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ABSTRACT
This study investigates the sociolinguistic dimensions of Ola Rotimi's use of proverbs in his play "Kunrunmi" to convey moral lessons. Focusing on the interplay between language, culture, and morality, the research examines how Rotimi employs proverbs as a pedagogical tool to reflect the values and beliefs of Yoruba culture. Through a qualitative analysis of selected dialogues and thematic elements in the play, the study highlights the role of proverbs in enhancing communication, reinforcing social norms, and fostering community cohesion. It also explores the impact of these linguistic elements on the audience's understanding of ethical principles and cultural identity. The findings underscore the significance of proverbs as a vehicle for moral education in traditional societies and their relevance in contemporary discourse. This study contributes to the broader field of sociolinguistics by illustrating the dynamic relationship between language use and cultural transmission in Ola Rotimi's works.
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CHAPTER ONE
INTRODUCTION
1.1	Introduction
This chapter gives a general insight into the study. It contains the background of the study which contains brief and concise discussion of language, proverbs and sociolinguistics. It also reveals the reason for conducting this research and how the researcher intends to go about it. The chapter also contains the justification of the study which explains why this study is different from others. The research questions and objectives is an index to what to expect in subsequent chapters of the study. A brief history of the author is given and a synopsis of the text is also given.
1.2	Background of the Study
There is no community without a language neither is there any living language that does not have a community that uses it. There cannot be communication or interaction if there is no language. Communication in the society happens chiefly by means of language; even in a community of disables who can neither speak nor hear, they use a type of language known as semiotics (sign language). This shows how important language is and also makes us realize that language does not automatically translate to speech, it also includes gestures and body movements. Language is the primary tool of communication and very vital. Language being the most important means of communication, interaction and social integration is defined by Osisanwo (2003) as “human vocal noise or the arbitrary graphic representation of this noise used systematically and conventionally by members of a speech community for purposes of communication” Language is basic to social interactions, affecting them and being affected by them. Language is both an individual and a social possession. It is said to serve interactive and integrative functions. Every culture codifies it culture in its language. The origin of language in the human species has been the topic of scholarly discussions for several centuries. In spite of this, there is no consensus on the ultimate origin or age of human language. However, language is a trait which majority of humans possess which makes it possible to differentiate them from animals. 
Sociolinguistics on the other hand is the study of how language serves and is shaped by the social nature of human beings. In its broadest conception, sociolinguistics analyses the many and diverse ways in which language and society mediate. This vast field of inquiry requires and combines insights from a number of disciplines including linguistics, sociology, psychology and anthropology. Sociolinguistics examines the interplay of language and society with language at the starting point. Variation is the key concept applied to language itself and to its use. That is language is not static, it is dynamic. As a result, language is not homogenous - not for the individual user and not within or among groups of speakers who use the same language. Sociolinguistics can also be defined as the descriptive study of the effect of any and all aspects of society including cultural norms, expectations and contexts on the way language is used and the effect of the society on the language used. Sociolinguistics differs from sociology of language in that, the focus of sociolinguistics is the effect of the society on language while sociology of language focuses on the effect of language on the society.
Some social factors are responsible for the way we speak e.g. age, gender, socio-economic class, ethnicity and educational level. Many studies have shown that these factors commonly correlate both with variation within the language itself (such as the pronunciation of final consonant clusters) and with variation in the use of language (such as the use of more or less vocabulary) depending on the audience e.g. Proverbs are common among old people while slang expressions are common among young people. 
Defining a proverb is a difficult task because there is really no characteristic that marks an utterance as proverbial. It is only possible to tell a proverbial statement apart from one that is not proverbial by using our natural instinct. Proverb scholars often quote Archer Taylor's classic The definition of a proverb is too difficult to repay the undertaking...An incommunicable quality tells us this sentence is proverbial and that one is not. Hence, no definition will enable us to identify positively a sentence as proverbial." More constructively, Mieder has proposed the following definition: "A proverb is a short, generally known sentence of the folk which contains wisdom, truths, morals and traditional views in a metaphorical, fixed and memorizable form and which is handed down from generation to generation (Mieder 1985:115). Another common definition is from Lord John Russell (c. 1850): “A proverb is the wit of one and the wisdom of many."
A proverb (from Latin: Proverbial) is a simple and concrete saying, popularly known land repeated, that expresses a truth based on common sense or the practical experience of humanity. They are often metaphorical. A proverb that describes a basic rule of conduct may also be known as a maxim. The study of proverbs is paremiology (from Greck) and can be dated back to as far as the time of Aristotle (Wikipedia). Proverbs and their use in everyday speech and other linguistic engagements are an integral part of the oral tradition of Yoruba people, from where Ola Rotimi hails. These words, believed to be the stock in trade of elders are wise sayings that deal with every aspect of life. It has been a difficult venture trying to put all what proverb entails into a single, all-encompassing definition. Mieder (1993) noticed this difficulty and comments:
The reason for not being able to formulate a universal proverb definition lies primarily in the central ingredient that must be part of any proverb definition- traditionality. The term 'traditionality' includes both aspects of age and currency that a statement must have to be considered a proverb. But while we can describe the structure, style, form and so on of proverbs in great detail, we cannot determine whether a statement has a certain age or currency among the population of the tèxt itself. It will always take external research work to establish the traditionality of a text and this means that even the most precise definition will always be 'incomplete' (p6)."
1.3	Statement of the Problem
Proverbs are multifunctional and flexible instruments of everyday reasoning. Although, they may maintain solidified attitudes or traditional modes of thoughts of a certain culture: a proverb can be considered a piece of advice concerning a recommended direction of action (although, it is not literally a piece of advice). Proverbs are sociolinguistic phenomena that have received much scholarly attention not only because of their significance but also because most African authors use them in their works. Proverbs are believed to be wisdom of the experienced passed down from generation to generation. Proverbs are very popular among the Yoruba people of Nigeria. As a result of its popularity, Ola Rotimi incorporates it into most of his works.
Over the years, various researches have been carried out on proverbs by many researchers using different theoretical frame works and viewed from different perspectives. Adedimeji (2003) worked on "The semantics and pragmatics of Nigerian proverbs in Chinua Achebe's Things fall apart and Ola Rotimi's The Gods are not to blame." Some of his other works on proverbs include "A pragmatic analysis of Nigerian proverbs in Ola Rotimi's Kurunmi (2009)" and “A sociolinguistic study of the Nigerian proverbs in Zainab Alkali's the stillborn and the virtuous woman. Other researchers who have also worked on proverb include Monye (2005): “The use of proverbs in Ola Rotimi's The Gods are not to blame", Owoeye and Dada (2012): A demographic analysis of Ola Rotimi's historical tragedies", Alabi (2009) "Syntactic and lexico-semantic structures of proverbs in Achebe and Adimora Ezeigbo's trilogies", Olusoji (2011) "A pragmatic analysis of the proverbs in Wole Soyinka's The lion and the jewel." Several other studies have been conducted and approached from other points of view such as stylistics, semantics discourse etc. Despite the various researches carried out on proverbs, the study of proverbs from a sociolinguistic point of view to the best of the researcher’s knowledge has not received the deserved scholarly attention.
1..4	Research Questions
The following questions are addressed in this study:-
1. How does society influence language use?. 
2. How do sociolinguistic variables influence language use?
3. How does the use of proverbs tell on the quality of language used in the text?
4. How does the setting of the play affect the language used in the text?
5. Why do people use proverbs in speech?
6. What are the functions of proverbs?
1.5 	Aim and Objectives
The aim of this research is to account for the functions of the selected proverbs in Ola Rotimi's Kurumni, However, the study is guided by the following specific: objectives;-
1. To account for the impact of the selected proverbs on the text.
2. To show the influence of society on language.
3. To highlight the variables that influence language use in the society.
4. To examine the factors that prompted proverbs in the selected text.
5. To portray the functions and importance of proverbs.
6. To depict the essence of proverbs in human communication.
1.6 	Justification
This study focuses on the sociolinguistic appraisal of some selected proverbs in Ola Rotimi's Kurumi. To the best of the researcher's knowledge, no study of this nature has been carried out on Ola Rotimi's Kurumi. Although the researcher came across some works in the course of this research, they include A sociolinguistic analysis of proverbs in Zainab Alkali's The stillborn and The virtuous woman", by Mahfouz Adedimeji, "A demographic analysis of Ola Rotimi's historical tragedies" by Owoeye and Dada (2012), "The semantics and pragmatics of Nigerian proverbs in Chiua Achebe's Things fall apart and Ola Rotimi's The Gods are not to blame, "A study of the use of proverbs as a literary device in Achebe's Things fall apart and Arrow of God by Alimi S.A, the researcher did not come across any sociolinguistic analysis of Ola Rotimi's Kurunmi. Unlike some previous researches, this study analyses proverbs using a sociolinguistic theory, Dell Hymes' ethnography of speaking and also brings out the social and moral values therein.
1.7	 Scope and Delimitation
The study examines definitions of proverbs and their functions. It also looks into the relationship between language and society. It discusses sociolinguistics as a concept and also highlights a few sociolinguistic theories. It also analyses selected proverbs in Ola Rotimi's Kurunmi. This study is limited to only one of Ola Rotimi's works: Kurunmi. The scope of this study is on thirty randomly selected proverbs in Kurunmi. This work did not examine proverbs outside the chosen text. Dell Hymes' ethnography of speaking theory is used as the theoretical framework.
1.8 	Research Methodology
The target and sample population for this study is thirty proverbs selected from Ola Rotimi's Kurunmi through random sampling will constitute the body of the data. The proverbs are randomly selected because they are used as a representation of the total proverbs in the text. Many proverbs are used in the text: the text contains more than thirty proverbs but only thirty are selected for this study and are analyzed using Dell Hymes' (1962) ethnography of speaking S.P.E.A.K.I.N.G model. Only the relevant elements in this theory are considered. The letters S.P.E.A.K are considered while the remaining (ING) are not used because they are general. The data is sourced through a written medium (the text), there is no problem or difficulty in the stating and interpretation of the proverbs and all the proverbs belong to the same genre of proverbs. Asides the letters S.P.E.A.K that are used, an analysis of each proverb is also given.
1.9	 The author: Ola Rotimi
Ola Rotimi was born to an Ijaw mother and a Yoruba father. Educated in Nigeria; Port Harcourt and Lagos, he travelled to the United States in 1959 to study at Boston University. After receiving a B.A. in Fine Arts in 1963, he attended the Yale school of Drama (M.A 1966), concentrating on playwrighting.. Ola Rotimi is noted for the representation of monarchical tragedies in his dramatic works. His style is highly Aristotelian creating royal tragic heroes who repeatedly fall as a result of particular personal flaws as well as from societal and supernatural influence. One distinguishing feature of Rotimi's plays is the manner in which he allows the Linguistic codes of the play's spatial setting to impact heavily on the speeches of the major characters throughout the play. One of such plays is Rotimi's original creation, Kurunmi (1971). Kurunmi' also doubles as the name of the main character. (Wikipedia)
1.9.1 	A synopsis of the text: Kurunmi
Kurunmi is the story of Aare Kurunmi, a chief in a town called Ijaiye. This town is under the Oyo Empire and Kurunmi was put in charge of the town. The plot of the play is gotten from the lbadan-Ijaiye war of the 19h century. According to Rotimi (1971): In 1858, Alafin Atiba, sensing that he was about to die called for a meeting with his leading and most important chiefs to inform them of his decision of making his eldest son, Adelu, his successor. This decision did not tally with the usual custom and is contrary to the constitution of Oyo. In a normal situation, the crown prince known as “Aremo' who enjoyed great power while his father reigned and ruled and was given almost as much respect as his father is expected to commit suicide after his father's death. If the king dies in the morning, he is expected to commit suicide at or before sunset. The people of Ibadan who thought that it is high time they advanced and changed this barbaric custom succumbed while core traditionalists like Kurunmi who had Ijaiye under his rule opposed to the decision. The play is used to tell the story of the war and conflict which the different stands of Ijaiye and Ibadan created. After the declaration of the war, the Egba joined forces with Ijaiye to fight against Ibadan. 
