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ABSTRA CT

	Mosque takes an integral part in promoting Islamic law and heritage, serves as religious centre even during the period of the Prophet Muhammad (S.A. W), his companions and followers of the followers. The focus of this research work is examines the role of Muslim youths in propagation of Islam in Ilorin metropolis. The objective is to examine the methodology used by the youths in propagating and using the mosque both religious and economic centre in Ilorin. Secondly, the study aims at the appraising some legal verse explained in the Qur‘an especially on establishment of the mosque in old days. The research methodologies adopted were historical method. The findings revealed the prophetic mosque Timbuktu mosque, Sokoto mosque, Kano mosque and Ilorin mosques groups as religious and harmonious centre.






i

CHAPTER ONE
INTRODUCTION
1.1 Background of the Study
	According to Abdulkareem (1990) Islam is the induction of right forms of behavior that would enable an individual to live responsibly in the society. Bello (1991) states that Islam is the process of learning to live as a useful and acceptable member of the society. Above definitions make individual to be exposed to all challenges that are needed for realizations of societal values. It is obvious that Islam plays an important role in the life of man and society. Islam is universally recognized as an important instrument for national development and economic growth. The reason why every government attaches great important to Islam and an amount of its budget is allocated to it. According to federal policy of Education Islam is very expensive and it required adequate financial provision which government atone cannot bear its burden. Islam need to be supported by individual, cooperate bodies and the general public.
	The national policy on Islam stated government welcome and encourages the participation of local communities, individuals and others cooperate organizations in the financing of Islam. It is important to note that, the common purpose of Islam is the transmission of accumulated wisdom, knowledge and skills from one generation to another, the preparation of the youths for future membership and participation in the life of the society, its maintenance growth and development. The fact is that communities, individual and co-operate organizations, participate in the development and promotion of Islam in Nigeria. The background study is devoted to the role of Muslim youths in propagation in Islam in Ilorin metropolis. Muslim scholars stated that promotion of Islam religious will produce youths, who are at peace with themselves as individuals and peace with society at large.
	They will become wholly of future to themselves and the community vho inspire them on the right direction view of their social obligation in the society to desist from shaming behavior.
	Lemu. Aisha believes that the aim of promoting Islam is to teach the child to consciences of his responsibilities to Allah serving him with all the talent (wisdom) and resources Allah has given him. Also, it is enable the child to know how to worship Allah in the manner he has given him also to enable the child know how to worship Allah in a good manner he has prescribe and encourage him thought this training to grow up as a good and aw abiding faithful Muslim who will contribute to the well-being of the society and humanity in general. This is responsibility known as, Dawah of Islam. Muslim took the task of designed programme such as worship, interactive session, seminar and symposia, drawing on board, for on effective methods in spreading the religion of Islam in Ilorin metropolis. Mosque took a great impact and achievement among the youths in the metropolis; some of the areas affected by this achievement are still remain populace in progress and growth of Islam
1.2 	Statement of the Problem
	Despite the significant role which Muslims and mosques play in understanding laws and principle, most especially those relating to legal matters and rituals are all tacked and settled in the mosques during and after the death of the prophet. It is in the light they we embark on this project so as to draw attention to the benefits of incoming generation with reference to the work laid down by the youths in promotion of the mosque by the youth most especially during the month of Ramadan and even some rural area in Ilorin mosques are properly built but without making appropriately.
1.3 	Aim and Objectives of the Study
	This work, intends to research this area of the roles of Muslim youth in promoting Islamic culture and religious in Ilorin, from the point of view, the youths played significant roles by spreading Islam in part of the Ilorin even along the street of some area in Ilorin where the youths formed on evening assembly along the main road and also the prayer will be group on as well. This particular area is intended to be researched on in order to shed more light on the issue of central mosques, street mosques vis-ã-vis its relevance to the contemporary world of learning and scholarship.
1.4 	Significance of the Study
	The study is necessary because it will contribute it once quota to the development role of Muslim youths in propagation of Islam and mosque in Ilorin metropolis. This study will also be of immense benefit to the Muslims and students of Islamic studies and others, who may be willing to research into activities of the role of Muslim youths in propagation of Islam in Ilorin toDo1is on the way to improve their society to withstand the new challenges of the modern scientific and technological approaches. The research will also provide necessary, information and educational standard.
1.5 	Methodology Adopted
	The methodology adopted in carrying out this research is of twofold:
1.	Descriptive and
2. 	Expository
	The instrument used to obtain relevant information is the libraries sources as well as field work. The nature of the work necessitates consultation of some experts in the field of Islam is history, leaders, politicians and district heads in Ilorin and its environment. During the course of this work experts on the field of Islamic historians were consulted and their consultation proved useful and resourceful to the proj ect, particularly Alangua, Balogun, Islamic teachers etc. indeed, their consultation is very vital to the work.
	I also used many libraries for the preparation of this project. Among the libraries used for the purpose are University of Ilorin library, Al-Hikmah University Ilorin, Kwara state college of Arabic and Islamic Legal Studies La CAILS. Some private libraries were also used for the same purpose. These include Moshood Gata’s library, Abdur-Razaq Dagbo’s library and personal library as well. All these libraries were found resourceful and informative. Adequate information about the role of Muslim youth in propagation of Islam and Mosque in Ilorin metropolis are provided.
1.6 	Scope of the Study
	This study is limited only to the role of Muslim youths in propagation of Islam and mosque in Ilorin metropolis. The research serves in promoting Islam or religious issues as part of their impact by the way of maintaining peaceful co-existence in Ilorin metropolis and beyond. Therefore, this study ill critically examine the roles played by individual in building mosque in their various environments at the same time the roles of some Muslim organizations in building mosques in Ilorin and it’s environs.
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CHAPTER TWO
2.1	Geographical Location of Ilorin
	Ilorin is a zone between the open savannah belt to the north and first zone to the south of Nigeria. It is built in a low hill. It has a tropical climate. It experiences dry and rainy seasons in the year. The dry season starts from November till April, while the rainy season starts in early April and ends in October and from November till the end of December harmattan is experienced.
	As a result of this strategic location between the open savannah to the north and forest zone to the south, Ilorin is advantageously placed to gain from the commercial movement of the traders from the north to the south vice-visa.
	Ilorin derives its name from Ilorin (the sharpening of iron). Another version of myth explains that Ilorin picks its name from ilu-erin (town of Elephant). This particular postulation is buttressed further with the report of killing of an elephant in 1824, in the suburb area of Ilorin, at a place now known as Oko-erin (quarter of Elephant) which is presently located at Kwara State stadium complex.
	Ilorin is widely believed, to have been built in the 17th century by a hunter from Gambe near Oyo-ile, whose name was Ojo. Ilorin was a virgin land occupied by Baruba family at a place which is still called Baruba near Idi-ape, before the arrival of Ojo. He found a well-positioned rock called Ilorin (the sharpening of iron) that was suitable for the sharpening of tools a. erected his transit camp near it. Ojo fled Ilorin before the arrival of Emila who also came from Oyo-ile, having known his intent to dislodge him cm Ilorin. Emila purposefully came to Ilorin to punish Ojo for tarnishing ii& image of another professional hunter. Ojo’s action earned him the pña nickname Ojo ise kuse (Ojo the immoral). However members of the Abase family of Idi-ape quarter are renmants of Ojo’s family, the first Yoruba settler s in Ilorin. Emila pitched his tent beside the legendary rock, so as to be vigilant should Ojo return to sharpen his tools. The spot where Emila built  his tent is now called Ile-Bamidele (Bamidele’s house) which lies across the  boundary between Baruba quarters and Idi-ape where the rock can  be found.
	The great grandfather of Afonja, Laderin arrived in Ilorin in the early 18th century , Ilorin came into prominence in Oyo Empire during the time ofAlafin Abiodun who crowned Afonja the highly priced titled of Are -Onakakanfo, in appreciation of the assistance rendered by Afonj a’s father to Alafin Abiodun.
