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ABSTRACT
This project explores the rich history of Obbo Aiyegunle, tracing the migration and settlement of the Obbo people following a devastating epidemic and the death of their king while in Ishan. It examines the relocation to their ancestral lands, the establishment of new royal seats, and the sociopolitical dynamics that influenced the unification of separate Obbo factions. The study employs qualitative methods, drawing on oral interviews with elders to reconstruct key historical events, traditional institutions, and cultural practices. The findings reveal how Obbo Aiyegunle has preserved its identity and cohesion through  traditional leadership structures, and a vibrant economy based on farming, hunting, fishing, and trade. Moreover, the study underscores the resilience of the community, highlighting the delicate balance between maintaining tradition and adapting to changing circumstances over time. This research emphasizes the critical role of oral histories in filling gaps left by written sources, offering valuable insights into the cultural heritage and social evolution of Obbo Aiyegunle. Ultimately, the project aims to contribute to the broader understanding of Nigerian local histories and the importance of preserving indigenous knowledge for future generations.
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CHAPTER ONE
INTRODUCTION
1.1 BACKGROUND OF THE STUDY
Obbo Aiyegunle is a village located in Ekiti Local Government Area of Kwara State, Nigeria. The village has a rich cultural heritage and historical significance, with a unique blend of cultural heritage, traditional and modern practices. Despite its importance, Obbo Aiyegunle has received limited attention in academic research, making it essential to document and analyze its history, cultural practices and socio-economic dynamics. This study aims to explore the village's growth and evolution over time, providing insights into its development, how it came to be, and what makes it special. 
1.2 STATEMENT OF THE PROBLEM
The study seeks to document and preserve the unique history of Obbo Aiyegunle and to understand the town’s migration, settlement patterns, and leadership changes.  
Also to highlight the economic activities that support the town’s livelihood and provide a resource for scholars, locals, and future generations interested in this heritage.
1.3 AIM AND OBJECTIVES OF THE STUDY
· The aim of this project is to study the history of Obbo Aiyegunle as a town in Kwara State.
· The objective of this study is to document the history of Obbo Aiyegunle, including its founding, growth and development over time.
· Also, to examine the cultural practices and traditions of the village, including its language, customs and beliefs.
1.4 SIGNIFICANCE OF THE STUDY
This study focuses on Obbo Aiyegunle. It will look at the village’s history and development, cultural practices and socio-economic dynamics. The study will also examine the challenges facing the village.
This study is important because it preserves the unique history and culture of Obbo Aiyegunle. It also helps deepen understanding of local migration, social structures, and economic practices that shaped the town’s identity. Also, it provides valuable insights for historians and locals interested in cultural heritag.

1.5 RESEARCH METHODOLOGY
This project research will be done using a qualitative research approach, focusing on the community history and culture. The research will involve oral interview conducted with the elders of the town and key informant to capture personal narratives and local tradition. Also reviewed documents, local records and relevant literature for corroboration.








