam
The definition of Walima is an expression regarding happiness in one’s life by inviting people to share something he prepares for it. Walima is the second of the two traditional parts of Islamic Wedding, namely marriage contract and Walima. It is performed after the solemnization of Nikah. The word was derived from the root Awlam, meaning to gather or assemble1.
Walima means feast in Arabic. It is used as a symbol to show domestic happiness in the household post marriage. While Walima is often used to describe a celebration of marriage, it is also held to celebrate the birth of newborn and the purchase of a new home2.
2.2.1 The Time of Walima
Scholars have different views on what the correct time of walima is. The Timing varies by culture and opinion; for example some believe it should take place;
1. At the time of the wedding (Nikah)
2. After Nikah and prior to consummation (but this is not certainty)
3.  At the time of wedding process
4. After consummation
Islamically, the marriage feast (Walima) is a Sunna of our beloved messenger of Allah (Allah bless him and give him peace). It is an outward expression of gratitude and pleasure and a great means of publicizing the marriage, which has been greatly encouraged. Anas Ibn Malik (R.A) narrates that the messenger of Allah (SWA) saw yellow mark on Abdul Rahman Ibn Awf (R.A) and said:
What is this? He replied: “I have married a woman with the dowry being gold to weight of date-stone. “The messenger of Allah (SWA) said: May Allah bless you (in your marriage) perform a Walima, even if it is only with goat
Moreover, Khalid Saifullah Rahman writes in Halal wal Haram, the walima feast and its preparation is dependent upon the financial status and means of the individual as he (SAW) himself offered different varieties of feast on various occasions of his Walima. The messenger of Allah (SAW) provided a walima with meat and bread on the occasion of his marriage with Zaynab Bint Jash (R.A), a type of sweat-dish cooked with dates, cheese and butter on the occasion of his marriage with Safiyyah (R.A)
2.3 Pattern of Delivery of Dawah Walima in Kwara State
The dawah during Walima in Muslim Ummahis something that has become rampant in the society. Mostly every woman preparing for a walima invites someone with Islamic knowledge to preach at the Walima.
Whenever they gather or assemble for a feast dawah takes place to remind them about their actions. Meanwhile, scholars are also invited for the purpose of reminding the bride about her obligation to her husband and warning her against all evil actions to her husband. Adequate provisions for the occasion are made to make the atmosphere conducive for the dawah. They arrange seats and provide drinks for the guests in the course of the dawah and food is served when the dawah is concluded. The preachers normally adopt the following patterns in delivering their dawah;
1. Operating Prayers: here there is a provision for a scholar who would pray at the opening of the occasion.
2. Items for discussion which everybody has a copy on the table. Hence the scholars are expected to talk on the importance of marriage in Islam, the codes and conduct of the wife and husband; that is, the rights of a husband towards his wife and those of a wife towards her husband and the right of the children, purpose of marriage in Islam and the need to provide the wife with the necessary skills to manage her home in the Islamic way.
3. Summary, the whole dawah is here summarized accordingly. This point is to be done by the second speaker. It is called Ta’alik.
4. Closing prayers: Lastly closing the ceremony which is the end of the occasion is done by praying to Allah for the blessing of the marriage and the coming children, and for the safe return of the guests.
A Hadith narrated by Aisha (R.A) all purity and glory is due to Allah, I bear witnessed there is no deity of worship except Allah, I seek forgiveness, I repent to you7.

It has been confirmed by Aisha (R.A) prophet (S.A.W) has never seat a place of gathering or recite Qur’an or pray a prayer unless he conclude with this prayer as mentioned above (Nisa’I has retrieved it in his book Fi’Amalil Yaum wal-lail p. 308).
2.4 Purpose of Dawah during Walima
The purpose of dawah during Walima is to remind people and purify the soul from the evil of itself while embracing marriage life. This simply means to redeem person from bad habits to good ones. This is because once a Muslim is committing evil acts, dawah would make him/her to leave such evil acts. In this case, the dawah play an important role in the life of the woman. So also a person who disbelieve can as a  result of constant dawah constantly change to a better life.
Those are the ones of whom Allah knows what is in their hearts, so turn away from them but admonish them and speak to them a far-reaching (i.e. effective) word.