	The death of Alafin Abiodun in 1789, paved the way for the Oyo chiefs to plan the downfall of Afonja whose growing influence in the governance of Oyo Empire during the reign of Alafin Abiodun had greatly angered them. The Oyo nobility believed that Are- Onakakanfo involvement in the governance was in contrary to their custom and tradition. Afonja imperial personality made the chiefs uncomfortable and unsecured. The chiefs strove hard to persuade the new Alafin Awole to cultivate the suspicion against Afonja and develop hatred for him. Initially, the Alafin withstood the pressure and resisted the attempts by his chiefs to lure him into collision with Are- Onakakanfo. However, at last the Alafin succumbed to the intimidation by the chiefs and accepted that Afonja was an enemy. In order to attain this goal, they plotted to get the Alafin to order the Kakanfo  to lead a military expedition against Iwere. The town was chosen because it was naturally fortified and believed to be impregnable. The reason was that .ie expedition will fail and Kakanfo will, therefore, in compliance with the tradition be forced to commit suicide. The expedition was concealed from Afonja until the troops reached lwere.
	The expedition took off accordingly, whereas the conspiracy had leaked to Afonja who pretended ignorance of it. When the troop reached Iwere, Afonja was informed as planned, Afonja condemned the conspiracy and conveyed that it was an abomination for Alafin to order military action against the maternal home of a deceased Alafin which Iwere was. He therefore, ordered the execution of the entire royal party on the expedition for the complicity in the conspiracy. Those stained included the Basorun and the Owota, thereafter, the Are- Onakakanfo called on the Alafin to commit 5uicide in accordance with Oyo’s tradition, to atone for the abomination. consequently, Afonja fled to Ilorin and invited Sheu Alimi to come and give spiritual assistance to the town.
	Sheu Alimi was born in Tankara in 1740 in the Niger Republic. He was Toronkwa Fulani, whose real name was Saliu Janta. His father was Muhammad Zubair. He received his Qur’anic education from Jibril bin Umar, the knowledgeable Islamic scholar who also taught Sheu Uthman dan Fodio. He portrayed an outstanding performance in his studies under his master. After his studies, he became a famous missionary who travelled widely in the course of Allah, like both his tutor, Jibril and his course mate Uthman bin Fodio.
	Sheu Alimi arrived in old Oyo toward the end of the 18th century. Within a short period of time he arrived there, he established a high reputation for piety and Islamic scholarship. This coupled with his effective spiritual ability won him followers who were thirsty of Islamic knowledge. So successful was Sheu Alimi in establishing Islam in that part of Yoruba land and the Alafin become nervous over the development. Reacting to this, the Alafin consulted the oracle which forecast danger if the Sheu was not sent out of Oyo.
	Sheu Alimi accepted Afonja’s invitation to Ilorin. And from different parts of Yoruba land, Muslims joined him to where-ever he was, with some of them joining his entourage permanently and continued the journey with him to Ilorin. He moved through Ogbomonsho, Iseyin, lkoyi and Kuwo to Ilorin at the beginning of 19th century. On Sheu and his entourage’s arrival n Ilorin, they met four semi-autonomous groups which formed Ilorin at that time. There were the Yoruba inhabitants living in present day Idi-ape/Akodudu axis, from the spot where the emir’s palace now stands to Fa’agba lived the pastoral Fulani’s under the leadership of Olufadi. A predominantly Hausa settlement having Mallam Bako as the head, who was given the title of Sariki, lived in Gambari quarter. Some Nupes and Barubas also lived in Gambari quarter. The three settlements, namely Idi-ape, Gambari and Fulani’s quarters were triangu1iaiy settled. On the outskirt of the  town, to the south, was the fourth settlement called Oke-suna which was an exclusive Muslim settlement. That ancient Oke-suna was at the site where University of Ilorin mini campus is. And in extension to the pheri-pheri of Adewole sub-word. The head of the community was At-Tahir nick-named Solagberu. He was a beri-beri migrant and venerable Muslim preacher, who like Sheu Alimi travelled widely over Yoruba land.
	Sheu Alimi payed serious attention to the propagation of Islam; he did not overlook the purpose for which Afonja invited him to Ilorin, which is to give spiritual and military support to crush invasion of the town by an Oyo army led by Ojo Agunbambaru, the son of the Basorun Gaha.
	After the support of Sheu Alimi’s Jarnah to defeat the massive Oyo army, the Kakanfo established himself beyond all doubt as a force to be reckoned with in the affairs of the Oyo Empire. Thenceforth, Ilorin became known as Ilorin Afonja that is ‘Afonja’s Ilorin’ to emphasize its freedom from Oyo’s aggression.
	Having militarily overcome numbers of towns including lgbomina villages in the neighborhood of Ilorin and succeeded in keeping Oyo at bay, the task left for Afonja to tackle the delicate issue of ensuring harmonious coexistence by the heterogeneous ethnic and religious groups in Ilorin. The pagan followers of Afonja started entertaining fear over the influx of Muslims into the town.
	However, both Sheu Alimi and Afonja, stood to caution their respective followers from engaging in a communal strife. The situation eventually went out of control during an egungun festival by Afonja’s followers. Masquerade was said to be provoked by a Muslim boy from Sheu Alimi’s household and the boy was pursued right into the Sheu’s residence. The act was considered by the Muslims to be an abomination and, in retaliation they stripped the egungun naked before sending him out of the residence after a brutal assault. To Afonja’s kinsman and pagan adherents s de-robbing of an egungun in the public was an un-pardonable affront on the sanctity of the egun gun subculture. Aftermath, a riot therefore, ensued between the Muslims and the egungun celebrants. From that time the e1ationship between the Muslims and Afonja’s followers soured irredeemably and both sides began secrete preparation for war. The Muslim Jamah had greatly outnumbered Afonja’s followers and his kinsmen. With this notion, Afonja therefore, sought the assistance of other neighbouring Yoruba chiefs, the likes of Onikoyi among others to fight the Jamah. Before the arrival of Onikoyi and others, Afonja fought gallantly right from his house to where he was killed, at the spot where the ultra-modem Ilorin Jumat Mosque.
	After the demise of Afonja, Sheu Alimi cemented his religious leadership in Ilorin. He was being assisted by his two sons, Abdulsalami and Shitta, who joined him in Ilorin before the war against Afonja arose. Because of the Shehu’s piety, the heads of all the communal grouping in the town, Olufadi of the Fulanis, Bako of the Sarkin Gambari and Solagberu of Okesuna submitted themselves to his leadership.
	After the death of Shehu Alimi, Abdulsalami made the historical succession of Sheu as the first Emir of Ilorin. Recognition was given to his is office by the Jama’ah and Gwandu authorities. Some religious and po1in appointments were made to consolidate the religious and political affairs. A standing Emirate council was constituted. Imams were appointed from among the Fulanis (called Imam Fulani) from the Malians (called Imam Imale) and form Gobiriwa (called Imam Gambari). The occupants of these positions are charged with religious responsibilities.
[bookmark: _GoBack]	The political position created by Abdulsalam was that of Balogun. Ilorin has four Baloguns representing the four principal quarters in Ilorin. These are Balogun Fulani, Balogun Gambari, Balogun Ajikobi and Balogun Alanamu. They were warlords who saw to peace keeping and defense of the territorial integrity of the Emirate. The occupants of these religious and political positions form the principal officers of the Emirate, which is the adversary council to the Emir on Emirate affairs. The membership, which started with the Imams and the Baloguns, come to include Magaji, Baba Isale, Daudus and some other stakeholders.
	From inception till date, the reigning Emir has always reserved the right of appointing any member of the Emirate council whenever there is a vacancy. Ilorin since inception has witnessed eleven Emirs-Abdulsalami 1823 - 1842) Shitta (1842- 1860), Zubair Ayelabowo (1860- 1868), Aliy (1868 - 1891), Momoh (1891 -1896), Suleiman (1896 - 1915), Sulu Gambari (1959 - 1992), Aliyu Abdulkadir (1992 - 1995) and Ibrahim Sulu-Gambari, 995 till date.