CHAPTER TWO
2.1 LITERATURE REVIEW
In this chapter, previous researches were reviewed. This includes Books that deals with historical origin of the culture and people of Obbo Aiyegunle. This other books discussed Yoruba history, how different life, political system, religion and how they behave over time. Review the books will help to examine the origin of Obbo Aiyegunle its pattern of settlement and socio economic activities.
One of the important books reviewed is the History of Osogbo written by J.F Ade Ajayi. In this book, the author explained how people move from one place to another before settling in Osogbo. The book also describes how the leadership system was set up, including the role of the king and chiefs. This book is important for this study because it gives us the idea of ideas of how Yoruba Towns evolved through migration and their leaders were choose and respected by the people.
Another book that gives us useful information is the Ancient city of Ile Ife B.F Willet. It discussed Ile –Ife which was the original home of the Yoruba people. The book describes the arts, religion and way of life of the early people in Ile-Ife. The author also explains how Ile-Ife influenced other towns and villages across Yorubaland. This gives us clues about how smaller towns like Obbo Aiyegunle might have inheritance their beliefs and traditions from bigger and older towns like Ile-Ife.
S.O Biobakus book titled the sources of Yoruba civilization gives a broader view of Yoruba Life and growth as a people. He discusses how the Yoruba language, religion and political systems began and developed. He also mentions the movement of people and the founding of many Yoruba groups overtime.
The book Ekiti State, A Historical perspective by O.O Oladije gives more general information about the whole of Ekiti State. It talks about different towns it the state, their origin stories, how they developed and how they interact with each other. It also talks about the environment, leadership structures and historical events.
Another helpful book is Yoruba culture and History written by A.A Adediran. This covers different aspect of Yoruba life, such as politics, religion. Social traditions and migration. The author shows how Yoruba people, through living in different towns share common ways of life. This is helpful for this research because it helps us see how Obbo Aiyegunle even as its own town is still part of the larger Yoruba culture.
By reviewing all these books, it becomes clear that Yoruba towns have many things in common from their history, religion, festivals and leadership system to their journey through change and development. These works help us to understand the background and identity of Obbo Aiyegunle as a town that shares in the rich and complex heritage of the Yoruba people.
[footnoteRef:1] [1: Endnote
 J.F Ade Ajayi. The History of Osogbo Ibadan University press 1961
F. Willent. The ancient city of Ile-Ife London: Oxford Universitynpress 1967.
S.O Biobaku. The source of Yoruba Civilization, Lagos: Macmillan Nigeria 1973.
O.O Oladije, Ekiti State: A Historical perspective, Akure: Heritage books 1999.
A.A Adediran, Yoruba Culture and history, Ibadan: Onibonoju press 1985.
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CHAPTER THREE
HISTORICAL AND GEOGRAPHICAL BACKGROUND OF OBBO AIYEGUNLE
3.1 GEOGRAPHICAL LOCATION AND HISTORY OF OBBO AIYEGUNLE
Obbo Aiyegunle is located in the south Western part of Kware State, Nigeria. It lies within the Ekiti Local Government Area, which is one of the sixteen (16) local Government in the State. The town is close to the border between Kwara and Ekiti State, making it a boundary town that connects people and culture from both areas.
Geographically, Obbo Aiyegunle is situated between latitude 8.10 and 8.30 north and longitude 5.00 and 5.30 east placing it within the tropical zone of Nigeria. This location gives it a warm climate with plenty of sunshine and seasonal rainfall.
The climate in Obbo Aiyegunle is typically of the topical savannah region, it has two main seasons: The rainy season, which usually lasts from November to March. The temperature is generally warm throughout the year, with an average between 25c and 36c. The rainfall helps farmers grow important crops like yam, cassava, maize, melon and vegetable making Agriculture the major occupation in the area. The town is accessible by road, although most of roads are not fully tarred. People travel by motorcycle, bicycles and small vehicles and nearby towns during the rainy season, some of the roads may become muddy and it is very difficult to pass, but the people are to it and continue with their daily activities.
The town is surrounded by several communities. To the north, it shares boundaries with Osi and Igbagun. To the south, it is close to Erimope and Esure in Ekiti State. To the east, you will find towns like Ipetu Igbomina. To the West it connect to the land near Eda Oniyo community in Kwara  - Ekiti border area. These neighboring towns often interacts with Obbo Aiyegunle through trade marriage and festivals. 
Obbo Aiyegunle is located in hilly and rocky area with several natural features like streams, small rivers which gives the town a unique landscape and served as a form of protection in the past during times of war or conflicts. The soil in the area is mostly loamy and fertile, which supports the growth of many crops.
Obbo Aiyegunle is known for its peaceful environment, fresh air and green surroundings. These natural features make it not just a farming village, but also a good place for relaxation and traditional festivals. The location of the town, in the midst of hills and nature gives it both strategies important and cultural richness within Kwara State and among the Yoruba speaking communities.
The history of Obbo Aiyegunle is rich and deeply rooted in the early movement of the Yoruba people. According to oral traditional, the people of Obbo Aiyegunle originally came from Ile -Ife which is believed to be the ancestral home of all Yoruba people. This migration happened many centuries ago during a time when different groups were moving out of Ile-Ife in search of new lands, security and safety from wars and conflicts.
The journey of the ancestors of Obbo Aiyegunle was long and difficult. On their way, they settled temporarily in different places. Some say they passed through parts of present day Ondo,Ekiti and Kogi state before they finally settled in their present location in kwara state. These movements were often guided by traditional beliefs, spiritual signs and the need for fertile land and security. Almost one third of those refugees had already passed through Ishan before the news of the political upheaval at Oke Ile got to them. It was at this point that the reigning king of ishan named Ayiti arranged to barricade the route to Aiyede and appealed to his people to come to these refugees aid by requesting each Baale (compound head) in ishan to volunteer housing and feeding for the arriving sojourners. Thus before night fall most of the fleeing Obbo have been accommodated by their host town (Ishan).	