In the main point of Walima as a gathering to celebrate a wedding and to rejoice one another; there comes dawah at the gathering to remind people and purify the soul from the evil of itself while embracing marriage life9.
The purposes are categorized as follows:
a) Complete understanding of Islam: As shown by the history, Islam was not practiced in Muslim Ummahin its pure form. That was the reason why the Jihad of Usmanu Danfodiyo had to take place in the area so as to bring back Islamic teaching to its original and acceptable form. As in the Holy Qur’an Allah says:
Invite to the way of your lord with wisdom and good instruction, and argue with them in a way that is best. Indeed, your Lord is most knowing of who has strayed from His way, and He is most knowing of who is (rightly) guide.
The above verse is teaching the Ummah what the Prophet Muhammad (SAW) is designed to do that is, dawah constantly to people to follow the path of Allah; leaving all that is bad and embracing all that is good provided by Allah (SWA). However, this verse is giving the Muslim a justification that only by dawah people would be able to receive good information11.
b) Sufficient Advice: Here at the dawah session of Walima necessary advice is given; that is, women are purposely talked to understand the matrimonial duties in the husband’s house. And also to know how their sexual life should be. Allah says:
Your wives are a place of cultivation (i.e. sowing & seed) for you, so come to your place of cultivation however you wish and put forth (righteousness) for yourselves. And fear Allah and know that you will meet Him. And give good tidings to the believers.

c) Economic Purpose: It is among the purpose of dawah during Walima for women to know the level of standard of their husband that is, they should be self contented, not to request more than their husband’s earnings.
However, dawah during Walima engages women to know that Allah is the provider of all and the sustainer; also that marriage life is not a place of business affairs and not to gain any worldly material but the Godly reward is attained.
Allah says:
O Prophet, say to your wives, “If you should desire worldly life and its adornment, then come, I will provide for you and give you a gracious Release.

2.5 Significance of Dawah in Islam
Dawah in Islam is mainly concern with calling people to the belief in the oneness of Almighty Allah, His injunctions and what His Prophets brought to their people. Hence it is a compulsory duty upon every Prophet of Allah to undertake dawah. The glorious Qur’an has emphasized the place of dawah in various chapters thus in the following Allah says:
“Say, I only advice you of one (thing) that you stand for Allah, (seeking Truth) in pairs and individually, and then give thought. There is not in your companion any madness. He is only warner to you before several punishment”.
In another chapter Allah says:
“O you who covers himself (with garment) (that is the Prophet S.A.W). Arise and warn, And Your Lord glorify, And your clothing purify.

And uncleanliness avoid (specifically, idols or generally; bad conduct and morals”
But the work of dawah is greatly emphasized by the messengers of Allah right from dam (A.S) to the last of the Prophet (S.A.W) leaving the rest of the work in the hands of his companions, generation after generation. Da’wah is a duty of every Muslim (men and women).
Moreover, the work of da’wah is divided into sub-categories by the Islamic scholars.
With regard to other people who are messengers it is Fard Kifyah which means any Muslim in a given community engage in dawah, it will suffice others. But if none has taken the responsibility all members of the community will be regarded to have committed a sinful act1. The Almighty Allah commands:
Let there should be a group in you who invites others to all that is good and commands them to do good deeds and forbids them to evil deeds. And they shall indeed, be successful (on the day of judgment).