	Conclusively, the religion of Islam becomes the only unifying factor or the heterogeneous group in Ilorin. Of all the languages, Yoruba language becomes the lingua Franca of form. However, Ilorin has religious and political alignment with northern of part of Nigeria. The inter-marriage among these groups also make it very difficult to recognize people by single origin (root).


2.2 	The Scholars and their Activities in Ilorin
	There are many scholars who immensely contributed to the development of both Arabic and Islamic Education in Ilorin generally. Among those scholars who contributed extremely to the field of Arabic and Islamic education in Ilorin and its environs are; Shaykh Muhammad Takuti An-Nufawwi who was a Nupe Shaykh Abubakar Bube who originated from Gobir tribe in Sokoto (d. 1838- 1255AH); Shaykh Musa Atere of Okelele rea (d. 1907); Shaykh Badamasi b. Musa of Agbaji, (d. 1913); Muhammadbin’ Ahmad Belgore, (d. 1913); Shaykh Abdullahi Badende who arrived in Ilorin in 1890 and died in 1921 and Shaykh Ahmad bin Ikokoro (d.1936); and many others.
	Arabic and Islamic learning in Nigeria has been classified by various scholars. Shaykh Adam AbduHahi Al-hon spoke of the eras of Bomo, Wangara, Maghili, Fulani and colonialism.,4 On the other hand Zakariyahu EDseni has pointed out the following classification:
1.	‘Asrul- Istihial (The era of commencement, 1000-1300 C.E)
2. 	‘Asrul-Istirshad (The era of seeking for instruction, 1300-l804C.E)
3. 	‘Asrul-istiqrar (The era of consolidation, 1804-l903C.E) 
4.	‘Asrul-Isticrnar (The era of colonialism, 19034960C.E)
5. 	‘Asrul-Izdihar (The era of fluorescence, 2000 to date).
	The activities of Arabic and Islamic scholars of Ilorin and their literary output according to Z. I. Oseni fall within five eras related to the one named above they are as follows;
-	Pre-Jihad Era;
-	The Jihad Era;
-	The Colonial Era;
-	The post-independence Era; and the Era of Fluorescence.
	Under the new dispensation, much had been produced in the fields of Arabic language, Literature and Islamic Studies, which placed Ilorin as one of the most vibrant Islamic centers in Nigeria.
2.2.1	Nature of Scholarship and ‘Ulama Contributions
	There are two types of schools in Ilorin Emirate from the very beginning namely: Quranic schools known as (Makaranta Alo) or (Ile Kewu Wala). The second one is called Ilm school of learning i.e. Makaranta Ilimi Tie Kewu Onitumo). However, in the modem day Ilorin, schools of different levels are established. They are (Ibtida‘iyyah) primary school, (Idadiyyah) that is intermediate or junior secondary school and (Thanawiyyah) senior secondary school.
	On the completion of learning the recitation of Glorious Qur’an, an elaborate feast was organized for the pupils by their parents (pupils), for achieving so much. They called it Wailmat Khatimul Qur ‘an. It was a day of seeding and celebrant would recite the Qur’an in the public at conspicuous centers; in his teacher’s home and in his own house.
	The celebration of Walimatul-Qur’an was conducted with all decorum of simplicity and humility. It is a get-together in aim to create awareness and motivation for the Muslims. The celebration of the Walimatul-Khatimul-Qur’an serves as an avenue for propagating Islam as it show-cases the beauty of Islam. In the same vein, the Celebration also serves as an encouragement for increasing the enrolment level of the Qur’anic school.
	After the completion of the recitation of the Noble Quran, the pupils proceed to the (Ibtida‘yyah) primary school which lasts for three years. The subjects taught are; Qur’anic texts, Hadlth, Jurisprudence, Islamic Monotheism, History, Ethnics, Arabic Grammar, Literature, Comprehension, Composition, Translation, General knowledge and English language 
	The intermediate classes or junior secondary school (Idadiyyah) which also has three-year duration; the subjects mentioned in the preceding paragraph are studied in addition to basic logic, geography, social studies, arithmetic, rhetoric and science, all in Arabic language i.e. Madrasatu Zumuratu Kamallyyatul, Adabiyyah, Okekere, Ilorin. 
	The last one is senior secondary school which means (Thanawiyyah  or Tawjihiyya) which also has the same duration of similar to that of the junior secondary school with more intensive study of the subjects named above.
2.3 	Social and Economic Activities of Ilorin Community
	Ilorin is highly blessed with numerous resources. This is a result of the heterogeneity of the people and the cosmopolitan nature of the town. The major people that inhabited Ilorin suddenness, Malian, Hausa, Fulani, Yoruba and others brought their occupations with them; so also have merchants and travelers. All the occupations have been domesticated in Ilorin. Some are peculiar to certain tribes, families and individuals, while other are general. For instance, the Fulani essentially keep livestock, the Nupe are experts in grand nut oil extraction and frying of grand nut cake (kulikuli). The Hausa are essentially mat makers, well diggers, embroidery and rope makers, The Yoruba are popularly known for hunting, pottery, mud-house building and heather works. The general ones include farming, commerce and cloth weaving. It is important to stress that the initial professional boundaries have been demolished, hence, thediffusion of the professions. All the tribes share profession with one another.
	Names of some compounds, areas and families in Ilorin are direct reflection of their occupation. For instance, there are the Olokoide (brass smith), lie Alagbede, (black smith). We have Ile oloko, Tie Agbeji, Tie Olopatiro, families who were originally wood carvers. lie olomo (mud ayers), Adabata (makers of shoe/sandals), Tie Asileke (bead makers), Tie Olori (makers of shear butter), Tie Olowu (wood spinners), lie Eleni (mat weaver), Tie Aiawo, Tie onipanmo, and lie onisona (tinners and leather workers). Others include Tie Aladi (makers of local pamade), Tie Olosun makers of body powder), lie Olokun (rope makers), Ile Alapata (butchers), Tie Onikoko (potters), Tie Oniyangi (stone breakers) Tie Amode (hunters) Tie Katibi (Arabic/ Quanic writers).
	The training period for these professions usually covers the period of childhood. Off springs of the professionals are usually exposed to the working environment from the age of ten and continue to learn through observation. By age thirteen to fifteen the learner is allowed to practice from simple to complex.
	And between age fifteen and twenty he is allowed some free practice under the watchful eyes of his parents or ‘master’. The child gets his freedom, if he wishes, after marriage. However, modernity has affected this system. Today, a child of two to five years is sent learning of most of these trades especially by apprentice from outside the family.
2.4 	The Role Played by Ilorin Central Mosque in Promoting Teaching and 	Learning among the Youths


	The mosque strongly enhances the freedom of man and his activities to ensure progress and peace in the society. The mosque could achieved by individuals and the society at large through content sound intellectual, spiritual, moral endeavours.29 It is clear that, the mosque right from outset encourage the establishment of a society charactersized by a high sense of personal friendship, emotional attachment, moral commitment and continuity in time, in which individuals could develop especially, politically, economically and religiously, in which group would be bounded together by a shared sense of belonging of identity. Abdulati, believes that mosque is the alert guardian of virtue and the bitter enemy of vice”.30 what is required of the community is required of every individual member, the society is an organized entity and every individual is accountable to Allah. The mosque seeks to build a society characterized by exemplary conduct, unity of purpose, reciprocity of feelings, solidarity and equity.
	In Ilorin metropolis mosque, aside religious activities, other local political and economic activities take place in the mosque. For instance, ceremonies such as marriage, naming a new child, turban new title holders, commission new houses, prayers for intending and returning pilgrims, wolimat al-Qur’an, competition on Qur’an recitation, raising for mosques and Qur’anic schools launching of religious books etc.