The play revolves around Kurunmi,. the Aare-Ona-Kakanfo of the Oyo Empire and supporter of tradition and the chiefs of Ibadan led by Ibikunle, supporter of change. In defence of tradition, Kurunmi drags his people into a ruinous war, brings untold hardship on his tribe and fights to his doom (Affiah 2013). Kurunmi was angry and was highly disappointed in the Ibadan chiefs; he believed that elders are supposed to be the custodians and upholders of tradition; instead, they were trying to scrape a custom that has been in practice for ages. He was strongly against this and was prepared to wage war against them. However, Ijaiye lost to Ibadan, he also lost his three sons to the war after which he also committed suicide as it was expected of an Aare Ona Kakanfo to commit suicide if he loses in a war.
Speaking about the linguistic characteristics of the characters in the play is Ayoade and Dada: "In the play, the protagonist is a leader imbued with infectiously energetic personalities, an ebullient nature and a strong linguistic habit that is worthy of closer critical attention. Yoruba speech patterns and rhetorical attributes are decipherable in the utterances of the characters even though they all speak in the English language. Characteristic features of the statements of Kurunmi and other characters in the play include code-switching, code-mixing, use of indigenous words, transliteration and the use proverbs. Rotimi's drama is noted for its use of proverbs." (Owoeye and Dada, 2012)
There are over 40 proverbs in the text and are distributed among the various characters, with Kurunmi, the main character, taking the largest share. There is hardly any scene where at least one proverb is not used. Proverbs add value and richness to an expression, no matter the language the expression is in. Most of the proverbs used in Kurunmi are originally in Yoruba but translated to suit the language of the text which is English.
CHAPTER TWO
LITERATURE REVIEW
2.1 	Introduction
This chapter is concerned with the review of relevant literature in sociolinguistics and proverbs. The things discussed in this chapter include: sociolinguistics as a concept, proverbs as a concept, Some scholarly contributions towards sociolinguistics and proverbs, language in relation to culture, sociolinguistic theories, sociolinguistic variables, functions and importance of proverbs. The chapter does not only contain the theory on which the analysis of the data is based, it also contains other sociolinguistic theories such as Basil Bernstein's ‘deficit hypothesis theory’ and Sapir Whorf's hypothesis.
2.2 	Language and Culture
According to Akindele and Adegbite (2005:5) language is connected to culture in three major ways. First, it is an aspect of culture, in addition, language is an instrument of thought which helps to concretize thought and also to explore, discover, extend and record the experiences in a culture and lastly, it expresses culture. Language is the vehicle of culture; language is a tool which conveys the culture of a community. This is because every tribe codifies its way of life in its language. We can get to know a groups’ culture by studying their language. The power of language to reflect culture and influence thinking was first proposed by an American linguist and anthropologist, Edward Sapir (1884-1939) and his student Benjamin Lee Whorf (1897-1941). The Sapir-Whorf hypothesis states that the way we think and view the world is determined by the system of the language we speak (Anderson and Lightfoot, 2002; Crystal, 1987; Hayes, Ornstein and Gage 1987). Instances of cultural language differences are evidenced in that some languages have specific words for concepts whereas other languages use several words to represent a specific concept. For example, the Arabic language has many specific words for designating a certain type of horse or camel (Crystal 1987). To make such distinction in English, where specific words do not exist, adjectives would be used to precede the concept label such as dray horse or quarter horse.
Cultural differences have also been noted in the ways in which language is used pragmatically. In the American culture, new skills are typically learnt and taught through non- verbal observation. A distinction has also been made between cultures that encourage independent learning and those that encourage cooperative learning (Mc Leod, 1994). Culture is a dynamic phenomenon encompassing the totality of attitudes, behaviours, beliefs and world views. It is an integral part of every human society and all societal groups are characterized by it. In other words, it is that "complex pattern of behaviour and material achievement which are produced, learned and shared by members of a community' (Ameh, 2002: 165). One crucial part of culture is language as every culture has a language that best expresses it: there is no culture without a linguistic basis. The statement is still true when reversed: there is no natural language without a cultural foundation.
2.3 	The Yoruba Culture
Yoruba is one of the three main languages spoken in Nigeria. It is believed that the Yoruba constitute about 30 million individuals throughout the region of West Africa. Yoruba proverbs are wise sayings passed through generations to teach historical lessons, highlight good morals and instill social values. The use of proverbs by a young person in the presence of elders 1s prohibited especially without prior permission to do so. In a typical Yoruba setting, women and young people are not allowed to interfere in men's discussions. Showing of respect in speech is one of the unique features of the Yoruba language. This is shown in the use of alternative characters when referring to contemporaries versus older people (or a group of people) 1.e.
· E/e - This is used as a prefix to words when referring to a group or older people. Here are some examples:
· E se- Thank you.
· E kaabo- Welcome.
· E kaaaro- Good morning.
· O/o -This is used as a prefix to words and may sometimes be omitted altogether when referring to friends and contemporaries. Here are some examples:
· se- Thank you.
· Kaabo- Welcome.
·  Kaaaro- Good morning.
Kurunmi is set in the Old Oyo Empire which consists of towns like Ibadan, ljaiye and Oyo itself. Oyo is a very important town as ar as the history of the Yoruba people is concerned. Apart from lle-Ife which is considered the origin of the Yoruba people, Oyo is regarded as the Yoruba towns. Infact, the Yoruba language that was first codified is the Oyo  dialect of Yoruba; it is considered the standard version. Because Kurunmi has a Yoruba setting, We see some aspects of the Yoruba culture in it. The first is religion; a good symbol is the Ogun shrine in Kurunmi's compound. This signifies that Kurunmi parades himself as a staunch traditionalist. During the period in which the play is set, only very few of the Yoruba people did not believe in idols. Most of them were traditionalists and idol worshippers who worshipped gods like Ogun', Sango', 'Obatala' etc. In the play, we see a missionary, Reverend Mann who struggled to preach the gospel and win souls for Christ but all his efforts proved abortive as the people of ljaiye were adamant and not ready to listen to him. The few he got to listen continued with idol worship even after claiming to have accepted Christianity. After being injured by some masquerades that were on parade, he goes to report to Kurunmi out of frustration. He complains about the low turnout of people in the church and the people's refusal to listen to the gospel, however, Kurunmi tells him not to expect improvements because the people will not leave the religion of their forefathers for a foreign one. Another aspect of the Yoruba culture portrayed in the text is respect. Respect is a vital aspect of the Yoruba culture that is not taken with levity. Respect is majorly accorded based on age and sometimes status. In the play, there is an instance where a young warrior addressed Kurunmi in a disrespectful manner which is very unusual; Arawole, Kurunmi's son reminds him
".. you forget that it is the Aare Ona Kakanfo himself you threaten'". Kurunmi's age is not mentioned in any part of the text but it is very obvious he is neither a youth nor a boy. He used the most proverbs in the text, (about fifty-five percent of all the proverbs in the text) and also because the role assigned to him cannot be given to someone who is not of age. Since Kurunmu has a Yoruba setting, we assume that most of the proverbs used in the text are Yoruba proverbs translated to English from their original language (Yoruba) to suit the language of the text (English).
2.4 	The Concept of Sociolinguistics
Sociolinguistics according to P. Trudgill (1974:32) is "that part of linguistics which is concerned with language as a social and cultural phenomenon. It investigates the field of language and society and has close connections with the social sciences especially social psychology, anthropology, human geography and sociology." Also Mc Key (2005) defines it thus: "Sociolinguistics is a field of linguistics that studies the relation between language and social factors and how they are used in different situations."Downes (1984) sees sociolinguistics as that branch of linguistics which studies just those properties of language and languages which require reference to social, including contextual factors in their explanation. Mc Gregor (2009 pg2) refers to sociolinguistics as "the study of the effects of any and all aspects of society, including cultural norms, expectations, and contexts on the way language is used and the effects of language use on society." In relation to this, Holmes (2001) views it as "the study that is concerned with the relationship between language and the context which it is used." In other words, it studies the relationship between language and society.
It explains why people speak differently in different social context. It discusses the social functions of language and the ways it is used to convey social meaning. All of the topics provide a lot of information about language as well as the societal relationships in a community and the way people signal aspects of their social identity through their language (Holmes 2001). Meanwhile, according to Eastman (1975:1 13): “Sociolinguistics is the study that is concerned with the interaction of language and setting."
According to Fishman, for instance, socially, the language use involves Who speaks what language? To whom? When? And Where?" (Fishman, 1972:244) When some aspects of sociology are adopted in studying a language, this means it presents an interdisciplinary study: and its name represents a combination of sociology and linguistics. In this relation, some experts call it sociology of language while others call it 'sociolinguistics.'
In addition, Wardaugh (1986:12) says: "Sociolinguistics is the relationship between language and society with the goal of a better understanding of the structure of language and of how language functions in communication." The primary concern of sociolinguistics scholarship is to study correlations between language use and social structure. It attempts to establish casual links between language and society; asking what language contributes to making community possible and how communities shape their language by using them (Coulmas, 1997 p47).
In conclusion, sociolinguistics is the study of the relationship between language and society: that is how society mediates language. Sociolinguistics helps us understand why we speak differently in various social contexts and help uncover the social relationships in a community. For example, one probably wouldn't speak to his boss at work as he would to his friends or speak to strangers as he would to his family. Therefore, sociolinguistics explains why we relate differently with different people in different situations.
2.5. 	Sociolinguistic Variables
2.5.1. 	Age
Age is an important sociolinguistic variable. The elderly tends to be conservative in language use as they are unable to keep up with the rate of language shift. Because of reduced mobility, they tend to employ terms and usages that are "out of fashion". The young are freer with language experimentation. With age, change is experienced at all levels of language. At the phonological level, there is change especially in pitch or voice modulation and rate of articulation. At the syntactic level, sentences and clauses may become more simple, rather than complex. At the rhetorical level, the speech of the elderly tends to be more philosophical. In Africa, for instance, the speech of the elderly is often marked by the use of proverbs and aphorisms while young people use slangs and derogatory expressions in their speech.
2.5.2 	Sex
Sex/gender is also an important sociolinguistic variable. This variable is notable in every society. Studies have shown several distinctions in the languages of males and females. Male are more assertive in their linguistic usage thaň women, however, females are more emotional in their linguistic usage compared to males. There are phonetic distinctions (pitch/voice modulation), semantic distinctions (lexical choice), rhetorical distinctions (mannerisms, topics of discourse, turm-taking attitudes etc.). For example, women tend to discuss more about fashion, movies, magazines etc. and they also love to gossip. Meanwhile, men are more into sports, politics and a lot of serious issues. Also, women's speech is more polite than that of men. Men also love to interrupt conversation, women do not do that often and if they have to, they usually apologize. Many languages are said to be 'sexist' because of the predominance of uses that suggest the superiority of one sex over the other. An example is the English language in which God is referred to as "He "Him' etc. while male terms are also used in a generic way to cover both sexes and therefore suggest dominance. E.g.
“God created man in His image”. "A speaker is bilingual if he uses two or more languages", "The downfall ofa man is not the end of his life."
2.5.3 	Social Status
The socio-economic status of a person reflects in his linguistic usage. In any society, there is a social strata which separates the rich from the p0or. Mostly, wealthy men talk slowly and use a lot of hesitations (erm, hmm, you know, etc.) in their speech, they also talk slowly while the poor, due to poverty and hardship tend to grow brazen and are usually harsh and this also reflects in their speech especially when they come in contact with rich people. There is usually not sophistication in their speech.
2.5.4	 Level of Education
This is also a very important sociolinguistic variable. A person's level of education and exposure tells on his use of language, especially, English, in a society where it is not the language of the environment. While some who are not educated or those who did not go beyond primary school speak Pidgin English, majority of those who are well educated speak fluent and correct English. Our level of education and exposure help us shape our personality and mentality, that is, the language we speak mediates with the way we view the world and think.
2.5.5	 Occupation
Every profession has its own register/ jargons. that is, words that are peculiar to it. For example, there is the register of law, medicine, teaching, hospitality etc. A doctor who is a husband and tather would not speak the same way at his place of work as he would to his wife or child. He would use language as required of him while playing these different roles. Therefore, one's occupation will also affect his linguistic usage.
2.5.6 	Religion
There exist three recognized religions in Nigeria that is Islam, Christianity and the traditional religion. Arabic expressions such as Subhanallah", "Alhamdulillah", "Salam' etc are common in the speech of Muslims while Christians use words like "Jehovah", "Halleluiah" "Jah" etc. Most traditionalists worship in indigenous languages, therefore, they have expressions like "Amadioha", "Obatala", Iyere ifa", "Ijala", "Chi" etc. Because of their different religious ideologies, members of these three groups cannot use language the same way.