Exactly nineteen years after their sojourn the Obbo migrants were voluntarily persuaded that the only way forward for them after their harrowing experience at Ishan was to quit Ishan either for another site of their choice within the proximity or return to their ancestral land. The two major events that forced these obstinate refugees to think twice over their continued staged at Ishan was the sudden death of their king (aromose) back home in 1926 and the subsequent epidemic disease named “kolobo” which almost wiped them out. Before these series of tragic events, they were not ready to leave Ishan, despite all the commendable efforts of their (Aromose) them to do so. Despite their continues refusal to accept any other compromised solution different from their own (that relocation of the Obbo capital at Idi Iroko) was a mere play to make their stay at Ishan permanent.
The mysterious “Kolobo” diseases had killed about quarters of the Obbos within a couple of months leaving the inhabitants of their host town unharmed. The deceased were buried in mass graves which can still be identify at Ishan for another site of their choice (oke Igbon)where they could settle permanently and install their own king since is a taboo to have two beaded crown obas within the same town (Oba meji ki igbe ojopo”). The Onishan of Ishan first agreed to their request but later changed his mind due to chief Oluoros adverse counsel for fear of eventual Obbo domination. Instead, the Ishan people advised them to return to their ancestral home and install their king there. During the Ogun festival that followed, the Ilemo / Ipeta people sang an abusive song against Oluoro as follows: Hi hee, oluoro ntetemtete Oluoro ntetemtete Ipaase hi ko Obbo ho uhoho. Ha hi rele” meaning "chief Oluoro of Ishan of all people (he was a stammered) is dictating to the Obbos we are going home".
Following this unexpected development one version was that Obbo refugees at Ishan agreed to go back to “Ipole” on the condition that those at Ipole area site too would move slightly southwards such that the ancient Ojobo (i.e Obbo market) near the ‘Otita obbo’would be in the middle of both the old obbo and new obbos. The Owa-elea (ogunbiyi) from Ilemisin quarters therefore left ishan for the Ipole area where he was installed as the Olobo, when he later unfolded his plan to remove Obbo strong capital to a neutral site for the effective unification of the two Obbo factions, it was stoutly opposed by the Obbo strong man, chief Aliyeloye Obalawodi of Iwodi sub clan and the other elder who were hard liners. In fact many Ishan migrants have brought part of their belongings to old Obbo site while taking part in the construction of the Osi-Obbo-Egbe road. It was later that the new Owa-lobo (Ogunbiyi Atoba) as the successor to the late Owa Aromose who decided to move the royal capital of the Obbo kingdom to the alternative site of Idi-Iroko area (New Obbo) with a view to placating those refugees at Ishan who made a u-turn for fear of the elders carrying out a reprisal action against the ring leaders of the Aremetas (they are the traditional hunters of Obbo Aiyegunle).					
From the new capital town (New Obbo) he paid nocturnal  visits to the loyalists born at Ishan Ekiti , the various farm settlements of Igbo Amo’ Adeule, Ajoke, Oloje, Eniyan(Ajoke) and Gbeji and of course the Obbos located at Old Obbo to persuaded them to join him in his new Royal headquarters. Obbo Kingdom who used to be one entity became a separate entities in 1993 when the former successfully agitated for a separate “Olori Pataki” meaning "special and important Head". The installation of prince Adeyemi, a direct son of late Owa Ajayi Aromose as the  Owa Olobo of the old Obbo in 1933 sealed all hopes for physical merger of the two twins town with the result that each town immediately assumed separate existence. In 1935, The new Obbo residents decided to assume the suffix “Aiyegunle” after their name to differentiate it from that of the old Obbo. The latter two conveniently added the suffix “ Ile” to its name , resulting in the birth of “Obbo Ile and Obbo Aiyegunle” The new names were however not formally recognized by the Ilorin authorities until 1949.
3.2.1 ECONOMIC ACTIVITIES OF THE PEOPLE IN OBBO AIYEGUNLE
The people of Obbo Aiyegunle are actively involved in different types of economic activities that help them earn a living and support the growth of their community. These activities are influenced by the town’s natural environment, traditions and available resources over the years, the people have skillfully combined traditional occupation with modern Jobs making their economy diverse and vibrant. Farming is the main source of income for the most people in Obbo Aiyegunle. The town has rich fertile soils good rainfall, and a favorable climate which support both crops cultivation and animal rearing. Major crops grown in the village includes; yam, cassava, maize, beans, rice, vegetable, melon, cocoa, kolanut and cashew. As the involvement of large people in farming leads to high production of farm tools. The people of Obbo Aiyegunle also focus on rearing of animals as a means of income. These includes: goats, sheep, chickens, turkeys, cattle, rabbits, and pig, and so on.
Obbo Aiyegunle is Surrounded by thick forests and flowing streams, which makes hunting, and fishing possible, especially during off season. Hunting is often done with traps, dogs and local weapons. Hunters catch animals like bush rats and birds. These are sold during festivals. Fishing takes place in streams and ponds around the village. People use fishing nets and hooks to catch fish and other small fish like Tilapias, cat fish and other small fish.
Trade plays a major role in the economic life of Obbo Aiyegunle. The town has a central market called “ Ojoobo”where people from nearby village come to buy and sell goods. Market days are lively and full of activity. Items commonly traded include: Farm produce, livestocks, and poultry, palm oil, red pepper, local seasonings, garri, fufu, Elubo, clothes, shoes, soaps, and daily household needs. Women are very active in trade and often serve as market leaders, controlling prices and organizing goods. Some people also take their goods to larger towns like Omu-Aran, Ila-Orongun and even to markets in Ekiti states.
3.2.2 TRADITIONAL HANDCRAFTS AND LOCAL SKILLS
Obbo Aiyegunle is home to many skilled craftsman and women who produce goods using traditional methods. Common local crafts and services includes: Blacksmithing, Carpentry, Weaving and Tailoring, Pottery and Mat weaving Plus palm wine tapping. These crafts not only support the economy but also preserve the cultural heritage of the village. The people that are doing blacksmith are from the same family in Odide house in Oke Owa compound, Obbo Ayegunle while there is no specific house or family that is involved in palm wine tapping but those who are interested in the trade venture into it. In other words, palmwine tapping is a choice of business in obbo Ayegunle.
3.2.3. CIVIL SERVICE AND WHITE COLLAR JOBS
Due to the spread of educational, many sons and daughters of Obbo Aiyegunle have become teachers, health workers, civil servants, police officers, and military personnel. Some of these elites work in the town, in local primary and secondary schools or Health centers, while others are employed in cities like Ilorin, Ado Ekiti, Lagos and Abuja. These workers send money home to support their families and invest in building houses, schools or farms. 
3.2.4. TRANSPORTATION 
This is another growing economic activity. The villages depends on motorcycle riders (Okada), commercial vehicles drivers and Tricycle (Keke). The transport system ease the movement of people and goods especially on market days and during festivals. Just in recent years, small businesses have begun to grow in the village. Businesses like foods vendors, hairdressers and barbers, phone charging and phone repair shops, provision shops , small lodges for visitors during festivals or events. These businesses are especially active during festive periods and school holidays when people from the town come home to celebrate.