Dawah in Islam embraces the totality of Muslim life; Muslim is by Islam designed to deliver even a single verse of what he/she knows/learns to the Ummah. This is a contribution towards the development of the Ummah that which everybody is expected to play his/her own role in relation to the knowledge available to him in a given situation.
It is based on the above command of Allah and encouragement from the prophet that marriage ceremonies in Muslim Ummahare celebrated with dawah conducted during walima.
2.6 The Impact of Dawah during Walima to the Life of Muslim Women Ilorin Metropolis
 Women seem to have acknowledge that which they encoded and learned a lot during the Walima. It is firmly understood that dawah during Walima in Muslim Ummah changes a lot in the life of Muslims, due to the regular and constant rehearsing what Allah says at the occasion concerning rules of Islam regarding marriage.
Thus the impacts are:
A. 	Illiteracy or Ignorance is removed from the hearts of Muslim Ummah Muslim Women due to the awareness gained through dawah. This is because by dawah people are made to imbibe knowledge that would broaden their outlooks and equip them with the necessary ideas regarding their daily lives. They will be aware of all that they do or commit whether legal or illegal in comparison with their ignorance that is before the preaching.
B.	Dressing: due to the constant attendance of women to Walima, they become literate about the danger and illegality of bad dressing that which creates sexual abuse and tend to give birth to raping in the society. It is from the preaching that women in Muslim Ummah women learn to change their mode of dressing as to abide by the rules of Allah and His Prophet regarding dressing. As Allah says:
“And tell the believing women to reduce (some) of their vision and guard their private parts and not expose their adornment except that which (necessarily) appears thereof and to wrap (a portion of) their headcovers over their chests and not expose their adornment (i.e. beauty) except to their husbands, their fathers, their husbands’ fathers, their sons, their sisters’ sons, their women, that which their right hands posses (i.e. slaves), or those male attendants having no physical desire, or children who are not yet aware of the private aspects of women. And let them not stamp their feet to make know what they conceal of their adornment. And turn to Allah in repentance, all of you, o believers, that you might succeed”.

2.6 Challenges of Dawah during Walima to the Life of Muslim Women
Islam is a religion that encourages all men and women to seek knowledge. Similarly, even though the best learning environment and opportunities are available in Sri Lanka, there is a reluctance to pursue postgraduate studies among Muslim women who would make good use of it in some areas. This circumstance has led to many issues such as a lack of specialists among women, the limitation in women’s skills and efficiency, negligence of their opportunities, the misunderstanding of non-Muslims about Muslim women that they are reactionary thinkers, losing the best guidance of Muslim women to the next generation, and the decline among Muslim women in knowledge related to research. Although some studies were conducted in Sri Lanka on women’s education and higher education, there is a lack of studies carried out on the postgraduate studies of Muslim women graduates in the Sri Lankan context.
Islam crept into Nupe land as far back as fifteenth (15th) century. As it is always the case with every tribe or community that came in contact with Islam, its cultural practices would have to be changed and re-appraised along with the teachings of Islam. Muhammad (2010) expressed that in human existence, one will expect that an area where Islam had entered and firmly rooted for centuries would have its traditional cultures Islamized, if not completely at least almost every aspect of people‟s actions would be touched. It is a fact that Muslim scholars (Ulama – both outsiders and indeginous ones) have contributed immensely to the growth and development of Islam in Nupe-land. Yet, the Islamic literature of Nupe people have not cover all the field of their cultural practices especially, the aspect of „Aqidah and its relation to some cultural norms like Gunu (a kind of funeral ceremony for tittled elders), Gboya (masquerade), Gani festival and devination like Eba diviner as well as Hati coupled with wide spread of superstition. Likewise, some Nupe people are still adhering to the cultural belief in the veneration of Jinn(Jennu: Nupe-Demon) that they possess power and can render assistance, cure diseases and can as well solve their socio-economic problems.
The cultural behaviour of some Nupe Muslims in relation to the practice of some Islamic social institutions like Nikah, or Aqiqah which is usually delayed as a result of some existing cultural norms is a problem requiring solution. These are alien to Islam. Again, it is observed that some Nupe parents are still demonstrating the cultural practice of forcing their daughters to marry men without their consent or male children marry women that are not in their interest. Similarly, Nupe parents unilaterally exercise influence to pronounce divorce against the wives of their children, or force their male children to repudiate their wives.
Another problem is the alarming rate at which some Nupe Muslim Scholars (Ulama) overlook some cultural practices in Nupe land. For example, a Muslim Nupe woman marrying a Christian man, or Christians nurturing or bringing up Muslms' children and the practice ofEfujin, or collection of money (Ewo Nmba) after Janaza, etc. Perhaps, this is a demonstration of weakness in faith. These and other issues made it necessary to undertake a research to assess the impact of Islam on some of theseNupe cultural practices and profer some recommendations that will ensure effectiveness in carrying out their cultural activities according to the teachings of Islam.