2.5.7 	Region
Some people speak the same language but because of differences in their geographical locations, they may speak the language differently. There are more than 20 dialects of Yoruba language, e.g. Ijebu, Ife, Oyo, there are also many dialects of English but the way language is used differs from region to region. While some cultures view some things as taboos, others may not. Therefore, our culture and geographical location also affect the way we use language.
2.6 	Socio-Cultural Aspects of Language
A group of people is required by both community and society. They communicate and interact among one another. They have a membership consciousness on the basis of their common goals and their behavior is ordered and patterned. If they live in a given area, have the same culture and living styles, and can collectively act in their effort to reach a certain goal, they will be known as a community. A society in which some groups of people are living may show what we call social stratification. The term social stratification'" is used to refer to any hierarchical ordering of groups within a society (Trudgill 1983). 
Systems of social stratification are not always similar to one another; it may be represented in castes (such as India); it may be represented in different social classes: high class, middle class. and lower class (such as in the United States); and it may be represented in some times as: elite group is common people, "Kawula vs. Gusti (such as in Indonesia). A society in which its members are stratified shows social classes followed by status and role. Social class may be defined primarily by wealth or by circumstances of birth, or by occupation, or by criteria specific to the group under investigation. If wealth is a criterion, this may be calculated in terms of money or in terms of how many pigs, sheep or blankets an individual or family possesses or how much land they claim. Social status is often largely determined by social class membership (Troike and Blackwell 1982:87).
A married man automatically has a status as a husband to his wife and as a father of children, in his office, he may be a director; and his neighborhood, he may be a religious leader. According to Soerjono Sockanto, social roe is a dynamic aspect of status (Soekanto, 1982:236-237).Thus, the man has three statuses: a father, a director and' a religious leader. When he fulfils his duties and responsibilities in accordance with his single status, he plays one role. Whatever the groups are called, each of them must occupy a position in a social rank or have a social status. Therefore, a member of a given social rank or social status plays a role in accordance with status. 
Social relationships among people in the society are based on some rules, values, etiquette etc. In communication, for instance, people are ordered by rules (of speaking); they are guided by values (of how to behave in a good manner) that can be conducted through etiquette (of using a language).


2.6.1 	Social Units of Language Use
2.6.1.1 Speech Community
An important concept in the discussion of communication is the speech community. It refers to a group of people who use the same system of speech signals (John T.Plat and H.K Plat, 1975:33). Troike and Black well state that speech community must meet three criteria:-
1. It is any group within a society which has anything significant in common (including religion, ethnicity, race, age, deafness, sexual orientation or occupation).
2. It is a physically bounded unit of people having range of role-opportunities (a politically organized tribe or nation).
3. It is a collection of similarly situated entities that have something in common (such as Western European Common Market or the United nations) (1982:19).
2.6.1.2 Speech Event
According to Dell Hymes, a speech event refers to activities or aspects of activities that are directly governed by rules or norms for the use of speech. An event may consist of a single speech act; and it often comprises several speech acts (In Gumperz, John .J. and Dell Hymes, eds. 1972:56).
2.6.1.3 Speech Situation
According to Dell Hymes, a speech situation is a situation in which a speech occurs. Within a community, we may detect. many situations associated with (or marked by the absence of) speech. Such situations will be described as ceremonies, fights, hunts, meals, lovemaking and the like (In Gumperz, John .J. and Dell Hymes, eds. 1972:54).


2.6.1.4 Speech Act
Speech act according to Dell Hymes is the minimal term of the speech events. It represents a level distinct from the sentence, and cannot be identified with any single portion of other levels of grammar nor with segments of any particular size defined in terms of other levels of grammar. An utterance may have the status of command depending on a conventional formula. When we ask someone to leave the building, we may say "Go!" not "Go?" An interrogative Sentence "Can you help me?" may be meant to ask someone to do something; “What time is it?"  may be meant to remind that the listener comes very late (In Gumperz, J John J. and Dell Hymes, cds. 1972:56).
2.6.1.5	 Speech Styles
The term style refers to a language variety that is divided based on the criterion of formality. This criterion tends to subsume subject matter, the audience of discourse and the occasion. Based on the criterion, Martin Jose (in Brown 1982:192) divides the speech into: frozen, formal, consultative, casual and intimate styles. A frozen (oratorical) style is used in public speaking before a large audience: wording is carefully planned in advance, intonation is somewhat exaggerated and numerous rhetorical devices are appropriate. A formal (deliberative) style is also used in addressing audiences, usually audiences too large to permit effective interchange between 'speakers and hearers, though, the forms are not as polished as those in a frozen (oratorical) style. 
A typical university classroom lecture is often carried out in a formal (deliberative) style. A consultative style is typically a dialogue, though, formal enough that words are chosen with some care. Business transactions, doctor-patient conversations and the likes are consultative in nature. Casual conversations are between friends or colleagues or sometimes, members of a family: in this context, words need not be guarded and social barriers are moderately low. An intimate style is one characterized by complete absence of social inhibitions. Talk with family. loved ones and very close friends where you tend to reveal your inner self is usually in an intimate style.
Someone may speak formally or very informally: his choice of words/style is governed by circumstances. Ceremonial occasions often require very formal speech; public lectures are somewhat less formal; casual conversation is quite informal and conversation between intimates on matters of little importance may be extremely informal and casual. We may try to relate the level of formality chosen to a number of factors:-
1. The kind of occasion.
2.  The various social, age and other differences that exists between the participants.
3. The particular task that is involved e.g. writing or speaking.
4. The emotional involvement of one or more of the participants. (Wardhaugh, 1986:43)
2.6.1.6 Way Of Speaking
A way of speaking refers to how a language user uses it in accordance with the behavior of communication regulated in his speech community. This means that he has to apply 'regulations' to his use of language. That is why Fishman suggests that in using a language, someone has to consider the person/people to whom he speaks. Considering the person to whom he speaks, he will determine what language or its varieties he wants to use to speak. His consideration is not only based on whom he speaks to but also on when and where he speaks. The language user will consider the setting of time,and place (In Gumperz and Hymes eds. 1972:57).
2.6.1.7 Components of Speech
A language use occurring in a speech community must be in relation to speech situation. Speech event, speech act and speech styles as well as components of speech. These form integrated parts i the communicative behaviour. Dell Hymes (in Gumperz and Hymes, 1972:59-65) states that speech are in the sixteen components being grouped together under the letters of the word SPEAKING. There are four dominant factors that usually influence language use in a given speech community:
a. The participants: Who speaks? To whom does he speak?
b. The setting: Where does he speak?
c. The topic discussed.
d. The function: What does he say? Why did he say that?
These factors can be illustrated as follows: There are two persons involved in a speech act, they are called participants. They are identified as a father and his son. At home (setting), in order to be familiar with each other (function) both father and son (participants) speak Japanese language to talk about daily activities (topic); however, they use Indonesian language in another topic. Both speakers (participants) never speak Japanese to each other outside their home; they use Banjarese or Indonesian language.
2.6.2 Social Dimensions Influencing Language Use 
Starting from the factors above, language use is determined by some social dimensions:-
1. How well we know Someone
2.  A status scale: high-low status in social life; superior-subordinate status
3. A formality: formal-informal; high-low formality.
Social structure may either influence or determine linguistic structure and/or behavior. The age-grading phenomenon can be used as evidence. In this relation, for instance, young children speak differently from older children; and children speak differently from adults. Consequently, there are some varieties of the same language (dialects, styles, speech levels etc.) and ways of speaking, choices of words and rules for conversing. Linguistic structure may either influence and/or determine social structure.
2.7 	Sociolinguistic Theories
The social aspects of language were first studied by Indian and Japanese linguists and anthropologists in the 1930s and also by Gauchat in Switzerland in the early 1900s but they did not receive much attention in other parts of the world until much later:. The first attested use of the term "sociolinguistics' in these other' parts first appeared in the 1960s and was also pioneered by linguists such as William Labov in the United States of America and Basil Bernstein in the United Kingdom. A sociolinguistic theory presents a critical synthesis of sociolinguistics, centering on the study of language variation and change, now incorporating the latest developments in the field. It shows how empirical explorations have made sociolinguistics the most contemporary study of language. Sociolinguistic theories include:-
2.7.1 	The Sapir-Whorf Hypothesis
In linguistics, the Sapir-Whorf hypothesis (SWH) also known as the linguistic relativity hypothesis is the idea that differences in the way language encode cultural and cognitive categories affect the way people think and behave depending on the language they use. The hypothesis is generally understood as having two different versions: (1) the strong version that language determines thought and that linguistic categories limit and determine cognitive categories and (2) The weak version that linguistic categories and usage influences thought and certain kinds of non-linguistic behaviour..
The idea was first clearly expressed by 19th century thinkers such as Wilhelm von Humboldt who saw language as the expression of the spirit of a nation. The early 20" century school of American anthropology headed by Franz, B0as and Edward Sapir also embraced the idea. Sapir's student, Benjamin Lee Whorf came to be seen as the primary proponent of the hypothesis because he published observations of how he perceived linguistic savings to have consequences in human cognition and behaviour, Whorfs idea was highly criticized. 
Sapir acknowledged the close relationship between language and culture. He summarizes his views in his book Language (1921 p69) as follows: "Human beings do not live in the objective world alone nor alone in the world of social activity as ordinarily understood but are very much at the mercy of the particular language which has become the medium of expression for the society." The Sapir-Whorf thesis states the idea that people see and understand the world through the cultural lens of language. The principle of linguistic relativity and the relation between language and thought has received attention in varying academic fields from philosophy to psychology and anthropology and it has also inspired and coloured works of fiction and the invention of constructed languages.
2.7.2 	Language Ideology
Language ideology is a situation whereby people are defined or judged by the language they speak. This involves different aspects of language including intonat ion, dialect, accent, grammar and vocabulary. The interaction of people from different backgrounds in a social setting invariably leads to the assignment of people to different categories. One of the methods of categorizing people 1S through the language they speak. Language ideology also applies to written forms of communication. An example of this can be seen in the language used for sending text messages and Tor Writing on social networking sites. Language ideology refers specifically to the perceptions held by people about language and most importantly, how those perceptions are projected unto speakers. 
Irvine (989 p689) defines language ideology as the cultural system of ideas about loading of moral and political interests." Wólfram and Schilling-Estes (2006) define language ideology as "ingrained, unquestioned beliefs about the way the world is, the way it should be and the way it has to be with respect to language." This includes assumptions about the merits of homogenous languages within a society, the perceived beauty of certain languages whether certain languages or dialects are seen as intelligent or unintelligent and other notions about the values of certain ways of speaking. These aspects are all studied in the field of sociolinguistics but the idea of language ideology is a relatively recent area of inquiry.
2.7.3	 Basil Bernstein Theory of Language Codes
Basil Bernstein made a significant contribution to the study of communication with his theory of language codes. Within the broader category of language codes are elaborated and restricted codes. The term 'code' as defined by Stephen Littlejohn in theories of human communication (2002), refers to a set of organizing principles behind the language employed by members of a social group"(p278). Litlejohn (2002) suggests that Bernstein's theory shows how the language people use in everyday conversation both reflects and shapes the assumptions of a certain social group. urthermore, relationships established within the social groups affects the way that group uses language and the type of speech that is used. 
According to James Atherton of the Doceo teaching and learning website found on the World Wide Web, the construct of restricted and elaborated Language codes was introduced by Basil Bernstein in 1971. As an educator, he was interested in accounting for the relatively poor performance of working-class students in language based subjects, when they were achieving scores as high as their middle-class counterparts on mathematical topics. In his theory, Bernstein makes a direct correlation between societal class and language.
According to Bernstein in class, codes and control(1971), “forms of spoken language in the process of their learning initiate, generalize and reinforce special types of relationships with the environment and thus, create for the individual particular forms of significance' (p.76). That is to say that the way language is used within a particular societal class affects the way people assign significance and meaning to the things about which they are speaking. Littlejohn (2002 agrees and states: "people learn their place in the world by virtue of the language codes they employ" (p178). The code that a person uses indeed symbolizes their social identity (Bernstein 1971). 