3.3 POLITICAL ORGANIZATION OF OBBO AIYEGUNLE
In political sphere, there exists both the traditional political structure and the modern democratic system. The traditional political system in Obbo Aiyegunle represent the customs and norms by which the people are governed over the years. This traditional system has continued to pray a vital role in the leadership and unity. The Owa Lobo of Obbo Aiyegunle, the village ruler, who is chosen from the royal family through a selection process . The Owa lobo serves as the village head and he is highly respected by the people.
The Traditional government of Obbo Aiyegunle is made up of the king and his chieftaincy title holders which includes various categories of chiefs and elders. There are senior chiefs, quarter’s chiefs and palace chiefs such with specific roles and responsibilities. These includes titleholders such as Ajaguna.Olotu, Asiwaju, Iyalode who serves as the leaders of women in the town, while the Ajaguna and Olotu hold military or administration titles.
There are also Baales which includes the settlement like: Isin Owa and Agbede, who manage affairs in their areas and report to the Owa lobo.
The palace chiefs such as the Araba, Asipa, and Aro play advisory and ceremonial roles. All these chiefs are subordinate to the Owa lobo and perform unique roles according to the title they hold. Together they help maintain law and order and cultural values in the village.
In addition, to the traditional system, party politics also found its way into Obbo Aiyegunle during Nigerians first Republic. Political activities became more pronounced, educated elite and young people started participating in the democratic process during the early years of independence, many people supported major political parties such as Action Group (AG) and the Northern people’s congress (NPC).
This combination of traditional authority and democratic participation has helped the town maintain peace, promote progress, and preserve its cultural identity.
3.4 OBBO AIYEGUNLE CULTURAL HERITAGE
A visit to Obbo Aiyegunle will reveal the fact that this once traditionally powerful kingdom is culturally rich in Sacred and religious, cultural properties. These includes among others array of beaded crowns (ancient and modern/ and other palace resources of Owa lobo institution, surviving artistic and religious treasures, some of which are priceless by international standards. Examples of such communal antiquities were crowns, “ Epas” ( Sometimes aspect as Ekpas) which are carving representing objects of worship and ancient drums. Until 1936 Obbos were famous for its variety of Epas which were being worshiped as gods by pegans in Illawe and Ilemisin clans and are potential tourist attraction in the case of Eiu clan, the people Worshipped an image- Like god of very high artistie value called Umola.
Notable among mysterious Epas are Oluwa (the ancient one which is about 400 years old is located at Obbo). In Ilawe clans and orangun there are also lesser Epas like Ooye, Ariwo to mention a few which symbolizes Obbos cultural traditions. It should be noted that the authethic traditional culture of Obbos have not been preserved but sustained. It remains a fact that perhaps the most popular and certainly the most widely published aspect of Obbo traditions are those related to indigenous technology of which brass or bronze working is at the fire front side by side, with this is the wood carving tradition and the master piece that survive from Obbo master carvers and which are preserved here. Other cultural monument suffering total neglect is hills, stream, grooves, and abandoned settlements like the one on top of Obbo hill. Similarly temples and shrines of some of the ancient gods have since become derelicts. These spots will be of interest to archaeologists. 
[footnoteRef:2] [2: Endnotes
 History of Obbo kingdom by A-olajide 1935
Oral interview with madam Yeduni Adebayo 94 years (now late) 20/01/25
Oral interview with Mrs Oluwumi roseline 56 years, 29/03/2025
Oral interview  with madam Yeduni Adebayo 94 years (now late) 20/01/2025
Oral interview with Mrs monisola Agbana 52 years 08/06/2025.] 