Review of Related Literature
Knowledge is an important tool for individuals to establish the family institution and a society that plays the role of building a civilization (Jamasari & Talib 2016). Through the observation of the status of women in world history, women have been subjected to various forms of slavery in the name of religion, culture, and ethnicity. After the Renaissance, especially the feminist movements that emerged in the 19th century, there were uprisings against the various oppressions and discrimination. These uprisings were undertaken in favour of the preservation of women’s rights across the world. The emergence of feminism has led to a revolutionary argument about gender equality.
Among the majority of rights, education was considered a significant right for women that was gained through these social activist movements. Hence, looking at the algorithmic development of women’s higher education, the lowest number of women who obtained higher education degrees during the 17th and 18th centuries. For instance, Juliana Morale from Spain received a doctorate in law in 1608. In 1636, Anna Maria van Surman completed her graduation from the University of Utrecht in the Netherlands. Ursula Agricola and Maria Joanne Pamkren graduated from a college in Sweden in 1644 (Jhon 2019). Such examples are remarkable evidence that women had obtained the opportunity to pursue higher education in the 17th century.
The Bethlehem Women’s Conference was held in Pennsylvania in 1742. As a result of this conference, the first higher education institution for women was established. Higher education opportunities for women were expanded in the 1800s. Meanwhile, the Clinton Women’s Seminary was established in 1821. Similarly, the Linden Wood School for Girls was founded in 1827 and to date, it has been functioning as a university. This was the first higher education institution for women located west of the Mississippi. The Columbia Women’s Institute founded in 1833 is operating as Stephen’s College today (Jhon 2019). There are plenty of examples of the expansion of higher education opportunities for women in world history. Furthermore, while the voice for women’s rights was raised in European countries, it began to spread to Eastern countries including Sri Lanka as well.


CHAPTER THREE
RESEARCH METHODOLOGY
This study is undertaken to examine the Impact of Dawah during walima nikah on the lives of Muslim women in Ilorin metropolis of Kwara State, the presentation is itemized under these sub-heading:
· Research Design
· Population
· Sample and Sampling 
· Techniques 
· Research Instrument  
· Validation of the Instrument 
· Procedure for Data collection 
· Procedure for Data Analysis.
Research Design 
		A descriptive research type was adopted for this work because the researcher described exactly the Impact of Dawah during walima nikah on the lives of Muslim women in Ilorin metropolis of Kwara State. Descriptive research according to Adeola (2016) is the collection in order to test hypothesis (if any) or answer research questions concerning the current status of the subject of the study.
		Akande (2019), says that descriptive research involves the collection of data for the purpose of describing the exciting condition.
Population of the Study 
According to Caben (2014), population is the total collection of all elements or number about which the researcher used to draw conclusions. 	The population for the study comprises of five secondary schools in Ilorin metropolis, Kwara State, 10 students were randomly selected from each schools.
Sample and Sampling Techniques 
	The sample for this study comprises the Impact of Dawah during walima Nikah on the lives of Muslim women in Ilorin metropolis of Kwara State, while the researchers used simple Random sampling techniques to carryout the information. Because all the representative sample have the same probability of being selected. 
Research Instrument 
The instrument consist of items designed to obtain information on the research topic. This consist of section A and B; section A consist of personal data of respondent and section B consist of question on research topic.
Validity of the Research Instrument 
		The validity of an instrument relates to the degree or the extent to which the instrument measures accurately what it is designed to measure, for this study the research instrument is the Impact of Dawah during walima Nikah on the lives of Muslim women in Ilorin metropolis of Kwara State