	In 1985, the political issue between Alhaji Akanbi Oniyangi ex-minister of defence walin Ilorin and Dr. Abubakar Olushola Saraki ex-senate leader, the ruraki Ilorin was settled in the Ilorin central mosque. In the year 200 1/2002, the political misunderstandings between the Emir and some of his chiefs were addressed in the mosque. Although the crises are not over, but the efforts reduced the tensions generated by the crises in the 2001-2002, the crises at the University of Ilorin was assuming a dangerous dimension because series of murders were committed and series of assassination attempts were made on the personality of the vice-chancellor, Profession Shuaib Oba AbdulRaheem and some other principal officers. In order to ensure orderliness, peace and tranquillity on the campus, in Ilorin and Nigeria in general, a special prayer session was organized in the central mosque where people from all walks of live gathered. The retirement of Justice Mustapha Akanbi, now the chairman independent current practical commission (ICPC) was celebrated with prayers in the central mosque. The Ilorin emirate took several steps at setting the political rife between Governor Muhammad Lawal of Kwara State (1999-2003) and his political god-father Dr. Abubakar Olushola Saraki to both resolved to test their political might with the year 2003 election, which ended in favour of Dr. Olushola  Sakari the election.
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CHAPTER THREE
3.1 	The Role of Youth in Islam
	The role of youth in Islam, is very significant. It is the stage when his faith is likely to be tested repeatedly by temptations “of the flesh”. “It is the duty of youth Muslims to overcome this temptation and preserve their deen (Islamic way of life), share Islam with others and observe the teachings of the holy text of Islam such as the Qur’an and Hadith. As such, Muslim youth are expected above all to play an important role in the advancement of Islam to establish Good Habits within the Muslim Community.
	This is the time in which opinions, habits and beliefs are found, and it is important that the time to be spent in personal development. For example Muslim youth should develop the habit of praying five times per day, as he or she will do in adulthood by avoiding the temptations of times alone with the opposite sex and by seeking guidance from other, wisher Muslims. In this way the Muslim youth will graduate to the level of adulthood as a spiritually strong individual able to serve as a role model for other youth people. The Muslim youth should do all things with the aim of glorifying, or serving Allah. Even casually spending time with friends offers the opportunity to share Islam. The Muslim youths should also refrain from backbiting, slander, jealousy and envy and focus instead on gaining Islamic knowledge and practicing the Islamic values of forgiveness and forbearance. Even if a Muslim youth has limited understanding of the Qur’an complexities, he should endeavour in all situations to behave in a way that would please Allah. In fact, when a Muslim spends his youth in worship and study of Islam, Allah views it as a form of gratefulness for life. They should form healthy friendships with non-Muslims as it can strengthen their own faith. With fellow Muslims, youth are urged to form a brotherhood of shared faith to be nurtured at all times, not just in crisis. They should be faithful kind, generous and loving friends. They should seek knowledge the Prophet Muhammad referred to the attainment of knowledge as a duty - not a right or a privilege for all Muslims. In youth Muslims have the responsibility to pursue both a religious and a attending religious services, but they are also encouraged to render religion services; they are also encouraged to seek wisdom from parents and other relatives. The Prophet warned against mistreating or belittling the youth for their lack of wisdom and urged the different generations to come together and learn from one another.
	The role of the Muslim youths cannot be emphasized. At the beginning of Islam, the religion was propagated by mostly youthful companions, such as Ali, the south caliph, Zayd Ibn Thabit. Abdullahi Ibn Umar among others. In the contemporary time, the Muslim youth are also playing a very vital role in the country Islam. For instance, the Muslim student society has been instrumental to the awareness in campus of Nigerian university.
3.2 	The Formation of Muslim Youth Organization in Ilorin Metropolis
	According to AbdulKareem (1990), Islam means the process ofdeveloping balanced growth of the total personality of man through the training of man’s spirit, intellect, rational feelings and bodily senses. He believed that fundamental sources of knowledge in Islam are the Qur’an and the Hadith of the Prophet. He further asserted that the ultimate purpose of Islam is the attainment of Islamic virtues therefore; Islam is based on integration of an individual into a sound and effective citizen in all attaches of life. This indicates that Islam attaches great importance or knowledge for development of any society. Abdullahi (1988) observed that through it man will be able to perform his role as an agent of socialization in the society. With the great importance attached to Islam, Islamic knowledge was accepted by Muslim in Nigeria at the inception or entrance of Islamic into country.
	Fafunwa (1982) asserted that whenever Islam spread, rudimentary Knowledge of the Holy Qur’an Hadith and Islamic laws are taught to its follower He believed that people considered the teaching of religious as duty worthy of reward from God. He observed that Islam came to Nigeria and some other parts of Africa before western knowledge. In some part of Africa, Islam had established firm, root long before the western knowledge. AbdulKareem (1990) supported the above view. He asserted that Islam was well rooted in West African since 13th Century and it had gain a great influence in most part of Nigeria. He believed that Islam had been established in any place before the arrival of Christian missionaries Onyerisara and Aisiku (1982) also believe that Islam has been firmly established before Christian oriented form of education, otherwise known as western knowledge. They asserted that Arabic and Islamic studies are essentially for religious instruction but it has great influence on the people before the missionaries and colonial rule in the country.
	History has it that, Islam arrived in Ilorin metropolis in the 19th century. There were only a few relatively small Muslim youths in Yoruba land in place like old Oyo, Ilorin. These youths consisted in the main of Muslim. With this historical fact, the effort has being made by Emir of Ilorin Alh. (Dr) Ibrahim Sulu Gambari constitutes the Muslim youth’s organization to regain the lost values and rights of Muslim using both human and non-human material for this laudable objective.
	Fafunwa Babs (1974) believed that the coming on board of Muslim youth organization checked the Christian conversion into any religions apart of the religions of his parents (Islam). He maintained that, at the initial stage of its introduction of western knowledge did not cater for Islamic studies to be taught in school owned them, because the Christian missionary policy was primarily designed for converting student into Christianity. He maintained further that, this led to the folding up of Muslims in schools. The campaign was so much interfiled in the late 20th century that many Muslims children found it very appalling (if not un-bearable) to attend school where western secular knowledge was being taught unless the Muslim who attends change their name and pretended to be Christian.8 This caused many damage to many well-devoted individuals. For instance Lawal was changed to Lawal son, Yusuf bears Jacob, while Jimoh changed to be call Johnson and Wahab become Wabson/ at this time middle name that were noticeable among the Muslim were kept in the cooler for pre-mental bodies. Many Muslim parent had the feat that in spite of change of name, their wards or children might be converted.9 They therefore remained adamant and would not spare such dangerous risk for their children for school. Consequently, these had caused low patronage of Muslim children enrolment in school, which has Christian ideology as its foundation. The Muslim in other hand has since been clamouring for the establishment of a school where their children will acquire the Islam that goes along side with western knowledge without religious bias.
	The Muslim youth’s organization was established in January 2000, following the series of religions. The conflict that was took place in the previous years. It was established through the royal directives of his highness Alh Dr) Ibrahim Sulu Gambari the Emir of Ilorin and the instrumentality of the former grand Khadi, Justice AbulKadir Orire (RTD). The aims and objective of the Muslim youth’s organization is always the primary target of the Muslim youth.
The Emir of Ilorin Alh (Dr.) Ibrahim Sulu Gambari
	The organization was charged with the duties, creating enabling environment for religious tolerance among the Islamic societies and religious associations in Ilorin metropolis lead to the smooth running of the activities. To control and conduct religious sermon open air-services on either electronic media (radio television), and print media such as newspaper, weekly magazine, journals with the aim of promoting understanding among group in the Ilorin metropolis in particularly Kwara State in general and settle amicably any issue of misunderstanding between different religious groups associations and non-Islamic religious societies, also to sensitize the public on the importance of religious principles and tenants in both private and public gathering. The Muslim youths organization has cast it first stone by organizing seminar work-shop for any Muslim and students of Arabic and Islamic studies at primary school level, the first of its kind in the form metropolis and states in the year 2000, which took them across the 16 local government in the state.