CHAPTER FOUR
HISTORIAL DEVELOPMENT OF CULTURE AND FESTIVAL IN OBBO AIYEGULE
4.1 Ancient traditional festivals and religions of obbo Aiyegunle
Most of the festivals (Oro) are peculiar to each clean like masquerades, like Agere, Oke Iro. Similarly, the religion of the people varies from clan to clan. Thus suffice it to bay that Obbo ayegunle was a acient kingdom with too many gods and festivals which until recently were being meticulously worshipped and observed respectively in the true Ife tradition.	
While a summary of the various traditional religious and festival in Obbo Aiyegunle is given in the table below (page 24), mention must be made of orisa Obbo-Odo (gods of Obbo Odo) who is the religion of the male adults in Obbo Aiyegunle except Esiu where their own gods was “omula” until the emergence of the white man who introduced Christianity to Nigeria in the nineteenth and twentieth century’s.  In the case of Obbo Odo and Ora, the name is called “Ebora” or “Agan” and only those who are initiated into the “Agan” cult are admissive to the cult which is believed to have extra ordinary mystical powers. Women are normally barred from viewing the Ebora whenever it is on display whether in the day time or at night. Male non-members of the cult must remain indoor throughout the period of the festival.	
Normally, Agan gods celebrate take place about three or four times yearly except when a prominent cult member  dies, when it is invoked to perform funeral rites, The spiritual leaders of orisa obbo-odo are Alawe, Obapetu, Eletemo, Obaluwodi, Elemo Elefare. In their order of precedence. Obbo Aiyegunle has a rich culture. The following are some of the festivals which are fast becoming relics of ancient culture and are dying fast in this modern age.
4.1.2 ALAAROKUN FESTIVAL 
One striking point about the Alaarokun festival is that during the celebration all Obbo Aiyegunle people will sit age group by group. Next the newly created age group (Are) who are free born members of Obbo are randomly selected from all the Obbo-Aiyegunle to lead the new Are. These specially choose leaders of the cohorts are known as “Omo-lores” (favored leaders) While the “Omo-lores” are not expected to donate anything, the new Ares are regarded as “oloro akara” who are subsequently handpicked must donate a dog each. Beside, the new Are (age-group) must supply 200 fish, 200 rats, 200 “elekute” (especially made corn cakes) and 200 bean cakes which will be taken to Ipole Oke-Ase for necessary rituals and consumption. 	On the day of the festival, each of the “Omolores” must blind their heads with white clothes and wind it round their loins while the errand boy selected from Oke-Awe will lead the team to meet Omolulasi. At the bush shrine of Alateere near Akiri river, the errand boy from Oke-Ase will first kneel down before the goddess with an object handed over to him by Alateere priest and he will be followed by the age-group leader with the divination repeated. However as soon as the special object is given to him by the “Aworo” (priest) the age group leader becomes unconscious for the rest of the day. The new Are members thereafter dance round the town with Akedo drum beaten after their unconscious leader. The cohort leader must survive next three years, to save his family.
Ikojido was the next age group which would have performed his ancient traditional ceremony whose leader was Arasin Aja (Ilemo clan) with Fabiyi Ogunmola as his errand boy. Following the death of the Ikejida leader his deputy Ajayi Ayeni became the leader shortly afterwards he got converted to Christianity. This traditional festival consequently died a natural death. 		