Reliability of the Instrument
         In determining the reliability of the research instrument, the test re-test measure of reliability was used. According to Awolola (2015) in Molagun (2017), the more reliable a test is the more confidence you have that the scores obtained from the administration of the instrument are essentially the same scores that would be obtained if the test is re-administered.
Procedure for Data Collection
The researcher will administer the questionnaire which will require response from the selected students from five secondary schools in Ilorin metropolis Kwara State, for them to achieve the optimum attention from the students in their responses to the items in the questionnaire. The researchers moved close to the respondent one on one to be able to obtain information and to explain the purpose of the research to the respondents where they will need explanation and assistance.
Data Analysis
The analysis of the data was carried out based on the information provided in the questionnaire. The research questions raised in the research study were tested by using frequency counts and simple percentage.




CHAPTER FOUR
DATA ANALYSIS AND RESULTS
Introduction 
		The chapter deals with data analysis and results of data collected through the use of questionnaire on the Impact of Dawah during walima Nikah on the lives of Muslim women in Ilorin metropolis of Kwara State.
Description of Study Variables 
Distribution of respondents by their Bio data variable in frequencies and percentage 
Table 4.1: Distribution of respondents by gender 
	
	Frequency
	Percentage

	Male
	30
	60%

	Female
	20
	40%

	Total
	50
	100%


Source: Fieldwork, 2024
Table 4.1 shows the gender of the students of Islamic Studies. It shows that 30 (60%) were males and 20(40%) were females. This shows that both male and female were well represented in Department of Islamic Studies.


RESEARCH QUESTION 1
	Item
	Yes
	No
	total

	Does the ways and manners of conducting Da’wah in walimat Nikah helps Muslim women in Ilorin metropolis
	40
80%

	10
20%
	50%
100%


Source: Fieldwork, 2024
	Table 1 shows the ways and manners of conducting Da’wah in walimat Nikah helps Muslim women in Ilorin metropolis. 40(80%) agree to the statement while 10 (20%) disagree to the statement respectively.
RESEARCH QUESTION 2
	ITEMS
	YES
	NO
	TOTAL

	Does factors of Dawah activities  influencing Muslim women’s in Walimat Nikah reluctance in Ilorin Metropolis
	30
60%
	20
40%
	50
100%


Source: Fieldwork, 2024
Table 2 shows the factors of Dawah activities influencing Muslim women’s in Walimat Nikah reluctance in Ilorin Metropolis. 30(60%) agree with the statement and 20(40%) disagree with it.



RESEARCH QUESTION 3
	ITEM
	YES
	NO
	TOTAL

	Does the relationship between Islam, gender and religious authority, as well as the initiation of female Imams as any effect in Dawah activities? 
	35
70%
	15
30%
	50
100%


Source: Fieldwork, 2024
Table 3 shows the relationship between Islam, gender and religious authority, as well as the initiation of female Imams as any effect in Dawah activities. 35(70%) agree with the statement while 15(30%) disagree with it.
RESEARCH QUESTION 4
	ITEMS
	YES
	NO
	TOTAL

	Does the highly influencing challenges which cause reluctance of Muslim women towards dawah during Walima to the Life of Muslim Women in Ilorin Metropolis?
	30
70%
	20
30%
	50
100%


Source of Field Work 2024?
Table 4: shows that the highly influencing challenges which cause reluctance of Muslim women towards dawah during Walima to the Life of Muslim Women in Ilorin Metropolis (75%) agree with the statement while 20(30%) disagree with the statement respectively.