3.3	The Roles of the Muslim Youths in Propagation of Islam in Ilorin 	Metropolis and Building of Mosque

	The objective of this sub-section is to look closely at the activities and the impact of these activities of the Muslim youth organization on the Muslim youths in particular and the Muslim community at large. At this point, the Muslim youths comes into focus. The Muslim youths organization is concerned with the propagation of Islam, the faith, brotherhood and peace. This makes it to place premium on it’s religious activities. This is because the Muslim youths regard themselves as a vehicle of Islamic reawakening in the society. The members of the society believes that Muslim youth needs to be constantly reminded of their religious responsibilities in order for them to be good Muslim. The primary aim of the propagation being the increase of spiritual awareness among follow Muslim youth in particular and other Muslim in general. This propagation is carried out through a lot of channels and a number of reasoned. Among the channels of propagation; are Islamic enlightenment-meetings, building of mosque among many others. These activities cannot be over emphasized. We have a youths organization such as MSS) Muslim students society of Nigeria. The society belongs to all Muslim students in Nigeria, regardless of their age or whatever school they are attending. This means that all Muslim students are members of the society automatically. The society however, does not limit its membership to students alone. This is why the construction of the society stipulates in it article five.
Membership shall be open to any Muslim willing to accept the aims and basics of the society.

	In practice, though, it was generally accepted that student of post- primary and post-secondary institutions in Nigeria are members of M.S.S.
	The aim of the Muslim youths organization is building of mosque in conjunction with other Muslim bodies. And to increase the spiritual awareness of the members the Muslim youths decided to encourage some of the school branch in embarking upon the divine project of erecting a place of worship for their members.
	Furthermore, some schools in Ilorin Metropolis now have their own mosque in their compound. Such schools are form Grammar School, Queen Elizabeth School, Government Secondary School, Ilorin, Government High School, Ilorin. Likewise, the institutions such as College of Arabic SchoolLegal Studies, College of Education Ilorin, University of Ilorin among many others. The presence of the mosque in the school compound readily reminds the Muslim students of some of their religious obligations. This in effect makes them better Muslims.
	The Muslim youth at branch level or area, council’s level appoints or selects Imam for some of these mosques based on shura. The imams so chosen are usually schools prefects. In most school they are usually referred to as mosque prefects.
	In other schools where there is no complete structural building to serve as the mosque, the schools earn-marked part of the schools land for the purpose of salat. This is the practice even in some Christian missionary school. The Muslim youths organization has been able to secure pieces of land for the purpose of Salat. This can be considered a great achievement especially in some of these Christian missionary schools, the Muslim youths had to go to a great length to secure this victory.
	Therefore, the role of Ilorin youth in propagating of Islam in building of mosque in Ilorin metropolis cannot be undermined in construction of the Ilorin central mosque.
	Another example of mosque constitution by Muslim youth organization can also be found at a local mosque called Ode-Amodi mosque which is located around Ipata Ojagboro Area. The mosque was built in the 60s but when it was to be rehabilitate in 2010, the Muslim youths of the area stood up by sacrificing their times and money to make the project a successful one.
	Even when there is insufficient found, they left their work and came out on the road to raise find source for fund: (fi sabillahi ) in order to make the project a reality.
	Moreover, they not only sacrificed their money and time they even used their energy to work as labourer for the bricklaying during the construction of the mosque. These above are the work and commitment of Ilorin youths Muslim in propagation of Islam in Ilorin metropolis and building of mosque.
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CHAPTER FOUR
THE PLACE OF MOSQUE IN ISLAM
	The word mosque in Islam is an Arabic word “Masjid” and literally mosque can be defined as a small place or large place that is specifically built by Muslims to worship there. Mosque also holds a special prayer service, called Jumuah. This is done once a week, and it replaces the Suhr prayer on Friday at the mosque. We have two types of mosque generally; we have Masjid Jami and Masji Ratibi1.
	The life of the prophet in Medina exemplified of the significant of mosque in the society. The prophet established a common wealth between the Muslim and non - Muslims. He signed peace pacts with the Jews, the families of Qainqua, Nazir and Quraish, the monks of the monastery of Saint Catherine and the Christians. The terms of references were essentially bordered on living as a people each group to its faith, helping one another at war and non-interference.2
	The mosque in order to further foster peace in the society, encourages a high sense of justice and equality of man before the law. The prophet during the life-time practically demonstrated this among all and sundry and his apostles did same. The members of the society were treated equally and justly. In cases of disputes between Muslims and non-Muslims the non- Muslims were given preference to choose the law by which they should be judged fear of being cheated reduced among the non-Muslims as many cases were resolved honestly in their favour. They became more confident in the Islamic government.3
	To further in still sense of discipline and acceptance of other people and specially among the Muslims and generally among members of his society, the prophet laid down an article of faith asking all the Muslims to have faith in all prophets before him as they were men of God and their holy books be treated holy. He encouraged them to appreciate and be grateful to one another, as he who is not grateful to men would not be grateful to the Lord. The mosque stood strongly by and encouraged the freedom of man and his activities inasmuch as they were not inimical to others’ progress and general peace of the society. This freedom, the mosque hoped, could be achieved by individuals and the society at large through constant and profound intellectual, spiritual, moral endeavours. It is clear that the mosque right from outset encourages the establishment of a society characterized by a high sense of personal friendship, emotional attachment, moral commitment, social profession and continuity in time, in which an individual could develop socially, politically, economically and religiously to the fullest, and in which a group would be bounded together by a shared sense of belonging and being of identity.4
	Contributing to this discourse, Abdalati believes that mosque is the bastion of virtue for members of the community because the society is an organic entity and every individual is accountable to Allah. Thus the mosque longs to build a society characterized by exemplary conduct, unity of purpose, reciprocity of feelings, solidarity and equality.5
	In the Ilorin metropolis mosques aside from religions activities, host other social political and economic activities. For instance, ceremonies like marriage solemnizations, naming ceremony, truanting new title holders commissioning new houses, prayers for intending and returning pilgrims, WoIimat al-Qur’an, competition on Qur’anic recitation, and raising for mosques /Qur’anic schools launching of religions books etc.6
	In 1985, the political rifts between Alhaji Akanbi Oniyangi ex-mister of defence and Walin Ilorin and Dr. Abubakar Olushola Saraki ex-senate leader and the Turaki Ilorin was settled in the Ilorin central jummat mosque. In the year 2001 the political misunderstandings between the Emir and some of his chief was addressed in the mosque.7 Although, the crises are not yet over, but the efforts made calm down the tensions generated by the crises. The retirement of justice Mustapha Akanbi, now the chairman independent current practical commission (ICPC) was celebrated with others in the Ilorin central jummat mosque.8
4.2 	The Origin and Development of Mosque in Ilorin Metropolis 	Introduction

	Following the Sunnah of the Prophet Muhammad (S.A.W) one of the first acts of Muslims upon arrival in a new land, is to establish a Masj‘d (Mosque). The mosque has always been a place of worship for Muslim.9 The first mosque built by the Prophet Muhammad (S.A.W) in Medinah served a he first school, central meeting place community hail and court of law, mosque therefore, serve as Muslim meeting place to discuss social and political issues in their community.