According to Atherton (2002), "the essence of distinction is in what the language is Suited for. The restricted code works better than the elaborated code for situation in which there is a great deal of situation of shared and taken-for-granted knowledge in the group of speakers. It is economical and rich, conveying a vast amount of meaning with a few words, each of which has a complex set of connotations and act as an index, exposing the hearer to a lot more information which is left unsaid."
2.7.4 	Dell Hymes' Ethnography of Communication
Dell Hymes' is considered by many as the founder of the area known as 'ethnography of communication'. In 1962, he proposed "ethnography of speaking" as a way of studying how neople talked. One of his goals was to create a theory that helped researchers study language use in specific contexts (at that time, some researchers in the field' of linguistics were trying to study a language by itself, removed from the times and places people talked). Hymes thought that by looking at how people actually use language, patterns could be discovered that otherwise would not be by looking at the words themselves. Hymes (1974) states that "the starting point is the ethnographic analysis of the communication conduct of a community" (p9). Communication conduct is what people do when they communicate with one other. He sets out to show us that researchers could use his methods to study this communication systematically. To study the communication of a particular culture, Hymes proposed basic units that indicate which area of the culture one is more interested in examining. He set forth the following 6 units: Speech community, speech situation, speech event, speech act, communicative style and way of speaking.
2.7.4.1 Sociolinguistics and Ethnography
 Linguistics anthropology has emerged as a new area in which the language is used in the context of society and the term 'sociolinguistics' includes understanding the social/cultural cues. This area of study was cultivated by a number of scholars like Hymes (1971), Bright an Ramaujan (1964), Sankoff (1971), Labov (1960), Ervin Tripp (1969), Cazden (1970) and others. Prominent among these is Dell Hymes who propounded the ethnography of speaking (1962), later: the name was changed to ethnography of communication so as to include other symbolic means of expression.
2.7.5 S.P.E.A.K.IN.G: A Research Tool
After deciding upon one of the six basic units to observe (speech community, event, situation etc.), a researcher can then proceed to analyze it by using one of the tools that Hymes developed. These tools can be remembered easily by thinking about the word SPEAKING. By using the tools (S.P.E.A.K.ILN.G) to analyze one unit such as a particular speech community, a researcher comes to learn more about how people communicate and how that communication is often patterned. By using the tools, a researcher opens up the potential meanings of a speech community or by examining these smaller units. A researcher's interest helps him choose which of the tools will help him with his analysis.
S- 	The first letter (S) designates situation which includes both the scene and setting. This is where the activities are taking place and the overall scene in which they are a part.
P- 	This refers to the participants involved. This area includes the people present and the roles they play or the relationship they have with other participants.
E - 	Next, the ends or goals of communication can be studied,
A- 	Acts or speech acts include both form and content. That is, any can be considered a communicative act ion if it conveys meaning to the participants.
K-	One can choose to focus on the key or tone of speech. How the speech sounds or was	delivered.
I-	 Instrumentality o or the channel through which communication flows can be examined.
N- 	The norms of communication or the rules guiding talk and its interpretation can reveal
meaning.
G-	Finally, one can look at cultural or traditional speech genres such as proverbs, apologies, prayers, small talk, problem talk etc.
 A researcher need not use all the units each time he or she sets out to look at a speech community. It depends upon the types of questions that the researcher is interested in asking.
2.8 	Proverbs: A Conceptualization
The problem of defining a proverb appears to be as old as man's interest in them. People who consciously used them or began to collect them in antiquity obviously needed to differentiate proverbs from other gnomic devices such as apothegms, maxims, aphorisms, quotations etc. Not only did such great minds as Aristotle and Plato occupy themselves with the question of what constitutes a proverb but early Greek paremiographers in particular wrestled with this seemingly insurmountable task as well. Below are some scholarly views of proverbs:- Encarta English dictionary (2009) defines proverbs as "a short, well-known saying that expresses an obvious truth and often offers advice." Adedimeji (2003:55) submits that in the review of several definitions is that a proverb is an adage, saying, maxim, precept, saw or any Synonynm of such that expresses conventional truth " Egblewogbe cited in Adedimeji (2009:545) submits "African proverbs everywhere are short. pitchy, statements with implicit moral truths. Adedimeji buttressed this by saying that: They are a distillation of the wisdom of the wisdom derived over the ages from a careful observation of everyday experiences involving human beings, nature and animals as well as natural phenomenon and social events." According to Krikmann, see Alabi (2009:515): "With the aid of proverbs, one can aim to promote an endorsement to...statements and opinions, forecast something, express doubt, reproach someone...accuse someone of something, advise against something or interdict someone from doing something."
According to Trench, cited in Alabi (2009:515), "Proverbs are condensed, quintessential wisdom which are employed as an art or as a tool of communication in most world cultures and languages." Based on Persian proverbs, Zolfaghari and Ameri proposed the following definition: "A proverb is a short sentence which is well-known and at times rhythmic including advice, sage themes and ethnic experiences comprising simile, metaphor or irony which is well known among people for its fluent wording, clarity of expression, simplicity, expansiveness and generality and is used with or without change."
In other languages and cultures, the definition of proverbs also differs from that of English. In the Chumburung language of Ghana, anase are literal proverb while Akpare are metaphoric ones. Among the Bini of Nigeria, there are three words that are used to translate 'proverb': Ere'. Ivbe' and Itan'. The first relates to historical events, the second relates to current events and the third is linguistic ornamentation in formal discourse. Among the Balachi of Pakistan and Afghanistan, there is a word "batal' for ordinary proverbs and 'Bassittuks' for proverbs with background stories' (Wikipedia).
The earlier collection of proverbs can be traced as far back as ancient Egypt about 2500 BC. The Old Testament attributed some 900 proverbs to King Solomon of Israel (10" century). From the Latin proverbial, a proverb is described as simple and concrete saying popularly known and repeated which expresses a truth based on a common sense or the practical experience of humanity. They are often metaphorical (Meider, 1985).

2.8.1 	Sub-genres of Proverbs
The sub-genres of proverbs according to Kuperjanov (2001) include the following:-
· Proverbial comparison e.g. "As busy as a bee” 
· Proverbial interrogative e.g. "Does a chicken have lips? 
· Proverbs as twin formula e.g: "Give and take" 
· Another sub-category is wellerisms' named after Sam Weller from Charles Dickens'
 The Pickwick papers (1837). They are constructed in a triadic manner which consists of a statement often a proverb, an identification of a speaker and a phrase that places the statement into an unexpected situation e.g. Every evil is followed by good'.
· Anti-proverbs/perverbs: An anti-proverb or a proverb is the transformation of a standard proverb for humorous effects. In such cases, people twist familiar proverbs to change the meaning. Paremiologist Wolfgang Mieder. defines them as "parodied twisted or fractured proverbs that reveal humorous or satirical speech play with traditional proverbial wisdom.  They have defined as an allusive distort ion, parody, misapplication or unexpected contextualization of a recognized proverb usually for comic or satire. To have full effect, an anti- be based on a known proverb e.g. If at first you don't succeed, quit is only funny if the hearer knows the standard proverb: "If at first you don't succeed, try, try again. Standard Orbs are essentially defined phrases, well-known to many people e.g. "Don't bite the hand that feeds you, when this sequence slightly changes Don't bite the hand that looks dirty', it hoes an anti-proverb. Anti-proverbs are used commonly in advertising such as "Put your burger where your mouth is from Red Robin Anti- proverbs are also common on T-shirts such as: "Taste makes waist."


2.8.2	 Functions and Importance of Proverbs
Proverbs are, have been and will always be timeless. The variety and number of proverbs and proverbial phrases is boundless. No matter how old people are, what country they come from, proverbs are part of their heritage. To the way of thinking of all proverb users, they comprise a g00d portion of common sense. Proverbs emerge from time to time. There is a need for this because as Wolfgang Mieder says: "Even the most sophisticated and best educated people appear to be in need of the pithy wisdom contained in metaphorical proverbs" (Mieder, 1993: IX). According to Taylor (1996): "Men buy and read collection of proverbs to awaken and enlarge reflections on the world and the nature of man to suggest subjects for conversations or to provide themselves with comments appropriate to situation in daily life." First of all, proverbs have had and still have a didactic function. By using them, we wish o teach people, give them some advice, help in difficult situations, and show people the most important things in life; most proverbs having a didactic function originated from the Bible. In such proverbs as 'Seek and you shall find' (Math 7:7), 'every man must carry his own cross(Math 6:24). You cannot put new wines in old bottles' (Math 9:17). It is their didactic functions that make them very useful in church sermons. 
Also, proverbs are very often used in personal interactions. They can function as warning ("Keep your weather eye open', 'Mind your Ps and Qs'), suggestion (Live and let's lie', "It's never too late to learn'), scolding ("He that seeks trouble never misses it', He struts like a peacock') explanation (He who lives by the sword dies by the sword'), justification, summary, comments etc. They also bring out the essence in a given phenomenon.
In the same' vein, proverbs are a tool by which we can discredit, mock or criticize someone or a situation. Using politeness, in a short, pitchy sentence, we can hide our own thought:s or say something we would not dare say in a direct manner. By means of proverbs, we can depict a wide range of people's experiences and problems of modern life in a satirical and moralizing way. We could say 'A good husband makes a good wife' if we hear a man complaining about his wife while we know it is not only her fault. In modern writings, functions of proverbs differ a little bit from that of traditional ones. "While proverbs in older literature usually served didactic moralistic purposes, they are now often employed for expressing parody, irony or satire." (Mieder 1993:71) 
Proverbs belong to the familiar and predictable voice of tradition; the multiple ways to interpret them in different new situations bring a lot of unexpected aspects to their use. These proverbs are very important in most Nigerian languages and literary works. Proverbs are however Used by speakers for a variety of purposes. Sometimes, they are used as a way of saying something gently in a veiled way. Proverbs may sum up situations, pass judgments, recommend a course of action or serve as a past precedent for past action. Proverbs are also used to portray the culture of a society. By using proverbs, one can emphasize the feeling of togetherness. Proverbs are also used in literary works to ascribe charisma to particular characters. A good example is the character of Kurunmi' in the selected text; he is a highly respected chief. The use of proverbs in literary works shows the importance of proverbs in discourse.
The use of proverbs or proverb- like sayings deals with questions concerning the same themes as in folk narrative research in general; selective memory, reconstruction of experiences, explaining and reasoning about the past and warnings for the future, encouraging or amusing cach other, etc. The speech where proverbs are used and its mode of rationality differ from logical and scientific argumentation. The point is in the narrative strength of proverbs in social contexts. Proverbs are multifunctional and flexible instruments of everyday reasoning, although they may maintain solidified attitudes or traditional modes of thought of a certain cultures. The use of proverbs and narrative thought in a probing process in real situation has a lot to do with moulding and modifying the truthfulness of a proverb through narrative way of thinking (Kuperjanov, 2001).
2.8.3 	Language, Culture and Proverbs
There is an intricate relationship between language and culture; this relationship is exhibited in terms of language being a part of culture and yet being its vehicle (Odebunmi 2008). Culture is the way of life for an entire society (Jary and Jary 1991:101) which means aspects of human life such as codes of manners, dressing, religion, ritual norms, behaviour, belief, systems and language are subsumed under culture. This large Scope has generated issues on the universalistic and relativistic dimensions of culture (cf. Khadka 2000).
Culture is lived and language through all its manifestations, projects that by giving it form and texture. According to Leigh and Stanbridge (1991:2), culture is "A mixture which incorporates behaviour (thoughts, actions and language), knowledge, belief, art morals, law, custom and other qualities acquired by man as a social being." Language, therefore, expresses the patterns and structures of culture and consequently influences human thinking, manners and judgment. (Odebunmi 2008).
Four key components have been identified in the sociological literature namely: values, norms, institutions and artifacts (Hoult 1969). Values which control other components of culture deals with what a society attaches importance to; norms relates to patterns of behaviour designed for individual members of a society in particular situations; institutions relate to the divisions of a society where values and norms are applied: artifacts are objects that are produced from the values and norms of a culture, they are objects made by human being e.g. a tool or an ornament especially one that has archaeological or cultural interest. All these components are largely relativistic in nature and they illuminate a society's systems, beliefs and world view. Proverbs deal with issues that border on the values, norms, institutions and artifacts of a society across the whole gamut of the people's experiences. Three examples of the way proverbs can do this can be cited from the Yoruba culture:
1. Omo bęçrę osi bęęrę - Many children, much poverty.
2.  Bi okọ ba mo oju aya tan, alarina a yeba -The moment a love relationship ís ínitiated, the matchmaker steps aside.
3. Ile lati n ko eso rode - Charity begins from home.
The first proverb encourages family planning: the second discourages third party  interference in other people's love affairs and the third preaches home training and proper upbringing. Proverbs, thus, become a tool for describing and expressing social, cultural and natural and other events or practices.