Discussion 
		This research studies the Impact of Dawah during walima Nikah on the lives of Muslim women in Ilorin metropolis of Kwara State. The researcher sought the opinion of people of Ilorin South Local government Area of Kwara State.
		Da’wah has been associated with whatever means, pattern and method adopted towards the propagation of Islam as well as enjoining righteousness and then frowning against wrongs.
Da'wah work during walimat Quran in Ilorin metropolis from the result of the findings has impacted positively on the people of the area.  One important result is the increased presence and visibility of Muslim woman in the area, with more knowledge. There has also been an increase in the number of people identifying as Muslim, and a growing interest in Islamic culture and traditions. Additionally, da'wah has helped to improve social cohesion and build stronger communities in Ilorin South. 
One specific example of the results of da'wah work in Ilorin metropolis is the establishment of a number of Islamic schools, known as madrasas. These schools provide religious education and also offer basic literacy and numeracy skills to students, many of whom come from low-income backgrounds. These madrasas have had a positive impact on the education levels and job prospects of students, and have also helped to spread Islamic knowledge and values in the area.

CHAPTER FIVE
SUMMARY, CONCLUSION AND RECOMMEDATIONS
Summary 
In summary, we have been able to put together the essentials and deeper understanding of the term Da`wah as well as its activities. The first chapter opens the introductory section to this work, accounting for the background of study, scope of study, purpose and limitations of the research and also informs the reader the aims and objectives of this work. Following the introductory part of the work, the second chapter focuses on the Conceptual Review of Dawah among Muslim Women, Pattern of Delivering of Dawah during Walima in Kwara State, Purpose of Dawah During Walima, Position of Dawah in Islam, The Importance of Dawah during Walima to the Life of Muslim Women in Kwara State, Challenges of Dawah during Walima to the Life of Muslim Women.. It analyses the attitudes of Da`wah and a Dā`i as well as their qualities and requirements. 
Conclusion
Conclusively, we understood that Da’wah is mainly concerned with calling people to the way of Allah (the almighty) and following His commandment and that of His Prophet (peace, mercy and blessing of Allah be upon him) Da’wah is very important in disseminating Allah’s religion. It is old and a continued process, it traced its origin from the previous prophet before Prophet Muhammad (peace, mercy and blessing of Allah be upon him) Allah the Almighty sent different Messengers at different times from generation to generation in order to deliver the message and teaching of Islam.
Allah, the Most High stated in the Glorious Qur’an:
And verily, We have sent among every Ummah (community, nation) a Messenger (proclaiming); worship Allah (Alone), and avoid (keep away from) Taghut (i.e. all false deities). Then of them were some whom Allah guided and of them were some on whom the straying was justified. So travel through the earth and see what was the end of those who denied (the truth)

Many Qur’anic verses and traditions of the prophet Muhammad (peace, mercy and blessing of Allah be upon him) talk about the work of Da’wah and Allah the most High declared it (Da’wah) as the most profitable transaction. He promised both; physical and spiritual reward to those who carry out the work of Da’wah in His cause 
O you who believe! Shall I guide to a trade that will save
you from painful? That you believe in Allah and His
Messenger (Muhammad S A W), and that you strive hard
and fight in the cause of Allah with your wealth and lives:
that will be better for you, if you know! (if you do so)He
will forgive you your sins and admits you in to the Gardens
under which river flow and pleasant dwellings in (Eden)
Paradise; that is indeed a great success. And also (He will
give you) another (Blessing) which you love help from
Allah against your enemies and a near victory. And give
glad tidings(O Muhammad) to the believers
These verses of the glorious Qur’an mentioned above support the Hadith of the Prophet Muhammad (peace, mercy and blessing of Allah be upon him) which read as follows:
It is narrated by Abu said al-Khudry (May Allah be Pleased
with him) somebody asked” O messenger of Allah who is
the best among the people! Allah’s Messengers (peace,
mercy and blessing of Allah be upon him) replied a
believer who strive his utmost in Allah’s cause with his life
and property they asked” who next? He replied a believer
who stays in one of the mountain paths worshiping Allah
and leaving the people secured from his mischief.