	The first major development in the history of mosque in Ilorin was toward the end of the nineteenth century. That was the period when Islam continued to make steady progress in the town as a result of an increase in the number of mosques in the city.10 Hence, apart from the central mosque (Mosalasi Jirnoh) which was traced back to the period of shaykh Alimi, other mosques were reported to have been built in all the four wards of the town, namely Fulani, Gambari, Jikobi and Alanamu though many of them began as structures. Dan mole mentioned that by 1893, mosques and praying sites in Ilorin stood to be perhaps around three thousand. The number of mosque given might be doubtful. However, since the majority of the inhabitants were Muslims each house or any place around could be considered to serve as a mosque. After all there is a saying of the Prophet (S.A.W) which say’s “The earth has been made for me a place for praying and a thing to perform tayammum.11
	The first congregational prayer was led by Alfa Alimi (A1-Salih) at Ori-oke (Literarily, top hill’) during the time. The congregational prayer was moved first to Munambai mosque at Oke-Kura. This was further shifted to Makana before it was finally shifted to Idi-Ape in 1870. This mosque remained in Idi-Ape up till 1987 when the ultra-modern Jumat mosque in front of the Emir’s was constructed. It must be noted that the shifting of the Jum’at mosque established in Alfa Alimi’s time was made when the first mosque built in Alfa Alimi’s life time was reconstructed by Emir Zubair (1860-1868) and was subsequently expanded by Emir Aliu (186801891). The 1986 census conducted in Ilorin revealed that there were about six hundred (600) mosques and more than thousand smaller ones found within Ilorin township. Also by 1992 there were over ten Jumat mosques in the city of Ilorin metropolis.12
	The congregational Jum’at in the central mosque in Ilorin metropolis is conventionally led by the Chief Imam of Ilorin and assisted by the two others namely Imam Imale and Imam Gambari of Ilorin metropolis. The other Juni ‘at mosques at present include the three mosques in the two campuses of the University of Ilorin, the Yahaya Muritadah mosque located at Oke-Agodi, the Ansaru-Deen mosque at Ibrahim Taiwo the Imam Teminu Amilegbe mosque at Amilegbe, Ilorin the Government Secondary School Ilorin mosque the Ansarul Islam mosque at Ogidi, the Shaikh Bello Folorunsho mosque located at Jebba road. Others included the Sobi Army Barracks mosque, Tajul Adabi Mosque Adabata Abayawo and Jumatul Sheriff-deen Islam Central mosque Shao Garaji.13
	Presently too, Shaikh Bashir Saliu is the Chief Imam of Ilorin metropolis. He was turbaned as the twelfth Imam Fulani by the ninth Emir, Zulkairnain Gambari Muhammad (1959-1992) in October 1983. The Imam Imale and Imam Gambari of Ilorin metropolis are next to the Chief Imam in hierarchy respectively.14
	Moreover, the major function of any mosque is to establish prayer (Salawatul-Khamsah). However, mosque also, serves as schools for the larger society that built it. Tafsir al-Qur’an (exegesis lectures are held during and after the fasting of Ramadan in most of these mosques. Apart from above mentioned, some mosques are also used for observance of Friday Jum‘at Prayer.15
4.3 	The Role of Muslim Youths in Building of Mosque in Ilorin Metropolis 	with Particular Reference

	Islam had been in Ilorin before the coming of Sheikh Alimi (al-Salih) in the l9th century. The earliest Islamic settlement in Ilorin called Oke-sunna is said to have been established as early as the 17th century. This is because no mosque or the story of any mosque used by the Oke Sunna Muslims survived to the present. Some people believe that even if there was any constructed mosque it must have gone with the destruction of the Oke-sunna by Emir Abdulsalam over leadership tussle with Solagberu However, it is generally believed that they must have used open space mosque(s) called Masalasi jiji. This could be inferred from the fact that most mosques of today started as ajiji mosque and transformed into magnificent buildings.
	In other words, the mosque used in the Oke-suriria community for daily prayers. Jummat and Ed prayers are not yet know. 16
	However, to believe that by the 8th century mosque had spread beyond the confine of the Oke-sunna settlement to other parts of the town particularly areas noted for notorious traditional practices. For instance, Agbarigidoma mosque was established as ajiji mosque in 1741 with the first imam being Imam Abdulkadir Agbaarigidoma (d. 1791) Munanibau mosque at oke-sunna is believed to have been established in 1811. Thus representing some of the mosques used before the settlement of Shaikh Alimi in Ilorin.
	The History of Ratibi and Jun]mat mosques is interwoven in Ilorin, :his is because in most cases Ratibi; mosque transformed into a full-fledged temporary or permanent Jummat mosque. For instance, Shaikh Alirni’s mosque at Ori-oke, Munambi mosque at Oke-kura and Makana mosque at makana which were Ratibi mosques served successively as Jummat mosque during the life time of Shaikh Alimi as the chief Imam. The Idi-Ape mosque, which was also a Ratibi mosque, was expanded and renovated. And it became the first permanent Ilorin Emirate central Jummat mosque since 1870. However, there are areas where Jummat mosques are built separately from the Ratibi mosques. The idea of building a Jumrnat mosque was always muted by the members of the various communities in Ilorin. The Ratibi Mosque was opened, daily prayers were observed there except if the mosque was located, far from peoples’ residences or in a non-residential area. A good example is the Ansarul Islam Jummat mosque at ogidi where only Zuhr and Asr are observed. Some of the Jummat mosques at Oloje estates suffered the same fate in the light of the fact that the Ratibi and Jummat were in a way tie together.
	Before 1823 when Ilorin emirate was established, individual mallam closely assisted by students and disciples established mosques. Since the people and the society were at the primitive stage. their oh was simple They prayed along with the mallams in the mosques which were claimed to be mere open spaces and keep the mosques. The same space used as mosque was said to have been used as the Qur’anic School Shaikh Alimi together with supporters such as Skaikh Ahmad Bakari Aluko and Shaikh Umar Yero among others, built his mosque at Ori-Oke other scholars at the different quarters also had their individual mosque.17
	The Emirate authorities in the 9th century approached the issue of building and maintenance of mosques multifariously. They built mosque and encouraged others to build. For instance, the Emir of Ilorin AbdulSalam to Aliyu 1823 to 1891 concentrated their attention, energy and resources on the building of the Idi-Ape Jummat mosque. Which at back to the time of Shaikh Alimi and this became fully operational as Jummat in 1870?
	Furthermore, the Emirate authorities encouraged the settlement of Muslim emigrants in Ilorin and granted them plots of land for settlement. Emir Shitta (1836-1861) was particularly noted to have allowed Nupe and Hausa Muslim returning from Brazil to Settle in Ilorin. Danmole noted that this system increased the population of Muslims in Ilorin and led to the consolidation of Islam. It should also be noted that as the number of Muslims increased in Ilorin, so also the need for mosque increased. Thus, the increase in Muslim population in Ilorin in the 19th century had increased the number of mosques at the different quarters of Ilorin Emirate. The Emirate authority shared land out as fief among the notable in Ilorin. The fief holders being part and parcel of the emirate authority could not but encourage the spread of Islam in their area. This of course started with building of mosques and encouraging Mallams to settle down there for the propagation of Islam.18
	Another important factor that must have increased the number of mosques in Ilorin Emirate in the 19th century was the willful migration of some Muslims to the districts in the Emirate. Chapman noted that in the 1880s, the Fulani pastoralists and farmers moved to Ejidogari for agricultural purposes. Since they were Muslims, they must have established mosques in their settlement at least for the purpose of people between Ilorin and Afon on the one hand and Ilorin and Owode on the other led to the spread of Islam in Afon and Owode, which translated into increase in the number of mosques.19
	As a result of the steps been taken by the Ilorin Emirate authority is to encourage the spread of Islam in the Emirate in the 19th century. Ratibi mosque became proliferated in the four quarters of Ilorin (Alanamu, Ajikobi, Gambari and Fulani) in particular and Ilorin metropolis in general. By 1893 the number of mosque in Ilorin metropolis was said to be three thousand. Damole considers this figure as outrageous.
	However, one, could not say outright that the number is outrageous. This is because by this time, the Muslim population was on the increase. And since prayer could observed at any clean place wherever the hours of prayers overcome them, the number of mosques could be that much. It is not unlikely that greater percentage of the mosque was open space mosques mosalasi jiji. 20
	However, it is important to note that if the mosque in Ilorin metropolis could be up to three thousand in the 19th century, it is suggestive of the fact that less cooperation existed among the Muslims or that wherever the people had cause to pray while in transit was always demarcated and abandoned for other people who might later use it again.