4.1.3 OROBO UDI (WRESTING FESTIVAL)
This was a festival of traditional wresting, exclusively for only the Obbo able bodies bodied men and it is the traditional duty of Isemo compound to organize it since it's a memorial to mark the end of all festivals in Obbo Aiyegunle. It was usually celebrated annually during the month of December until it became the defunct. 
During the festival week, clans would fight against clans such include Obbo Aiyegunle would engage themselves in rotation for 33 consecutive days. It was the champions from each of the clans that encounter one another on the fourth day at Ojoobo. This encounter involves each champion facing his opponent and this was done once at a time until the winner emerged, the women are gaily dressed cheered their relations up, while children shouted “Udi hoopii”. 			
4.1.4 OGUN ILEMO FESTIVAL
It is an annual festival which embraces every clan/section of the community irrespective of religious belief but exclusively handled by the Ilemo sub-clan in commemoration of the eating of new yam by the entire Obbo populace. Obbo tradition forbids open display of new yams or eating before this clan has completed its own traditional rites. The feast of Ogun involves a preparatory period of 20 days usually in the month of July when the youths would on each night sing folk songs (or Obbo chorus). The appointed date for going en-mass to harvest new yams from the farm usually falls on the Obbo market day (Ojoobo) and five days after that of Alateere’s yam eating festival day. It is a taboo for an Obbo man/woman to openly eat yam before ogun ilemo festival. 
4.1.5 OGUN OWA (OGUN ABA) FESTIVAL
This is an annual event which climaxes the ogun festival during which the king celebrates the eating of new yam. It takes place exactly a day after the kabiyesi have eaten the new yams which date must fall on ojoobo. The festival is by far the most important traditional event of each calendar year as the king in his full royal regalia with his Aboko haiye by his side dance round the entire city with pomp and pageantry and acknowledges cheers from his people and  royal drum is also beaten with royal household. The festival is usually rounded up with the king being treated to a civic reception the following day by the entire community during which all the high chiefs accompanied by the Ologuns and the Kabiyesi again dressed in his royal regalia. 
4.1.6. ARIWO – FESTIVAL 
This takes place at ilawe clan two days after the celebration of the god’s ilewe. It is celebrated once a year at night when an ancient Epa called Ariwo is displayed in darkness and all his viewers must hold a stick with light on its top. The special song for the occasion is kaa maa Ariwo se, Ariwo boju foforo, kaa maa riwo se. meaning we don`t need this Epa which has ugly eyes. 			
TABLE SHOWING OBBO TRADITIONAL FESTIVALS AND GODS
	S/N
	Name of clan 
	Male
	Female
	male
	Female
	Remarks

	1. 
	Oke Owo
	Iro-udi
	Oke
	Agan
	Awae osun
	Ogun oba is celebrate

	2. 
	Ekela
	Iro-udi
	Oke
	Agan
	Oris obbo
	As the traditional Obbo day” by the entire populaces generally Ogun was worshipped in every Home

	3. 
	Ilemisin
	Epa-udi
	Oke
	Agan
	Orisa odo
	

	4. 
	Ilemo/Iperu
	Ogun-udi
	
	Agan
	Alateere
	

	5. 
	Ilewe
	Iro-ariwo
	
	Agan
	Osun, Alateere
	

	6. 
	Iledi/Iletemo
	Iro-udi
	
	Agan
	Osanuinigo
	

	7. 
	Ora
	
	
	Agan
	
	