All the above Qur’anic verses and Prophet Traditions are in support of the work of Da’wah. The noble act of Da’wah can be considered as fard al-kifayah or fard al-ayn depending on how circumstance warrants. In spite of Da’wah been either fardal kifayaoral- ayn, it is expected that a Muslim should be in good behavior, thus he enjoins good and forbids evil.
Da’wah is a means of communicating Allah’s religion to the entire people of the universe; therefore it must be in different a form which varies from one place to another. It is sometimes done by the use of tongue, good virtue, it is also being undertaken privately, openly and by written /documentation of letters, books, magazines, audio and visual cassettes, finally it can be done by the use of word. This is a situation in which all other means of Da’wah proved abortive. This shows as mentioned earlier that in Islam, Da’wah is not act of violence directed to discriminate against non- Muslims. Its aims and purposes are to call to the right way by both Muslims and non-Muslims alike! Islam permitted the last format of Da’wah with sword (Saif) to safeguard freedom of religion as well as territory against the attack of aggressors and to punish those who violate realties Allah the most high stated that:
And fight them until there is no Fitnah (disbelief and
worshiping others along with Allah). But if they ceased, let
there be no transgression except against Az-Zalimun (the
polytheist and wrong doers).
In relation to the area of this research work Ilorin South Local Government Area, Da’wah has brought an impact on both political and religious life, it promotes belief in Allah’s religion and avoidance of paganistic tradition and superstitions belief. The youths preferred to follow the channel of Islamic etiquette which contains morality and social values that makes them to follow the teachings of Islam in both their religious and mundane affair
Recommendations
The suggestion and recommendation in this research work is to acknowledge the effort made by callers (Dua’ts) ranging from individual, group and organization who lay great emphases in the progress of Islam towards the people of the local government area and the entire universe at large, and to attain the final blessing of paradise from the mercy of Allah ( the Almighty) therefore our suggestion is to encourage Muslim Ummah to undertake the work of Da’wah at individual  or collective level in order to attain Allah’s salvation
The immense contribution of propagators (Dua’at) had been recommended which result in the significant impact on the people of Ilorin metropolis. The only problem which Da’wah is facing in the area and world at large is sectarian difference, lack of understanding and divergence of sects, and the belief that it is only one that is acceptable by Allah, this sectarian difference bring disunity among the Muslim Ummah.Du’aat(callers) are not united and most of them are struggling to supersede other sides, hence the bearers of this sects and their preachers are trying to extend the other sect our calls to them is, they should remember the warning of Allah against such divisions Allah says:
And be not like those who divided and differed among
themselves after the clear proofs had come to them. It is
they for whom there is awful torment.
Allah (the Most High) also warns his Prophet not to involve himself in such divisions, where He says:
 (And remain always) turning in repentance to Him (only),
and be afraid and dutiful to Him; and perform As-Salat
and be not among the Mushrikun of those who split up
their religion (i.e. who left the true Islamic
Monotheism)and became sects, (they invented new things
in their religion and followed their vain desires), each sect
rejoicing that which is with it
At this juncture, we call the attention of the propagators (Du’ats) that they should remain respectable and obedient to Allah and fear none but Him.
They should also call the people to believe in the oneness and uniqueness of Allah, Observing worship to him alone, follow the footstep of His Prophet (peace, mercy and blessings of Allah be Upon him) they should also try to emulate the act of Da’wah practiced by the generation that proceed our own generation they should not call in order to serve the interest of any man, sects, or organization. By doing so, they are acting against the real teaching of Islam.
Propagators should bear in mind that calling people to the way of Allah is a spiritual obligation with which they may lead them (People) to Allah’s salvation on the day of resurrection. When there is no man be it a rich or poor, ruler, political or traditional one, money and family, power and influence sheikh of any sect, neither chairman nor secretary of any organization has the right to assist him. Allah the Most High stated that:
And fear a day (of judgment) when no person should avail
another, nor shall compensation be accepted from him,
nor shall they be helped.
Lastly, we advised our wealthy individuals to come and give their contributions towards the development of Islam in our great Local Government. They can do so by building more Islamiyyah Schools and employing qualitative teachers.
They can sponsor some of our youths to go and study Islamic knowledge and other beneficiary knowledge to come and disseminate it in the area.
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