2.8.4 	Popular and Literary Proverbs
Given that proverbs are strictly context-dependent, it is essential to explore them in terms of how their meaning emerge in situation of use (Odebunmi 2008). According to Firth (1926:134): The essential things about a proverb is its meaning (...) The meaning of a proverb is made clear only when side-by-side with the translation is given full account of the accompanying Social situation- the reason for its use, its effect and its significance in speech". Firth's point is a clear meaning of a proverb can be appreciated when the social situation of its use is considered. Working within Firth's functional perspective and considering other structural values, Methagwane (2003:408) define proverbs as "relatively short expressions, which are usually associated with wisdom and are used to perform a variety of social function" 
Discussions of proverbs in the paremiological literature have often concerned their structures, (types and functions. Proverbs in term of structure show a quadripartite structure, a topic-comment pattern, are oppositional/non-oppositional and fixed in shape. They are also sometimes poetic or non-poetic in nature (Mieder 1989; Odebunmi 2006). In terms of function, proverbs in Africa have been observed to "occur on all occasions when language is used for Communication either as art or as tool (..) proverbs are used in oratory. counseling, Judging, embellishing speeches and enriching conversations" (Finnegan 1994:36). Achebe (in Ogba 1981l:5) re-states these functions explicitly when he says: A proverb is both a functional means of communication and also a very elegant and artistic performance itself (..) so, when I use these forms in my novels, they both serve a utilitarian purpose, which is to re-enact the life of the people that I am describing and also delight through elegance and aptness of imagery. The functions are projected through exploring the allusive, ironic and sarcastic potentials of proverbs (Odebunmi 2006). 
Three types of America proverbs have been identified namely: legal proverbs, medical proverbs and weather proverbs (Mieder 1989). Much as these categories cut across the uses of  proverbs in many cultures of the world, cultural differences and other situational factors often necessitate emergence of local categories. Some of these are the flora/fauna types (Odebunmi 2006). Mieder (1974:889) asks the following questions with reference to literacy proverbs:-
· In what contexts do these proverbs appear?
· How do they function in the popular piece of literature?
· Which way do they offer new insights into the creative process of an author?
2.8.5	 Proverbs and Channel
Although, most poverbs are transmitted by speech, some on occasions are communicated by drums. The type of drum (there are more than twenty different types of  Yoruba drums) which is very often used to transmit proverbs is the "dundun” described by Bascom (1953) although, drummed proverbs may be used to insult an individual (especially in struggles for political offices or for coveted titles). generally. drumming is a channel of communication utilized for ceremonial purposes such as funerals, a marriage, a naming ceremony, or installation of a chief. Proverbs may be drummed on any of these occasions As long as the particular proverb is deemed appropriate by the drummer or by the person hiring the drummer, appropriate in terms of the particular situation and the particular addressee, It is however, somewhat less likely that proverbs would be used as often in funeral ceremonies as in happier events such as marriage,
2.9	 Authorial Review
Olusoji (2011) does a pragmatic analysis of Nigerian proverbs in Wole Soyinka's the lion and the jewel. He starts by introducing us to the importance of language, He explains that it is impossible for a society to exist without communication and that communication is made possible with the instrumentality of language after which the gives a definition of language by Osisanwo (2003). He then discusses proverbs in relation to the Nigerian culture, he states "…..in the Nigerian context, some expressions are not considered rich except such expressions are buttressed with proverbs." With this, he tries to show the essence and importance of proverbs in speeches, He goes further to give a definition of pragmatics by Levinson (1983:24), he also gives a brief history and traces the development of English in Nigeria whilst quoting scholars like Alabi (1994) and
Bamgbose (1971). He does a literature review on pragmatics and proverbs and also discusses some pragmatic elements. He observes that most of the proverbs used in Nigerian literary works are translated to English from their original language which is usually one of the Nigrian languages. He analyzes all the 8 Nigerian proverbs in Wole Soyinka's the lion and the jewel using John Searle's speech act theory. Olubunmi (2010) embarks on a study of Yoruba proverbs from an ethomethodological perspective. He says "ethnomethodology is a sociolinguistic tool for investigating and how people use symbol systems that organize their collective knowledge, beliefs and values. It is a linguistic means of discovering how people meaning fully express their experiences to foster a distinctive speech community." He does a literature review of proverbs and draws our attention to the nature of Yoruba proverbs. He traces the history of proverbs to the Christian holy book, the bible, which dates as far back as 595 B.C. He sourced for data through personal interviews and conversations with language experts. He uses 27 Yoruba proverbs, translates them to English and does an ethnomethodological analysis of each. He concludes that considering the mode of operation of proverbs within a Yoruba speech community, it shows that language is a unique manifestation of culture and that the cultural reasoning expressed in the proverbs analyzed exhibit Yoruba proverbs as language weapons of cultural restoration, integration, value formation, cultural awareness or sensitivity, language identity and cultural rebirth. 
Slightly similar to both Olusoji (2011) and Olubunmi (2010) is Lawal, Ajayi and Raji (1996) who approached some selected Yoruba proverbs from a pragmatics point of view. This work is similar to Olusoji (2011) in approach and Olubunmi(2010) in focus. In the introduction, we are given a general overview of proverbs, pragmatics and speech acts while also reviewing relevant literature such as Adegbija (1988a, 1988b. 1982), Our attention is drawn to the function and sources of Yoruba proverbs. They state the different functions of proverbs and also review literature on pragmatics. They present the framework for their study: Lawal's model of the aspects of a pragmatic theory. They also claim that to the best of their knowledge, little or nothing has been investigated in the area of the pragmatics of proverbs. The data used for the study was collected from informants who are adult native speakers of the language (Yoruba) and also from some Iiterary texts. The data are presented in both the original and English versions. The data are analyzed using Lawal's (1992) pragmatic theory. Each proverb is analyzed pragmatically by stating both the 'direct' and 'indirect' illocutionary acts it performs. In all, six proverbs are translated and analyzed.
Ana Ibaňez-Moreno works on 'an analysis of the cognitive dimensions of proverbs in English and Spanish: the conceptual power of language reflecting popular believes. He makes a comparative analysis between English and Spanish proverbs. He adopts a cognitive, social and pragmatic view in his work. He states further that the social and pragmatic view allows him to look beyond the linguistic structure of proverbs. He selects a list of English and Spanish proverbs that have dogs as their protagonists. However, not all the Spanish proverbs have English equivalents; therefore, he submits: "we have more proverbs with dogs in English than in English." He defends the view that though proverbial expressions may vary across cultures and across cultural scripts, they show that the cognitive mechanisms speakers use in order to understand and produce them are the same.
Omoera and Inegbeboh (2013) explore the context of usage and aesthetics of selected proverbs from Southern  Nigeria. In this work, the researchers focus majorly on proverbs from Southern Nigeria He argues In Nigeria, proverbs are influence to a large extent by the linguistic  and socio-geographical experiences and orientation of the diverse people that make op the researchers views  proverbs as symbolic expressions of people. He uses Dell Hymes ethnography of speaking model to analyze twelve proverbs which are randomly but purposively selected out of the array of proverbs from Southern Nigeria. The study recommends that more researches should be carried out on proverbs from Southern Nigeria. It also recommends the proverbs should be used in schools to instruct and delight the younger generations, The study seeks to show that proverbs vary from one culture to another. A brief history of Nigeria before colonization and the Nigerian civil war is also given in the study. The twelve proverbs arc taken from different parts of Southern Nigeria: Yoruba, Esan, Urhobo, Igbo, Ika and Benin; two proverbs are taken from each. The study is concluded on the note that "southern Nigerian proverbs are philosophical, instructive and delightful and have the potentialities of enriching the indigenous knowledge base of the people."
Owoeye and Dada (2012) attempt a demographic analysis of Ola Rotimi's historical tragedies: Kurunmi, The gods are not to blame and Ovonramwen Nogbaisi. The work appraises the use of proverbs by the characters in three of Ola Rotimi's texts. In the introduction, we are introduced to Ola Rotimi, the author of the three texts and his style of writing is described as 'highly Aristotelian'. A number of factors that may influence the use of proverbs are given. They include: age, status, gender and nationality. Special attention is paid to these factors so as to study the reasons for the variation in the speeches of the characters. They also state the importance of proverbs in African literature and day to day communication and interaction, quoting Okwelume 2004): "Proverbs give the spoken or written 'African word the richness and maturity which time gives to palmwine which is appreciated in typical African society." Thirty proverbs are selected from the three plays and grouped under different categories; proverbs by royalty. gender-based proverbs, non-African proverbs and young people' s proverbs. The factors above are considered in the analysis of the thirty proverbs. The data was collected informally; the proverbs are selected from the three plays through random sampling.
Abiodun (2014) conducts a research on the socio linguistic implications of some Nigerian Yoruba and lgbo proverbs on carefulness. He introduces his topic by explaining 'carefulness´ and how Nigerians especially the Yoruba and Ibo emphasize the need to be careful so as to stay out of trouble all the time. He picks ten proverbs, five from each group (Yoruba and Ibo), especially those with emphasis on carefulness, translates them and interprets each. He concludes: "It is indeed germane to say categorically that both the Igbo and Yoruba people of Nigeria value the use of proverbs so much." With this, we are made to understand that proverbs are very important to the people of Nigeria. He further explains that proverbs are used as weapons of putting people on the right track and making them realize that carefulness is a matter of extreme importance in their lives. He also says that both the Igbo and Yoruba attach carefulness to wisdom and a careful person is often considered wise.
Adedimeji (2003) does a study on the semantics and pragmatics of Nigerian proverbs in Chinua Achebe's things fall apart and Ola Rotimi's the gods are not to blame. The study looks into the aspect of the meaning of proverbs in the two works. The study views proverbs from a semantic and pragmatic perspective. The researcher does a conceptual review of proverbs quoting scholars like Alabi (2000), Crystal (1997) and so on. He also does a conceptual review of some semantic and pragmatic theories. He uses a total of 30 proverbs in his analysis; 15 from each text. The authors of the two texts come from different ethnic groups; Chinua Achebe is Igbo while Ola Rotimi is Yoruba. Since people's experiences and origin shape their style. it is only expected that each author will represent his tribe in his work. Therefore. it may be a deliberate attempt by the researcher to represent two of the major tribes/languages in his work so as to portray the cultural diversity and the multiplicity of cultures in Nigeria. The researcher concludes: The richness of the Nigerian languages and the discoursal erudition of elders are not diminished (who use proverbs most) are not diminished by the fact that the authors write in English. The Nigerian’s` of the expressions cast in English makes their works appealing, culturally-oriented and traditionally invaluable."
This study attempts a sociolinguistic analysis of proverbs in Ola Rotimi's Kurunmi. To the best of the researcher's knowledge, proverbs in Ola Rotimi's works have not been approached from a sociolinguistic perspective. However, other approaches such as pragmatics and semantics have been used as can be seen in some of the works above.








CHAPTER THREE
DATA ANALYSIS
3.1	Introduction
This chapter contains the analysis of 30 proverbs selected from Ola Rotimi's tragic play  Kurunni through random sampling. These proverbs have been analyzed using Dell Hymnes (962) ethnography of speaking (S.P.E.A.K.ILN.G.) model.
3.2 	Sociolinguistic Analysis of Proverbs In Ola Rotimi's Kurunmi
1. ACT SEQUENCE: "A man who does not want strange footprints in his back yard must fence it up." (p29)
ANALYSIS: It is a general belief that prevention is better than cure. The proverb is awakening: the addresser expects the addressee to take quick action and wake up from their slumber. It is used to charge the chiefs to take quick action.
*SETTING: Kurunmi's residence Scene: Fear and anxiety. Trying to convince the chiefs to support him
*PARTICIPANTS 
Addresser: Kurunmi 
Addressee: Areago Ajayi
*ENDS: He used it to warn them about an impending danger which they have to guard against as fast as possible. It is noteworthy to say that this proverb can either serve as a warning or an advice. 1t means that one should guard against or prevent something he does not desire. It prescribes, solution.