	8. 
	Ejiu
	
	
	Umola
	Umola
	


Oral account with Mrs. Monisola Agbana
4.2. ADVENT OF CHRISTIANITY AND WESTERN EDUCATION IN OBBO LAND
	Obbo was differently visited in 1894 by two eminent Britons called Captain Bower and Lord (then capt) Lugard. Both white men advise the people of Obbo to quite the hill top for a plain land to enable them enjoy imminent modern amenities such as roads and the likes. Coincidentally, the male child that was born on the day that captain Bower visited Obbo was late Ajayi Fadunmila of Awoye compound (Ilawe quarter). It is evident that Christianity was not directly introduced to Ekiti tribe by any European as confirmed by Ogunbiyi the Ekiti historian.  
	At Ishan, Christianity was introduced to them as early as 1914 by Ishan Christians like late Pa Bankole, first baba Egbe Ijo of St. Paul Anglican church. All the first set of Obbo Christians at Ishan Ekiti,  their activities were like those before them, vehemently resisted by the populace. Their leader, Pa Gabriel Faseyi was severely persecuted, publicly flogged and virtually ostracized but he was unyielding. Consequently the Obbo people decided to return to their ancestral land after 19 years of sojourning at Ishan. 					
In the later part of 1926, the Obbo mass movement from Ishan Ekiti commenced and late Pa Alasi Sembere himself a Christian establishes the first church some where in obbo soil at Adewe. In 1927 Pa Sembere moved to “Idi Iroko” site (present Obbo Aiyegunle) where he formally founded the premier St.Luke’s Anglican Church with the very active support of the pioneer Christians of Obbo Aiyegunle like Pa James Ajayi, Ayeni, Audu, Pa John Ade Agboola. Pa Michael Olusikun kilanko and so on.  It is to their practical evangelism that paganism yielded ground for Christianity in the whole world. They received active support from their fellow Christianity from sister Iye-Ekiti town who paid periodical visits to Obbo Aiyegunle for crusade meetings throughout the crisis period between 1927 and 1940.
The introduction and spread of Christianity in Obbo land inevitable resulted in the introduction of western type of education. No doubt the earlier missionaries had conversions of traditionalist in mind when they started to establish schools at the beginning of the century. Consequently the early missionary school in Nigeria was an adjunct of the church.  In 1938 both Messer’s Julius O. Fasiku and Josiah Kayode Oluleye started school at the present St. Luke’s Anglican school Obbo Aiyegunle together with Miss Alice Ogundipe and her brother Ezekiel 1940. The serious rift between the Christians and the traditionalist got to a crisis stage when most parents withdraw their children from the “Adewakun school”. This was a setback to the growth of early western education in Obbo land. The school enrollment which later stood at only 12 in 1942 when the chief Olajide Ado was one of the pupils rise to about 60 in the mid-forties when, it became a grant aided primary school.