	By the beginning of the 20th century, it was clear that various steps adopted by the Ilorin metropolis authorities at ensuring rapid establishment of mosques in order to spread Islam yielded results. Hence, the survival of the step taken into the 20th century cannot be over emphasized. The steps included encouraging Muslim emigrants to settle in Ilorin metropolis, encouraging the fief Islam to the interior of the Emirate, and granting permission to build mosques, blessing the attempt to build a mosque and or completed mosque. They also hoped to produce Muslim lawyers, doctors, engineers, and educationists etc to increase Muslim participation in the administration of Nigeria. The Islamic organizations that emerged are Ahamadiyya (1916) Ansaruldeen (1923) Nawarudeen (1939). Ansaru-Islam (1934) and a host of others. All of these organizations found their ways into Ilorin metropolis to establish branches and build mosques. Although these mosques were built with the permission of the Emirs, the Emirs could not do otherwise; they would have prevented the building of the mosques especially the jummat mosques, which they believed were eroding their power and authority. The fact that Emir Zulu Kamaini Gambari (1959-1992) opposed unsuccessfully the establishment of Shaikh Yahaya Muritala Jummat mosque at oke-Agodi in 1985 confirms this assertion.21
	By this period too, establishment of mosque in Ilorin metropolis communities, households, compounds, or neighbourhood which had begun y the late 19th century became well entrenched. The emerging indigenous Muslim scholars and Muslim civil servants at various ministries deemed necessary to have mosques where they could easily observed their prayers. 	Furthermore, the emerging modem Qur’anic scholars (Madrasat) found it necessary to establish mosques for the students to carry out practical salat. This idea also spread to the movement educational institutions most especially secondary schools and tertiary institutions. Today, the verbal permission of the Emir to people to build mosques is no longer considered a must but mere seeking of blessing. Those who neither do non take permission before they build mosque nor invite the Emir for opening ceremony suffer or lose nothing.
	Consequently, as a result of the continuous increase in the population of Muslims in Ilorin metropolis which many people attributed to the influence of Muslims running for their dear lives as a result of po1iicaL social and religions unrest, in Kano, Kaduna and Lagos and the improved financial capabilities of some Muslim there was a tremendous rise in the number of mosque in Ilorin metropolis in the 20th century. For instance, a source claimed that in 1986 thee were about six hundred (600) main mosques and more than a thousand smaller ones within the city of Ilorin metropolis And could the term smaller mosques be interpreted to mean Ratibi mosques or jiji mosques? I think the main mosque is likely to be referring to build mosques. This is because up till they year 2015, the number of jummat mosques in Ilorin in total is not close to six hundred and fifty. By the same analogy, the smaller mosques could their primitive or transitory stage. However, that Ilorin metropolis to alone had about one thousand and seven hundred mosques shows that the building of mosques was on the increase.22
4.4 	The Management of the Mosque
	As it has already been noted that Ilorin Emirate mosques, Jummat and Ratibi were built and are still being built either by the rulers individuals Muslims communities (at wards, sub-wards are quarters institutions), estates etc and / or Islamic organizations the mode of raising funds is similar across board but the amount realized is influenced by the level of influence and number of these who pray in the mosques. However, to build renovate or maintain mosques in Ilorin Emirate. Funds are raised through launching of appeal fund! raising, levying members and collection of aims (fisabililahi).23
	In the 19th century, the idea of full scale launching was not known in Ilorin. It was the sole responsibility of the Emir to build mosque especially the jummat mosques at Ilorin metropolis?
	According to Shaykh Adam Abdullah Al-Ilory, Categorical, the mosque could be named after on individual given their contributions in kind or in cash and their obedience to guiding the construction of a mosque. He said
Yes! Mosque can be given the name of someone who contributed majorly and who met the aforementioned rules like the Muhammad Shafici Bik mosque, the mosque of Au Balogun Oloko as well as the mosque of Ummal Khair (dealer in native clothes), they were instrument to the construction of the mosques.24

	The important they to mention and that issue of names is a factor of crisis in Nigeria mosques. The common tradition in Ilorin is that mosque are built by a group or individual and family or clan or tribe. Such mosque are therefore, in other hand, the control and contribution of mosques should be in the hands of who is knowledgeable and enlightened about it ethics. It is not proper that mosque administration should be under a leader who knows little or nothing about Islam like some of the so called honorific title holders the like Balogun or Saraki Adini or ignorant, money bags, who did not know anything about Islam. The style of mosque administration adopted in Nigeria. In most mosques in Nigeria lines of administration are visible, the spiritual and the social. The social class comprised of the honorific title holders. Tittles like Balogun, Otun Osi, Asiwagu, are common among the Yoruba in the South Western Nigeria. Dan Iya mai mazani, tafida, Seriki. Makama etc are common in the northern part of Nigeria. As clear as their function are, as suggested by their names, they are conducted in the affair of the mosque as one committee pole nose the affair of another.
	There are two types of Imam which he called greater and lesser’ Imams. The greater Imam refers to spiritual Imam (Both ratibi and Jummat Imams). Moreover, greater imam refers to the Islamic optical authorities like the caliph, sultan, or Emir to cover democratical institution. Before an imam is appointed should be conducted for him to ascertain the level of his knowledge of the Qur’an, Hadith and Islamic Science nothing that this practice is not alien to Islam because prophet Ibrahim was also tested before he was appointed Imam by Allah (Q2: 124).26
	According to the Shaykh Adam Abdullah Al-Ilory, it is permissible for anyone who met the stipulated conditions to seek for appointment as Imam making reference to Qur’an 25:76. He however warned that appointment of imam should not be a do or die affairs giving the stand of the traditions which say whoever leads an unwilling congregation in prayer his salat will not go beyond the level of his ears’ and be an imam if they appoint you, be a muezim even if they beat you, but don’t be a judge even if you are appointed with the conditions for appointing on imam been started why then the incessant crises over the appointment of imam in Nigeria mosques. One major factor has been the subjectivity of the factor of personality. According to Gbadamosi, the Yoruba in addition to the factors of knowledge and old age- social standing of the would be imam is an added advantage. If it is basically a consideration of his attitude as it was at the beginning, the better, but the issue of bribing the stakeholder has taken a toll on the substance. The imam makes or the members of the shuira committee in most cases - play families candidates, or their indecisiveness, in Nigeria, apart from the Qur’anic criteria, there are some procedures, which are significantly differently applied in various part of Nigeria and in different mosques within a locality. The position imam whether hereditary or not follow the following procedure, rotational system (where about two or more families, who were entitled to the position Imamship rotate the position of imam among themselves), the swapping system (a person to be appointed imam has to move from one position to another before he finally become the Irnam), sundry appointments (in this case, a search team looks for a qualified person to lead  them in prayer either for a pay or voluntarily. This happens in new settlements). It is when these procedures are breached that crises, worshippers. Gbadamosi identified the following among other problems bedevilling the appointment of an imam in Yorubaland; Weak organizations, lack of proper (standard) procedure and the tendency to confide the appointment to certain families. These also directly described the causes of imamship tussle in most mosques in the western states and the consequent crises conflicts.27
	It is important, to the people are beginning to challenge hereditary Imamship because of some reasons, quite a number of capable that are now available in the various mosques equal or better in knowledge than heir apparent and are willing to be included among the functionaries of the mosques which were hither to dominated by the family of the founder or the originator(s).