*KEY: The tone of the proverb is serious, sharp and denotes urgency.
2. ACT SEQUENCE: *When an elder sees a mudskipper, he must not afterwards say it was a crocodile." (p42)
ANALYSIS: Honesty is a trait expected of elders; elders are highly respected among the Yoruba people and are considered honorable, therefore., they are not expected to be controversial. Since Kurunmi was swearing at the Ogun shrine, he was not expected to lie but he used the proverb to further convince the onlookers and gain their trust.
*SETTING: The Ogun shrine in Kurunmi's compound
Scene: Bitter and filled with regrets. Kurunmi wanted them to know he has changed.
*PARTICIPANTS
Addresser: Kurunmi 
Addressee: Some young warriors
*ENDS: To pledge allegiance to his community and clear all the doubts they had about him.
*KEY: The tone of the proverb is serious, therefore, convincing.
3. ACT SEOUENCE: "Where elephants were being slaughtered by the thousand, how could one lake notice of the death of a house rat?" (p84)
ANALYSIS: A young warrior is considered irrelevant; this is why Kunmmi compared him with A house rat. Also, because kuunmi has lost many of his best warriors, whom he considered elephants to the war, he regarded the death of the young warrior, Lejioti os This proverb shows that respect is usually accorded based on status, The proverb ix  derogatory and demeaning. This is a metaphor because the addresser  compares late Lejofi to a house rat because of his status,
*SETTING: Kurunmi's residence
Scene: Wearied, tired and partly absent minded, He was fed up and fustrated,
*PARTICIPANTS
Addresser: Kurunmi 
Addressee: A pregnant woman; a warrior's (Lejiof) wife
*ENDS: To demean the death of the pregnant woman's husband.
*KEY: The tone of the proverb is emotionless. Kurunmi was carefree about Lejiofi's death.
4. ACT SEQUENCE: "When a man has placed himself far above his people, he is ready to gamble with their lives." (p37)
ANALYSIS: I is inappropriate or a young person to disrespect an elder but since the addresser and the others were acting on the orders of some elders, he seizes the opportunity to give Kurunmi a piece of his mind. The proverb serves a euphemistic purpose. 
*SETTING: Kurunmi's compound
Since kurunmi is believed to be a very dangerous person, therefore, the chiefs could not disagree with him; however, the plotted against him by arranging for some young warriors to invade his house.
* PARTICIPANTS 
Addresser: Fakaya, a young warrior 
Addressee: Kurunmi 
5. ACT SEQUENCE: A when a one legged man need help, he must not say that the friend who carries him on his back stinks; even if that helper does stink. (p83)  
ANALTSIS: The addresser tries to warm the addressees to be grateful and quit pointing out the faults of their helpers. It is not good to make people regret their kind gestures. It implies that one who need help should not be choosy or complain about one who lends a helping hand. The addresser makes ‘a one-legged man’ a metaphoric representation of their own Ijaiye, which need help and compares the Egbas to’ the helps who sinks.’ 
*SETTING: Kurunmi residence 
Scene: Frustration and regret. Some Ijaiye warriors regret inviting the Egba warriors. 
*PARTICIPANTS
Addresser: Kurunmi
Addressees: Balogun Ogunkoroju and a bodyguard 
*ENDS: Trying to rebuke Ogunkoroju and make him understand that they were the ones who help: therefore, the helpers are not at fault in any way.
KEY: The tone is patient and philosophical.
6. ACT SEQUENCE: A stick already touched by fire is not hard to set ablaze. (p48)
ANALTSIS: The addresser tries to advise the council not to do anything that will make Kurunmi angrier than he already is. The addresser is scared of the consequences of further infuriating Kurunmi. Being the Aare Ona Kakanfo, Kurunmni is considered an authority as far as war matters are concerned: therefore he is highly feared, revered and respected. He compares Kurunmi to a stick which is already touched by fire and is not hard to set ablaze because Kurunmi is already angry. This is a metaphor.
*SETTING: A gathering of Ibadan council of elders and warriors.
Scene: Confusion and disagreement. The Ibadan council do not seem to agree on what to do about the issue being discussed.
*PARTICIPANTS
Addresser: Ibikunle
Addressce: The council
*ENDS: To advise the council against further infuriating Kurunmi.
*KEY: The tone is gentle and fear-laden.
7. ACT SEQUENCE: When the owl leaves its nest at noon, danger is near. (p92)
ANALYSIS: I is unusual for an owl to roam in daylight; it only leaves its nest at night. With this proverb, the addresser was trying to say something unusual. It is an African proverb used to draw attention to an unusual situation or event. With this proverb, the addresser is saying that it seems something bad is about to happen. This is because the people of Ibadan seem to be winning the war and Reverend and Mrs, Mann decide to leave without prior notice, the Egha elders suspect their move. The addresser likens Reverend Mann and his wife to the owl which does not leave its nest at noon except danger is near. This means that the Reverend and his wife have sensed doom so they decided to leave.
*SETING: Egba council
Scene: Suspicion. Rev Mann and his wife are about to leave ljaiye suddenly without pre- informing the other indigenes. This makes the Egba allied forces suspect that something bad is about to happen which the Manns know of and they don't.
*PARTICIPANTS:
Addresser: Basorun Somoye
Addressees: Anoba and another chief identified as 3d chief
*ENDS: To call their attention to an unusual situation so as to find a quick solution.
*KEY: The tone is soft but stern and denotes suspicion.
8. ACT SEQUENCE: When a rat laughs at a cat, there is a hole nearby. (p38)
ANALYSIS: The African society does not tolerate disrespect to elders, No matter the age an older person is expected to be respected. The addresser used the proverb to show that he knows why the young boy addressed him so disrespectfully. The proverb implies that one cannot be confident at the sight of his death unless he has an escape route. This is a direct comparison (metaphor); the addresser likens himself to a cat which a rat is supposed to be scared of and compares the young warriors to a rat. He wants them to realize that he knows why they are disrespectful towards him.
*SETTING: Kurunmi's compound
Scene: An unusual scenario: Young warriors are talking back at Kurunmi. the Aare Ona Kakanfo, and the supreme authority on war matters. There and then, he knew something was fishy.
*PARTICIPANTS:
Addresser: Kurunmi
Addressees: Some young warriors
*ENDS: To make them know that he is aware the young warrÍors and some elders had plotted
*KEY: The tone of the proverb is serious and bitter; he was disappointed in the elders that against him. ordered the invasion of his house.
9. ACT SEQUENCE: Return not evil for evil. (p53)
ANALYSIS: A popular saying goes, thus: "An eye for an eye makes the whole world blind. " The addresser uses it to warn against taking revenge. The proverb is biblical.
*SETTING: Kurunmi's residence 
Scene: Kurunmi is angry and alrcady preparing to wage war against his enemies (indigenes of Oyo and Ibadan).
*PARTICIPANTS
Addresser: Reverend Mann
Addressee: Kurunmi
*ENDS: To discourage Kurunmi from spoiling for war.
*KEY: The tone is soft and gentle because Mann was trying to pacify Kurunmi.
10. ACT SEỌUENCE: When a child is a failure in life, the mother gets the blame. When the child succeeds, the credit naturally goes to the father. (p74)
ANALYSIS: Blaming a mother for a child's bad/unruly behavior is one of the many a  travails African women/mothers are subjected to. It is believed that the mother's behaviour influences the child's. however; kudos is given to the father when the child does something good not minding whether he contributed towards the success or not.
*SETTING: Egba camp
Scene: Prayer and wish. The addresser was scared they might fail; so, he prayed against badluck.
PARTICIPANTS
Addresser: Basorun Somoye
Addressee: The counci
ENDS: To pray against bad luck that may lead to their failure
KEY: The tone of the proverb is subtle and pitiful (pity for the mothers).
11. ACT SEQUENCE: The day the tall iroko tree loses all its root is the day the baby ant shits on its head. (p16)
ANALYSIS: The addresser is trying to tell his listeners not to lose their pride and respect which is tradition because if they do, they will be rendered useless and towns which are not equal to them in strength and status will trample on them. The tall iroko tree represents the (great) town while the 'roots' represent the culture and tradition of the people.
*SETTING: Kurunmi's compound during the feast of Ororun
 Scene: Anger and surprise; Kurunmi informs the people of Ijaiye that the Alaaafin of Oyo is trying to change tradition by asking them to make his son king after his death.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: Some chiefs and a crowd of Ijaiye townsfolk
*ENDS: To emphasize the essence of tradition.
*KEY: The tone of the proverb is sharp and serious.
12. ACT SEOUENCE: A man with grass on his buttocks must not forget himself when he goes to put out a neighbour's fire. (p74)
ANALYSIS: Personal welfare should be of utmost importance. The addresser is trying to say that they have also left their town to come and help another town but they have to return to their town as fast as possible to make sure their town doesn't get attacked as well. It implies that  one should not put other people's interest before his'. This proverb serves as a reminder that they have limited time are not in Ijaiye to play, instead, they have to fight the war as quick as  possible and return so as to be sure their people are safe as well. The addresser compares himself and his colleagues to 'a man with grass on his buttocks' who must not forget himself when he goes to put out a neighbour's fire. "The man with grass on his buttock' is a metaphoric  representation of the Egba warriors and the 'neighbour' is Ijaiye.
*SETTING: Egba camp
 Scene: Egba allies are worried about the welfare of their people back home.
*PARTICIPANTS
Addresser: Basorun Somoye
Addressee: Kurunmi
*ENDS: Trying to say that a man should care more about himself., that is, he should not ignore himself while taking care of other people's affairs. To remind them that if they are not careful and spend too much time in another man's land, their town may be attacked as well
*KEY: The tone is serious and denotes urgency.
13. ACT  SEQUENCE: A man cating eggs can't be satisfied with just one. (p47)
ANALYSIS: This proverb implies that greed is uncontrollable and once one gets himself involved in it, he becomes addicted and finds it difficult to quit. The addresser wants to let his listeners know that Kurunmi is a greedy man who can never be satisfied no matter what he possesses. Kurunmi is likened to a man eating eggs that is insatiable and will always crave for more because of his greed. It is metaphorical.
* SETTING: Ibadan council 
Scene: Condemnation of Kurunmi. The addresser reveals to them his experience with Kurunmi.
*PARTICIPANTS:
Addresser: Ogunmola
Addressee: The council
*ENDS: To draw the council's attention to Kurunmi's insatiable nature.
*KEY: The tone of the proverb is serious and reflective.
14. ACT SEQUENCE: It is the water that is split, the calabash is still unbroken. (p89)
ANALYSIS: It is possible to refill a calabash with water but a broken calabash is useless. Therefore, this proverb is a way of saying that a situation is not yet out of control. The proverb is Consoling; it gives hope. The addresser used it to tell the warriors to fight on. This proverb is often used to represent a situation that can still be controlled. It is metaphporical and euphemistic.
*SETTING: Kurunmi's compound
Scene: Unaware that all his sons have been killed, the addresser believes the war should continue and they could still win.
*PARTICIPANTS
Addresser: Kurunmi
Addressees: Abese, Adejumo and Labudanu (ljaiye warriors)
*ENDS: To give hope to the warriors and declare that the war is still on and encourage them that they could still win the war.
*KEY: The tone of the proverb is soft and gentle because it conveys hope.
15. ACT SEQUENCE: A man called upon to be a hawk must catch chickens. (p85)
*ŞETTING: Ibadan camp Scene: Iiaiye has been defeated but the people of Ibadan still want to fight more to bring ljaiye down and destroy it finally.58
*PARTICIPANT
Addresser: Ogunmola
Addressee: Ibikunle
*ENDS: To remind Ibikunle that all the people of Ibadan and Oyo have rested all their hopes on them and they are expected to fight fervently and win the war.
*KEY: Serious tone and harsh disposition: mainly because of Ibikunle's carefree attitude which pissed him off.
16. ACT SEQUENCE: A roaring lion kills no prey. (p48)
ANALYSIS: A lion's roar scares preys away. This proverb implies that noise and threats do not bring solution to a problem; action does. The addresser uses the proverb to advise his council members to be patient and plan properly so as not to take a wrong step. Their noises and arguments are compared to a lion's roar which scares preys away. It is a metaphorical comparism.