4.3.THE SPREAD OF CHRISTIANITY AT OBBO AIYEGUNLE
It so happened that some of those that had been converted to Christianity at Ishan join the Obbos in the great trek to the present site of Obbo Aiyegunle in 1927. It is on record that pioneer Christians, notable Pa. James Ajayi  Ayeni Audu, Pa John ade and Pa Michael Bamidele were several times arranged before the Ilorin Emir’s court at the request of all the traditionalist for disturbing peace. Even though by 1935, Christianity had been firmly planted and flourishing at Obbo Aiyegunle with the tacit support of the reigning king, kabiyesi Ogunbiyi Atobadele, their persecution did not cease until about 1940. The first baptismal service was conducted by Rev. Alainola Vicar from Otan Aiyegbaju in the Osogbo parish on 12th February 1930. Christians from Obbo and Etan were also baptized at Obbo Aiyegunle. 
On the 11th October, 1931, the first set of people to be confirmed at Obbo Aiyegunle by Bishop smith included late chief David Aina, late chief James Ajayi Audu. The first catechist to be posted to Obbo land was Josiah Fadeyah in 1929. While the first official marriage in Obbo land was perform in St. Lukes Anglican church on 3rd April 1947 between Miss Abigail Ebun Ajayi and Pastor Stephen Bayode Ogunmola of the S.L.M church. The first ordained priest was posted to this church in 1960. 
4.4. CUSTOMARY MARRIAGE IN OBBO AIYEGUNLE	
In ancient times and this certainly true until 1956 it was the practice to give away a female child in marriage at birth. This age long custom of bethrotal of infants was such that the father or suitor himself would send a big dry log of wood (firewood) to the parent of a newly born female child as a sign of his engagement proposal. It was like a “100 meter race” because the newly born child was usually given away in marriage to the first bidder (i.e. the first individual to make the traditional present of the dry log of wood to the parent of the infant). There would appear to be no pre-conditional for making such marriage proposal except that the privileged seemed limited to free-born citizens of Obbo land.
Acceptance of the dry log of wood gift by the parent of the infant meant that the parents of the latter were agreeable to the engagement present. Thereafter, he would be expected to fulfill the following under listed conditions within the next 23 years when the baby would have been old enough to marry:   
The conditions includes that He must provide a work force of 30-40 men called “ewe” annually for twenty-five times (that is every twelve lunar times). Must provide in addition; in the farm another work force of about 5men yearly under the “Isabe” custom again for 25times.  Payment of annual dowry subsequence year for twenty-three years as follows: One new yam during “Ogun” festival, five old yams during the “orobodo” festivals as the case may be together with Apo Okababa {meaning a load of Guinean corn}. That is all the payment in where done for 25 tunes as the counting was on the basis of lunar months.	
	Ordinary, a girl got married at the age of 22 to 23years which was locally known as 25years.On the marriage day, the bride was accompanied to the bridegroom’s house by her relations who must give a gift of 25 kobo. In exceptional cases like where the bride price detailed above were not religiously complied with, a higher sums of money would be presented to the relations of the bride who accompanied her. It must be stressed out that it was not compulsory for the farmer in-law to compensate each yams gift with a sum of “Igbawo” (like 200 cowries which was less than the old one penny). By custom they would be bride must remain as virgin until she gets married. If she was not, she and her parents were publicly disgraced.
	The above practices was not binding on the reigning Owa lobo who by ancient custom could take any girl in marriage once his messanger put "Ireke Okin" on her hair do as she attend a function or went to market to sell or buy things. In addition the Owa lobo was by custom, the bride groom of the first female child following his ascension to the throne.
	The customary marriage system described above depicts the fact that the fruit is never plunked until it is ripe. It is akin to those prevalent among the Ekiti. However, the sudden death of an infant’s bride did not automatically end the built up special relationship between the two affected parents. They continued to hold each other in high esteem for the rest of their life. In exceptional cases; substitutes were made to compensate the bereaved bride grooms. 
[footnoteRef:3] [3:  ] 
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CHAPTER FIVE
SUMMARY AND CONCLUSION
5.1 Summary
This research work focused on studying the history, culture and development of Obbo Aiyegunle, a Yoruba village with a meaningful background. The aim of the study was to document the towns Origin, growth and the way of life of its people.
	In Chapter, one, introduced the topic and explained why the study is important. 1 discussed the research objectives the scope of the study, and the methods used to collect the information. This Chapter laid the foundation for the entire project by explaining what I plan to achieve and why it matters to study a town like Obbo Ayegunle.
	Chapter Two, focused on the literature review. In this chapter, I looked at various books and writing that explore Yoruba history and culture. Works like the history of Osogbo, The ancient city of Ile-Ife, the source of Yoruba world. From these sources, saw common themes like migration settlement and cultural presentation In Chapter Three, Examined the geographical, economic, social, cultural and political aspects of the town, explored the physical location of Obbo Aiyegunle and how it influences the way people live and work. I looked at the major economic activities such as farming, hunting, and trading which support the daily lives of the people. Socially and culturally, I studied and traced the Origin and historical development of Obbo Aiyegunle. This included the town’s migration action history, how and why it was founded and the role of early ancestors and leader in shaping the village. I discussed significant events, the people overcome them to establish a stable community. These Chapter gave us a clearer picture of how the Town came into existence and how it has grown over time.
	Chapter four studied the traditions, festival, customs and traditional institutions that shaped the village identity.
	Altogether, this study has given a well understand of Obbo Aiyegunle’s place in Yoruba history and culture. It has shown that the village is not only a settlement but a living community with deep historical significance.
5.2 Conclusion
	From everything I have studied, it is clear that Obbo Aiyegunle is not just an ordinary village, but a place with deep historical roots, cultural richness and a strong sense of identity. The Village origin story, its Journey of settlement and its cultural development reflects the larger story of the Yoruba people and their civilization. This makes Obbo Aiyegunle an important parts of Yoruba history, even if it is not always well known in wider historical records. 
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