4.5 	The Administration of Ratibi Mosque
	The structural arrangement of Ilorin Emirate Central Mosque described above as eye opener to the Ratibi mosque within the four words and sub-words of Ilorin Emirate and its environs but with the little modification. At the various Ratibi mosques, there are different positions such as Imam, Naibi (deputy Imam), Oniwasi (preacher), Ajanasi (recite of Quran to the preacher). In some cases, the Imam is the same as Oniwasi (preacher) especially when he happens to be the most knowledgeable. But sometimes, the availability of many scholars in some mosque compels the members to share responsibilities among scholars. In some mosques, the position of Naibi (deputy Imam) is not conferred on anybody but the Imam is given the liberty to choose who assists him. It is important to note that all other position in the mosques are neither competitive nor hereditary expect that of the Imam. The eligibility for imamship, the modus operand and the attendant problems of electing choosing ratibi Imam would be discussed later.28
	In addition to the spiritual class in the ratibi mosque, there are ‘functional committee(s). The mosque committee(s) are established to enhance effective and efficient organization, administration and the committee is called differently at different mosque. Among the number are committee masalasi, Awon eleto masalasi, committee odo (youths) etc. some mosque have two standing committees, the committee Agba (comprises the (elders) and committee odo (youth). The committee essentially stands for proper management of the mosque. In most mosques, the youth brain-storm on how best to manage the affairs of the mosque while the elders reserve the right to approve or disapprove of the plans tabled before them.29
	It is important to note that the committee comprises the members of the various compounds or households that pray in the mosque. In some mosques, each household or compound that forms the mosque membership. Send one or two representatives to the committee. This is a practice of the principle of representative democracy within the mosque setting. The most elderly of a household or compound called Baale or Magaji sends in the representatives. The representatives in turn report on regular basis to the heads of the compounds. The committee presents proposal to the members of the mosque at an appointed time, which usually falls after Subhu, Asr, Maghrib or Ishai prayers for the proposal to get approve and enjoy general acceptability most members (especially the members of the committee of elders) must be in attendance. This usually influence the timing of the meeting in some mosques. Prior announcements are made to sensitize members and to give the meeting the advertisement it deserves. The ideas of the committee extends to the ratibi mosque from the Ilorin Emirate Central Jummat Mosque.30  The mosque since 1968, maintains a standing mosque management committee in the ratibi mosque, the youth lobby members of the elders committee to get their proposal approved. This is important because when it comes to spending money to buy or repair things in the mosque there is evidence that the elders are hard nuts to crack. However, the strictness of the elders on how mosque money is spent would go along way to enforce the principle of prudence and accountability among the youth.
4.6 	Ramadan as a Catalyst for the Construction of Mosque the Youth of 	Ilorin
	Mosque built by young children in the month of Ramadan is one of the major signs to show to everyone in the society, that the month of Ramadan is closer to us. It is usually occur when it is seven to five days to Ramadan in which they young children will find clay soil by all means and use the case of bread to shape the blocks and after this, they will be laying it one after the other. After the building of this mosque, some children use to pray there while some will only built it and pray with there parents at the main mosque. But those who use to pray there, after they choose someone among them to be Imam and Muazin. When they finished prayer they pray for the family, community and the state, in which some people will give them money. This kind of money might distribute among them is either immediately everyday prayer or keeping it until the end of the Ramadan and when salah came they will now distribute it among themselves.
	Normally everybody in the society already knows that when the month of Ramadan comes closer they will notice through building of mosque by young children.
	However, it has been observed that nowadays every everything is now been changed. Before, there is no place you will reach in Kwara State especially in Ilorin specifically in which you will not find at least two or more this kind of mosque, but now with arrival of civilization (Western era or globalization) it is noticed that it will be very difficult to see this kind of this mosque in some community in which this also reduce the pleasant awareness of the month of Ramadan. Is not obscure to every one of us that with the eradication or greatest reduction of this building of mosque in have negative effect on the society entirely.31
	The values of mosque built by children during the month of Ramadan in which under these values will be seeing social value and spiritual. The impact of this building of mosque toward the people of the society entirely and the causes of it’s eradication and what we are going to expect after the eradication of it. For instance mosque and also increase their love or likeness toward the religious of Islam and specifically toward the month of Ramadan.
	In addition it well it is very noticeable that Muslim children where they are, in any organization, they are querly difference to the non-Muslim children, because of some reasons. The major reason while they difference is one of this Ramadan which brought the spiritual power of increasing religious morality of an individual in the society and one of the major activities of this month of Ramadan especially toward the children is the building of this mosque of Ramadan. If we allow this to abolished undoubtedly it will have a greatest affect which will be negative one to the Muslim society and the main reason why this is now been abolished is that majority of the parent nowadays seen it as unnecessary activities for the children, instead of that they should go and carry their books and be reading it because of the civilization. The value of this Ramadan mosque built by children and it imparts on the children, adult and the society entirely.
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CHAPTERFIVE
SUMMARY, CONCLUSION AND RECOMMENDATIONS
5.1 	Summary
	The main objective of the research finding was to look upon the role of Muslim youths in propagation of Islam in Ilorin metropolis with particular reference to the building of mosque.
	Information for the research work got through the use of research studies geographically location of Ilorin, and scholars and their activities in Ilorin, social and economic activities of Ilorin Community, Ilorin as a central of learning with the research toward the success of this research work.
	The researcher traced the Islam and youths with formation of Muslim youths organization in Ilorin metropolis, and the roles played by the Muslim youths to in propagation of Islam in Ilorin metropolis to the building of Mosques. With the available in information, the researcher was able to analyze the origin and the administrator of the mosque and the management of the mosque in Ilorin metropolis.
5.2 	Conclusion
	Based on the results of the finding in this study it would be a great to bring into conclusion that, the role of Muslim youths in propagation of Islam in Ilorin metropolis with particular reference to the building of mosque, and religious harmony particularly in Ilorin, Kwara State in general then as a role model in the country.
	The fact, is that no a community is left along without having a mosque and Muslim youths guiding people on the right path enjoying them to do good and a creating awareness so as to lose their religious focus. So that religious would be practice on a very free atmospheric environment.
	The Prophet Muhammad (S.A.W) says in one of his traditions which read thus:
Whoever build a house for Allah sake, Allah will build a house for him in the paradise.

	To cap it all, ever lasting peace and economic tranquillity, safety of live and property will regain supreme, in the state and nation in general. The role of Muslim youths, uses more effective strategies of propagation of Islam or religious understanding, among which include; public lecture, sanitation activities bill board sponsorship, open air sermon, Da‘wah and sponsorship of Ramadan Radio and Television programme. During this will propagation of Islam and religious peace in Ilorin metropolis and its environs. Finally let me accentuate that, to achieve all thee it is collaborated efforts of individual person donation and month dues paid by headquarters of each religious of Muslim youths survive and peace regain among its adherents.
	The role of Muslim youths can still move forwards upon it promotion universities on Islamic studies, by exploring new technological and scientific breakthrough include it technology, this will surely enhance Islamic studies at all level of our educational institution in Nigeria.
5.3 	Recommendations
	In order to enhance the building of mosque by Muslim youths in propagation of Islam in Ilorin metropolis, a number of these following suggestions need to be considered and implement it.
	Parents and guardians need to encourage and allowed the young children to perform their different activities during the Rarnadan in whichhave to due with Ramadan awareness and showing of gladness toward the month of Ramadan.
	Finally, government or school authority even in Islam school also, they need to incorporated the syllabus or topic that will related to the different activities performed by the Muslim children, in which it will involve building of mosque and let the people know the significance of it in term of educational, social, economic and spiritual religious, aspect so that it will promote and embrace this action in the society and totally and generally accepted.
5.4 	Suggestions for Further Studies
	Religious educational activities should be encouraged as part of creating awareness about the happening and events. Using various communication a digit system and starlight and (IT) and internet facilities that will enhance the better understanding of Islamic studies and religious peaceful existence in the Ilorin metropolis.
	Religious studies should be taken as important by the youth because it is strong power that can help in transforming the heart of our youths Muslim
against all taught and practices, they will have the ear of Good and respect for elders and obey the constituted authorities on the society.
	Also incentive motivation and encourage must be made available for Islamic and Arabic, this will enhance their productivities kind promote the manpower skill.
	Federal, State, Local Government should create conductive atmosphere for the study of Islamic studies and religious studies doing so, we will have a more peaceful society and promote better understanding among different ethic group in diversifies societies.
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