*SETTING: Ibadan council of elders and warriors
Scene: Argument and disagreement. The council cannot decide whether they want war or peace.
*PARTICIPANT   
Addresser: Ibikunle
Addressee: The council
*ENDS: To advise the council to use tact and wisdom in dealing with Kurunmi instead of threats.
* KEY: The tone of the proverb is soft and cool because the addresser was trying to convince the Council and get a situation under control.
17. ACT SEQUENCE: It is the foolish daughter who thinks she knows so much that she can teach her own mother how to bear children. (p64)
ANALYSIS: A mother is assumed to have more experience about childbirth than her daughter ever will. Therefore, the well experienced person is expected to teach the less experienced one and not the other way round. The proverb is used to reproach the addressee who thinks he is more knowledgeable than his elders. The young warrior is metaphorically likened to a foolish daughter' who thinks she knows more than her mother
*SETTING: Ijaiye war camp
 Scene: The addressee thinks the war leader's thinking is archaic; therefore, he refused to follow his directives and took his own decision.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: A man identified as 3rd warrior'
*ENDS: To make the warrior realize that he cannot be more experienced than his elders.
*KEY: Although the proverb is used to correct a bad deed, it has a subtle tone and a friendly disposition: we can see the use of "my boy in the beginning of the utterance.
18. ACT SEQUENCE: A man cannot be angry with his own head that he seizes the cap from the head and dons his buttocks with it. (p46)
ANALYSIS: The cap is peculiar to the head and the head alone; therefore, it would be unusual to wear it on any other part of the body. The proverb implies that there are situations that cannot be changed no matter what happens.
*SETTING: Ibadan council of elders and warriors Scene: Some of the council members start to see Kurunmi as an enemy and begin to make plans on how to wage war against him.
*PARTICIPANTS
Addresser: Ibikunle
Addressee: The council
*ENDS: To advise the council not to let their anger overshadow their sense of reasoning and to remind them that Kurunmi is one of them
*KEY: It has a subtle tone because it is an advice and he was trying to calm them down.
19. ACT SEOUENCE: The baby who cries to stop its mother's sleep; it too will suffer the anguish of not sleeping. (p49)
ANALYSIS: It is impossible to sleep and cry at the same time, one has to pick one. Therefore, the proverb is metaphoric and it implies that one who wants to inflict suffering on others must be ready to bear the consequences as he will also go through some forms of discomfort in order to harm others.
*SETTING: Ibadan council of elders Scene: Failure to reach a conclusion or identify with any group. Ogunmola insists he neither belongs to the group that wants peace nor does he belong to the one that wants war and he is not even in the group that wants neither of the two.
*PARTICIPANTS
Addresser: Ogunmola
Addressees: Balogun Ibikunle and Osi Osundina
*ENDS: To warn the addressees not to attempt to harm him because if they do, he will retaliate.
*KEY: The tone of the proverb is stern, firm and harsh because the proverb is more like a threat or warning.
20. ACT SEQUENCE: When five little hyenas combine strength, they crush the father of lions.
ANALYSIS: The addresser tries to prove that anything is possible through unity. He agreed that they are no match for Kurunmi individually but together they can do whatever they like with him since they outnumber him. Kurunmi is compared to a lion because of his strength and stature while the young warriors were called hyenas because none of them is up to him in age, might and status. This is a direct comparism known as metaphor.
*SETTING: Kurunmi's compound
 Scene: Arawole, Kurunmi's son reminds them of Kurunmi's might and position.
*PARTICIPANTS
Addresser: Epo, a young warrior
Addressee: Arawole, Kurunmi's son
*ENDS: To warn the addressce not to underestimate them.
*KEY: The tone is serious and stern.
21. ACT SEQUENCE: One does not know the joy of a dog without a tail. (p74)
ANALYSIS: Without a tail, one wouldn't be able to know a dog's state of mind, this is because a dog wags its tail when it is happy. Kurunmi had been disturbed about the war because Ibadan and Oyo had joined forces to fight against Ijaiye alone but he couldn't show his excitement when the Egba warriors offered to help with the war. He used the proverb to show them that he really appreciates their coming but because of the challenge before him, he could not really show his excitement. Kurunmi metaphorically links himself to a dog without a tail.
*SETTING: Egba camp
Scene: Kurunmi shows appreciation to the allied forces that came from Egba to assist him.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: Egba elders
*ENDS: To tell them that he appreciates their kind gesture.
KEY: The tone is reflective and shows that the speaker is grateful to his helpers.
22. ACT SEQUENCE: A cow is about to be shipped to whiteman's land and she is happy. When she gets to whiteman's land, what will she become? C-o-r-n-e-d beef! (p22)
ANALYSIS: In the African society, too much importance is attached to travelling abroad and it is even seen as a sign of success and wealth, it is considered a rare opportunity. That is why in this proverb, even a cow is happy to go to 'whiteman's land' not knowing it is a journey of no return for it. This proverb is used to mock Adelu, the heir to Oyo Empire. This proverb is used to metaphorically compare Adelu to a cow.
*SETTING: Kurunmi's compound
Scene: Anger and disappointment. The addresser is angry that some people want to change their custom and he is also disappointed in all those who agreed to the king's decision of making his son king after him instead of the son to die on the same day as him.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: Arawole, his son
*ENDS: Trying to assure his son that he is not bothered because he knows the king and his son, Adelu will regret their action.
*KEY: Sarcastic, humorous tone.
23. ACT SEQUENCE: The size of a bush-rat is the size of its hole. (p88)
ANALYSIS: The proverb shows expectancy. The addresser is highly respected and he is the supreme authority when it comes to war issues. He has been given such a position because the people believed in him but the signs he sees do not look favourable; the Egbas that came to help him have deserted him and the Oyo and Ibadan were winning. As a result, he goes to pray to the gods to help him so as not to lose his honour and respect. Kurunmi metaphorically likens himself to a bush-rat.
*SETTING: Ijaiye, Kurunmi's compound
Scene: Kurunmi offers prayers to the gods to help him win the war.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: The gods; Ogun, Sango etc.
*ENDS: Praying not to perform below the expectations of those who believe in him.
*KEY: The tone is serious and tense and also has some element of self-doubt because he was under pressure to deliver.
24. ACT SEQUENCE: The bullfrog that rivals the size of the elephant will burst.
ANALYSIS: Adelu sends Kurunmi a message, telling him to choose between peace and War. Kurunmi who was already infuriated was amazed at his effrontery, being an extremely brave man, he chose war. Amidst his preparation for the war, he uses the proverb to demean Adelu and his father. The proverb implies that both Adelu and his father are no match for him. He compares himself to an elephant and Adelu and his father to the bullfrog'.
*SETTING: Kurunmi's compound
Scene: Anger and displeasure; Kurunmi prepares for war.
*PARTICIPANTS
Addresser: Kurunmi
Addressees: Ajayi Areago and Balogun Ogunkoroju
*ENDS: Trying to prove that Adelu and the king cannot be compared to him in terms of power and stature.
*KEY: Firm and stern tone. The proverb was used to warn and threaten.
25. ACT SEQUECE: The young palm tree grows rapidly and it is proud, thinking, hoping that one day, it will scratch the face of the sky. Have its elders before it touched the sky? (p35)
ANALYSIS: The proverb implies that what could not be achieved by one's predecessors would be difficult if not totally impossible to achieve. Kurunmi tries to tell the reverend that it is Impossible to make the people abandon the ways of their fathers and embrace the 'whiteman's religion' and since other missionaries had come and gone without achieving their goals, it would also be difficult for him to achieve his'. He compares Mann to 'a young palm tree'.
*SETTING: Kurunmi's compound
Scene: Rev. Mann wants Kurunmi to help mobilize his people to embrace the gospel.
`*PARTICIPANTS
Addresser: Kurunmi
Addressee: Rev. Mann
*ENDS: Trying to discourage the addressee from embarking on an impossible mission.
*KEY: The tone is humorous because Kurunmi was certain the reverend would certainly fail just like his predecessors.
26. ACT SEQUENCE: Cactus is bitter to him who has tasted it. (p46)
ANALYSIS: The addresser tries to tell the others who think they know Kurunmi that they don't and that in fact, he is worse than they think. The others think he is angry as a result of his personal grudges with Kurunmi; he then tries to shed more light on the issue. He uses the proverb to explain his stand. Kurunmi's acts are compared to 'cactus' which is very bitter.
*SETTING: lbadan council of elders and warriors
Scene: Ogunmola relates to the others, his bad experience with Kurunmi.
*PARTICIPANTS
Addresser: Ogunmola
Addressee: The council
*ENDS: Trving to explain to the others that he is more familiar with Kurunmi's antics
*KEY: The tone of the proverb is stern and frm since he was trying to convince the addressees to See reasons with him.
27. ACI SEQUENCE: It takes another monkey to see the ugly buttocks of a fellow monkey. (p47)
ANALYSIS: Osundina tries to explain to the council that Kurunmi does not know the gravity of his actions and might need someone to call his attention to it. The proverb implies that it is impossible to judge oneself, he needs to know others' view about him before he can categorize himself as good or bad. The addresser compares Kurunmi to 'a monkey' that cannot see its own buttocks.
*SETTING: Ibadan council of elders and warriors
Scene: Kurunmi's actions are being criticized by some members of the Ibadan council.
*PARTICIPANTS
Addresser: Osundina
Addressee: The council
*ENDS: To make the council aware that maybe someone needs to call Kurunmi to order because he cannot see for himself the damage he is about to cause.
*KEY: Soft and Reflective tone
28. ACT SEOUENCE: To thunder is not to rain.
ANALYSIS: After Kurunmi heard a voice mocking him and telling him to come and count the heads of his men whom he has killed; he responded to the voice with this proverb telling him that he boasts too early. The proverb implies that no situation/condition is permanent and the fact that something starts on a good note does not mean it is going to end on a good note vice versa. The addresser tries to explain to him that for the fact that he seem to be winnıng does not mean he is going to win in the end.
*SETTING: Ijaiye camp
Scene: News has gotten to Kurunmi that many Ijaiye warriors have been killed in the battle.
*PARTICIPANTS:
Addresser: Kurunmi
Addressee: Voice (Ogunmola), an Ibadan chief
*ENDS: To make the addressee realize that they may still emerge victorious as the war is still on.
*KEY: The tone of the proverb is gentle.
29. ACT SEQUENCE: A foster mother is not like the real mother, a foster father cannot stand upright like the real father. Ten eyes, twenty eyes, countless eyes of the other person is not the same as a single eye of your own. (p88)
ANALYSIS: The Egba warriors flee after losing thousands of warriors and when they saw that Mr. and Mrs. Mann also left prior to the end of the war, they smelt a rat and decided to leave as soon as possible. The addresser uses the proverb to say that the Egbas are not at fault for fleeing. He compares them to a foster mnother who has no affinity or relationship with a child. This proverb is also metaphorical.
*SETTING: Kurunmi' s compound
Scene: Kurunmi visits Arcago Ajayi who is not feeling too well.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: Areago Ajayi
*ENDS: To make them realize that it is their war and they have to fight it themselves and also make them know that the Egba warriors were not at fault for fleeing back to their to own.
*KEY:The tone of the proverb is cool and calm. 30. ACT SEQUENCE: As one climbs the ladder of age, the body feels strange things that mock the spirit.
ANALYSIS: As humans age, physical conditions decline and may continue to deteriorate which may result in sickness and ailments. The addressee is being assured that his ailment is as a result of his old age, therefore, he should not harbor fears. The proverb was used to assure the addressee.
*SETTING: Kurunmi's residence
 Scene: Areago Ajayi feels sick and tired as a result of the troubles he went through during the war.
*PARTICIPANTS
Addresser: Kurunmi
Addressee: Areago Ajayi
*ENDS: To make Areago Ajayi realize his sickness is a normal characteristic that accompanies aging.
*KEY: Gentle and tender tone.











CHAPTER FOUR
SOCIOLINGUISTIC ANALYSIS OF PROVERBS IN OLA ROTIMI'S MORAL LESSONS
Introduction
In this chapter, we explore the role of proverbs in Ola Rotimi's plays, focusing on how they are employed to convey moral lessons and reflect societal norms. This analysis examines the sociolinguistic dimensions of proverbs within the context of Rotimi's work, considering how these linguistic tools contribute to the didactic and cultural objectives of his plays.
Proverbs are a rich and concise form of expression that encapsulate cultural values and beliefs, and they function as a form of social commentary in several significant ways. Here’s an in-depth discussion on how proverbs achieve these functions:
Encapsulation of Cultural Values and Beliefs
Reflection of Norms and Ethics
Proverbs often convey the ethical and moral standards of a society. They distill complex social norms into simple, memorable phrases. For instance, proverbs like "A stitch in time saves nine" reflect the value placed on timely action and foresight. Such proverbs guide behavior by embedding cultural expectations about diligence and responsibility.
Preservation of Tradition
Proverbs are a repository of collective wisdom, preserving traditional knowledge and practices. They serve as verbal artifacts that capture the essence of a culture’s worldview and historical experiences. For example, in many African cultures, proverbs are used to convey ancestral wisdom, thus preserving the knowledge of previous generations and reinforcing cultural continuity.
Expression of Identity
Proverbs help to articulate and affirm cultural identity. They often incorporate elements unique to a particular culture’s experiences, environment, and social structure. For example, proverbs that reference local flora, fauna, or historical events can be specific to a region or community, thus reinforcing a sense of belonging and shared heritage.
Function as Social Commentary
Reflection of Social Hierarchies
Proverbs can comment on social structures and hierarchies. They often reflect and reinforce the power dynamics and social roles within a community. For instance, a proverb like "The hunter does not return home with empty hands" can imply expectations related to social roles and responsibilities, reflecting how societal roles are perceived and valued.
Critique of Social Practices
Some proverbs serve as a critique of social practices or behaviors. They can subtly challenge prevailing norms or behaviors by highlighting their flaws or consequences. For example, a proverb like "When two elephants fight, it is the grass that suffers" can comment on the collateral damage caused by conflicts among powerful individuals, critiquing the effects of political or social strife on ordinary people.
Mediation of Conflict
Proverbs can be used to mediate conflicts by offering wisdom that helps to resolve disputes or offer perspective. They provide a common ground of understanding and can be employed to de-escalate tensions. For instance, "You cannot clap with one hand" emphasizes the need for cooperation and mutual effort, encouraging parties in conflict to work together.
Reinforcement of Social Norms
Proverbs often reinforce social norms by validating culturally accepted behaviors and discouraging deviance. They act as a tool for socialization, teaching individuals the accepted ways of behavior within their community. For instance, proverbs like "A bird in hand is worth two in the bush" reinforce the value of valuing what one has rather than risking it for uncertain gains.
Case Study Example
To illustrate these points, let’s consider a proverb from Ola Rotimi’s plays, such as "The gods are not to blame" from his play of the same name. This proverb is not only a reflection of traditional beliefs about fate and divine intervention but also functions as a commentary on human responsibility and the consequences of actions. It highlights cultural beliefs about the influence of divine forces while also critiquing the tendency to blame external factors for personal failures.
Conclusion
Proverbs encapsulate cultural values and beliefs by reflecting societal norms, preserving traditions, and expressing cultural identity. They function as a form of social commentary by reflecting and reinforcing social hierarchies, critiquing social practices, mediating conflicts, and reinforcing norms. Through their succinct and impactful nature, proverbs continue to play a crucial role in shaping and reflecting the social and cultural landscape of a society.
CHAPTER FIVE
SUMMARY, CONCLUSION AND RECOMMENDATIONS
5.1	 Introduction
In this chapter, the summary of previous chapters is given; facts found out in the course of this research work are also stated. The study also provides some recommendations which may be useful for future researchers who may be interested in conducting similar or related researches on proverbs.
5.2	 Discussion of Findings: Sociolinguistic Implications
 The data analysis has shown that the settings where the proverbs are used are five:
Kurunmi' s residence (with the highest frequency of 16 proverbs or 55.5%), Ibadan council (with 7 proverbs or 23.3%), Egba camp (with 4 proverbs or 13.3%), Ijaiye camp (with 2 proverbs or 6.6%%), Ibadan camp (with the lowest frequency which is 1 or 3.3%). The nature of the play does not allow for the temporal setting to be stated. The time of any occurrence is not stated in any portion of the text. 
For the participants, it is revealed in the analysis that there are eight addressers and sixteen addressees are featured with varying degrees of appearance. The addressers are Kurunmi (16 proverbs or 53.3%), Ogunmola (4 proverbs or 13.3%), Ibikunle (3 proverbs or 10%), Osundina (1l proverb or 3.3%), Reverend Mann (1 proverb or 3.3%), Basorun Somoye (3 proverbs or 10%), Fakaya (1 proverb or 3.3%) and Epo (1 proverb or 3.3%). By virtue of Kurunmi's status and age, he uses the most proverbs in the text. Proverbs are considered the stock in trade of elders and this is why Kurunmi, the hero, accounts for the highest frequency of proverbs used in the text. However, some youths like Fakaya and Epo also use proverbs in the text. In the addressees' section, there are 19 people: there is Kurunmi (with 3 proverbs or 10%), Arawole (with 2 proverbs or 6.6%), Areago Ajayi (with 3 proverbs or 10%), young warriors (with 2 proverbs or 6.6%), pregnant woman(1 proverb or 3.3%), Anoba and a 3rd chief (with 1 proverb or 3.3%), Balogun Ogunkoroju and a bodyguard (1 proverbs or 3.3%o), Ibadan council (with 6 proverbs or 20%), some chiefs and a crowd of Iịaiye townsfolk (1 proverb or 3.3%) Ibikunle (1 proverb or 3.3%), Ibikunle and Osi Osundina (1 proverbs or 3.3%), Egba council (1 proverb or 3.3%), Ijaiye warriors (1 proverb or 3.3%), 3 warrior (1 proverb or 3.3%), Egba elders (1 proverb or 3.3%), the gods(1 proverb or 3.3%), Ogunmola (1 proverb or 3.3%), Reverend Mann (1 proverb or 3.3%) and lastly, there is Areago Ajayi and Balogun Ogunkoroju (with 1 proverb or 3.3%) making 30, the total number of proverbs analyzed. This analysis reveals that proverbs are more associated with elders than youths. Out of the eight addressees stated here, Epo and Fakaya are the only youths, 5 of them are chiefs and the last is Reverend Mann who makes use of a biblical proverb. The text features only two female casts: Mosadiwin and pregnant woman; none of them makes use of proverbs. This shows that proverbs are more peculiar to men than women.
The ends of the proverbs are diverse and they vary. While some are advising, others are rebuking, explaining, reacting, creating awareness, some are also used to discourage or encourage. All proverbs do not perform the same function. The situation contributes to the functions a proverb performs. The act sequences are 30 in number and each one is analyzed to bring out its themes and functions. Some of the proverbs serve euphemistic purposes. The keys of each proverb are also different from one another. They come under different categories: serious tone (2 or 6.6%), serious and sharp (2 or 6.6%), serious and bitter (2 or 6.6%), serious and tense (1 or 3.3%), serious and reflective (1 or 3.3%), emotionless (1 or 3.3%), Sharp and harsh (2 or 6.6%), Patient and philosophical (1 or 3.3%), gentle and fear- laden (1l or 3.3%), soft but stern (1 or 3.3%), soft and gentle (3 or 10%), subtle (2 or 6.6%%), subtle and pitiful (1 or 3.3%), firm and stern (3 or 10%), serious and stern (1 or 3.3%), reflective (2 or 6.6%), sarcastic and humorous (2 or 6.6%). According to this analysis serious, stern and sharp appear 15, times, therefore, they take 50% of the whole sample population, after this is soft, gentle, cool and subtle appear 10 times and they take 33.3% of the entire proverbs, reflective and humorous tone appear twice and take 6.6% respectively, emotionless appears once and takes 3.3%. 
The unused elements ING (instrumentalities, norms of interaction and interpretation and genre) are general scope. The data are sourced through the instrumentality of a written medium (a drama), they are appropriately used in interaction and are successfully interpreted by the different participants they are meant for as a result of the "pragmasociolinguistic" competence that appears to exist among the various interlocutors. All the proverbs used belong to the same genre. 
The settings of the proverbs help give an insight into the background. It is discovered that the settings allow for a good and proper understanding of some of the proverbs. The play is set in Ibadan and Ijaiye, because of this: we are able to understand that most if not all of the proverbs used are Yoruba proverbs. The participants' names are mentioned, therefore, it is easy to tell who is who and not get confused. The ends explain the intention with which the proverb is used and what the addresser seeks' to achieve with the proverb. The keys show the importance of non-verbal communication, the tone of each proverb makes us understand the addresser's state of mind and the situation of events. 
It has been discovered that proverbs in speech makes the expressions rich and proverbs are considered a sign of old age or high status. People who use them are highly placed. Proverbs are considered a vehicle of cultural transmission from the past through the present and to the future. It was also discovered that proverbs can serve as metaphoric references or representations. A person is likened or compared to an animal, another human or a thing, especially if their situations are similar.
It has also been discovered that the understanding of sociolinguistic variables helps to know that there is an intricate relationship between language and society. Also looking into elements like setting, intent ion, participants and the likes will help us understand the sense behind any proverb. The elements point answer questions like HOW? WHY? WHO? WHEN? and WHERE? All mysteries surrounding the proverb will be unraveled once these questions are answered.
5.3 	Summary and Conclusions
Kurunmi's residence has the highest frequency of proverbs, (16 or 55.5% out of 30). This shows that Kurunmi is an authority and his residence is an important and symbolic part of the play.
· Kurunmi has the highest number of proverbs, he uses 16 out of the 30 proverbs analysed in this study. Apart from portraying Kurunmi as an elder, it also presents him as a custodian of culture and someone who loves to use proverbs.
· Epo and Fakaya are youths but they used proverbs in the text. This shows that proverbs are not EXCLUSIVELY reserved for elders. Youths may also use it but not as freely as adults; this accounts for the fewness of the proverbs on the part of the youths. Only two proverbs are used by them.
· Proverbs can also be sourced from the Christian holy book, the bible. An example is Reverend Mann's proverbial expression “Return not evil for evil".
· Proverbs perform diverse functions. They may be used to advise, reproach, praise, warn, rebuke, explain, respond and so on.
· Proverbs help to increase the richness and give aesthetic effect to speech. Proverbs are used more by males than females.
·  Knowledge of sociolinguistic variables helps us to understand better the relationship between language and culture.
· Non-verbal cues contribute to the interpretation and the understanding of proverbs. This is understood through Hymes' SPEAKING grid.
 This essay gives a sociolinguistic appraisal of selected proverbs in Ola Rotimi's Kurumi using Dell Hymes' (1962) ethnography of speaking model. So far, the researcher has given background knowledge on proverbs including their functions, importance and sub- genres. The researcher also gives detailed information on sociolinguistics, its definitions, its scope, sociolinguistic variables and elements and some sociolinguistic theories as well. 
Through the concept of sociolinguistics, we have been able to see that language is largely influenced by the society in which it is used. The culture and norms of a society are embedded in its language. This research has been able to portray sociolinguistics and Dell Hymes' ethnography of speaking as veritable tools of analysis. Not only can it be used to analyze proverbs, it can apply to other aspects of speech as well. This research is concluded on the note that language and proverbs are best understood from a sociolinguistic point of view. This is because when we view proverbs in relation to society, we find out that people's cultural beliefs, taboos, superstitions and so on are inherent in the proverbs: that is, just like language people codify their beliefs in their proverbs. It is also important to know that one of the best functions proverbs perform is passing on moral values and beliefs from generation to generation.
5.4	 Recommendations 
Sociolinguistic theory Having based the analysis of the selected proverbs on a propounded by a renowned sociologist, the study provides some suggest ions and recommendations which are considered useful for further studies on sociolinguistics and proverbs. It is recommended that sociolinguistic analysis is not only applicable to proverbs, researches on other spheres of language such as idioms, folktales, folklores, myths, anecdotes, drama, stories and many more can adopt sociolinguistics as a tool for their analysis.
Since proverbs give speech an aesthetic effect, it is recommended that they be included in school curriculum so as to preserve cultural values. Proverbs are didactic and contain a lot of moral values, it will teach children a lot of morals and they can also get to know more about their culture and the cultures of others through proverbs. Apart from sociolinguistics, future researchers should base their analysis of proverbs on other levels of language analysis such as semantics, stylistics, pragmatics, discourse analysis and so on.
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